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About the Book
After more than 18 years since the second 

edition of the book Terrorism:  An Islamic perspective, 

this new book is a revisit and an update of the former in 

consideration of many significant changes that have occurred during 

all this time. The book examines this growing phenomenon through 

the lenses of Islam’s core values and authoritative texts namely the 

Qur’an and the tradition of the Prophet (Blessings & Peace be upon 

him). This work is divided into two parts; the first part demonstrates 

the strong universal values on which Islamic teachings stand, such as 

peace, justice and mercy and the second part deals with modern day 

terrorism and violent religious extremism. The author gives an in-

depth analysis from a different perspective including a comparison 

with Jihad, sanctity of life and the new unconventional methods of 

terrorism that embody all elements of savagery and barbarism. The 

book proposes solutions and brings awareness to the reader about 

key issues rarely discussed in the mainstream media.  

It is a good reference for those who want to learn about the Islamic 

perspective on this subject as well as those who want to use it as an 
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ميِحَّرلا ِنَمْحَّرلا ِهللا ِمْسِب  
 

Preface 
 
The idea of this book originates from my original book 

on terrorism called: Terrorism: An Islamic Perspective which 
came out back in February 2000 then a second edition of the 
same book came out in 2002. When the attacks of September 
11, 2001, occurred in the United States of America, I wished 
at that time that I had millions of copies of the book printed. 
Almost everybody wanted to know what the stance of Islam 
and Muslims was regarding the issue of killing innocent people 
through acts of terror. In the second edition of the book, I 
mentioned that whatever I said before 9/11 was still relevant 
after those tragic events because we stand on the same 
principles that are timeless and universal. The only difference 
was that any reader I addressed before September 11, 2001, 
would have different concerns, interests or emotions towards 
this issue than the one who reads it in the post 9/11 era. 

As I was teaching and working on an academic project 
at UIN University in Jakarta, Indonesia, I revisited the old 
book and decided to rewrite a new book on the same topic 
keeping some of the main ideas of the former one but with a 
more elucidated fashion and a new organization of ideas. 
Thanks to the university’s department of research, this new 
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book has already been translated into the Indonesian language 
and I hope and pray it will be translated into other languages 
in the near future once this English and original version is well 
publicized. It was a great opportunity to update the content of 
the original book by taking into consideration some useful 
suggestions from different readers and good friends, while 
adding some updates in terms of events and answers to new 
questions during the post 9/11 era. The topic of terrorism and 
violent religious extremism is very relevant and should be 
addressed from a Muslim perspective in the light of Muslim 
sources and values. Sadly, this view of Terrorism and its 
connection to religion does not seem like it will go away any 
time soon especially given the increase of violent religious 
extremist incidents throughout the globe.  

This book aims at informing the reader based on an 
objective analysis of the phenomenon of terrorism and based 
on facts and evidences rather than personal opinion. 

 
The Author 
March 09, 2018 
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Original Foreword 

 
In the Name of Allah, the Most Gracious and the Most 
Merciful. 

Praise be to Allah the Lord of the universe and may His 
blessings be showered upon His Prophet Muhammad (Peace 
be upon him), his family and his companions. 

May Allah bless my dear brother Ustadh Hamid Slimi 
for his effort in presenting the religion of Islam in its highest 
principles of justice, beneficence, peace and mercy. These 
were the very principles that opened many arms and hearts for 
Islam because of the sincerity of the early Muslims, their strong 
will, their care for humanity and their pure and pious hearts. 
They introduced a new and fresh perspective of life that was 
previously unknown to many people before. 

This new life was distinguished by its constant 
connection with the life of the hereafter. The individual 
became in a constant state of peace in every aspect of the life 
of this world. In Islam, Peace is expressed in the salutation, the 
prayers, the tashahhud, and in all the different dealings with 
others and in all the various transactions.  The life of a sincere 
Muslim is a life on which peace reigns. It is a life where a 
person is conscious of the hereafter and its eternal existence, 
where the message of peace will be repeated all the time 
whether in the salutation of Our Lord Allah, or of His angels, 
or of other dwellers of Paradise. Allah (SWT) orders us to 
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salute each other with peace. He says, “When a courteous 
greeting of peace is offered to you, meet it with a 
greeting still more courteous, or at least of equal 
courtesy. Allah takes careful account of all things.” 
(Qur’an 4:86) 

Moreover, one of the names of Allah, the One the 
Muslims should worship sincerely, is al-Salaam. Allah (swt) 
says, “Allah is He, beside Whom there is no other god; 
the Sovereign, the Holy One, the Source of Peace (and 
Perfection), the Guardian of Faith, the Preserver of 
Safety, the Exalted in Might, the Irresistible, the 
Supreme: Glory to Allah! (High is He) above the 
partners they attribute to Him.” (Qur’an 59:23) 

The Muslim must always end Salat prayer, which keeps 
him/her, in connection with Allah, by saying “as-Salaamu 
alaikum!” meaning, “Peace be upon you!” to the right and to 
the left. Moreover, when meeting other people, the 
conventional symbol for that is the salutation with the same 
message of peace. Allah (swt) says, “Salute each other - a 
greeting of blessing and purity as from Allah. Thus, 
does Allah make clear the Signs to you: that you may 
understand.” (Qur’an 24:61) 

Since this life is connected to the other life, justice was 
required and ordered in all aspects and with all the creation of 
Allah. God Almighty says, “Allah commands justice, 
beneficence, and giving to kith and kin, and He forbids 
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all indecent deeds, injustice, evil, and rebellion: He 
instructs you that you may receive admonition.” (16:90)    

Moreover, by establishing justice amongst people, more 
mercy, happiness and love could spread throughout humanity. 
The Prophet (S) said, “An unhappy person is a person who 
is not merciful to others.”1 

These principles, which were absorbed by the hearts of 
those before us and were mingled with their souls, are well 
presented and elucidated in the work of the author. With 
sincere and suitable expression, this work has shown clearly 
that Islam has nothing to do with that of which it is being 
accused. The incessant allegations against our religion because 
of the acts of the few are indeed contradicting the teachings of 
Islam and its high universal principles. 

We ask Allah, the Most High, to accept this effort from 
the author and to benefit people with it and to realize our 
hopes and wishes for all. He is the All-Hearing and the All-
Responsive.     

                
Prof. Dr. Yahia Ismael    

          Al-Azhar al-Sharif University 
Cairo, Egypt.  
Shawal 1421/ January 2001 

 
 

                                                
1 Related by at-Tirmidhi, Abu Dāwûd, and Ahmad 
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Introduction 
 
All Praise Be to Allah, the Most Glorious, the Most 

Exalted, and the Most Merciful! And may His blessings be 
showered on His beloved Prophet Muhammad (Peace be 
upon him)*, all the prophets before him (Peace be upon them) 
as well as his blessed family, his virtuous companions and those 
who follow them until the Day of Judgement. Amen! 

Undoubtedly, the issues of terrorism and violent 
extremism continue to make the biggest headlines. They are 
the most common themes we hear and read about every day. 
While dealing with this subject at this time and age of fast 
dissemination of information and rushed judgements, many 
traditional and social media sources and writers have spread 
willingly - or unwillingly - countless misconceptions about 
Islam and Muslims. This fact has led many of our fellow 
human beings to a negative perception of our religion and its 
adherents based on what is being presented to them.  They are 
constantly fed images of violent incidents perpetrated in the 
name of Islam by violent religious extremists. The 
demonization of Muslims and Islam is a fact and it is happening 
subliminally and openly. People are bombarded on a daily basis 

                                                
* (Peace be upon him) is mentioned by Muslims after mentioning the name 
of a prophet or an angel. In the following next pages, I may put (S) for 
“Salla Allahu alayhi wa Sallam!” in Arabic which means (Blessings & Peace 
be upon him) and (A) for “Alayhi-Salaam!” which means (Peace be upon 
him). 
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by images and videos of horrific scenes of massive deaths and 
colossal destruction, mixed with Hellish fires and smothering 
smoke.  They hear the echoing sounds of fellow human beings 
crying out in pain and grieving for their losses. In the midst of 
all of this, they simultaneously see and hear a discussion of the 
religion of Islam being a potential threat to global peace and 
Muslim individuals being potential suspects for acts of terror.  
Regular people in the street are questioning, “Who could 
have done this?”, “Why would someone do this?” and “What 
kind of religion would allow this to happen?” This has 
contributed tremendously to the increase of Islamophobia, 
prejudices, discrimination and political manipulations, and has 
resulted in violence against Muslims as well as vandalism of 
mosques, places of worship, Muslim institutions and private 
homes.   

In this modern age of information overflow, people 
have neither the time nor the resources to follow up on 
incidents, backgrounds or causes of such malice. Not everyone 
has the interest or the necessary tools to conduct fact-finding 
and truth-seeking investigations because people are struggling 
to make a living and to survive in this world of economic 
uncertainties. Due to competition among the various media 
sources, success is judged mainly by fulfilling the sponsor’s 
goals, by the rapidity of transmitting the news to the masses 
and by displaying the oddest, most controversial, sensual and 
exciting stories to people. Furthermore, since many of the 
media agencies have become business-oriented institutions 
and moneymaking venues, that becomes the priority 
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compared to ascertaining the truth and examining the facts. I 
am not suggesting that there is not a good amount of objective 
reporting as well as professional and independent journalism 
with integrity and ethics. However, apparently and desolately, 
the most dominant models of media seem to play the same 
notes as some politicians or special interests groups. In addition 
to the above, due to the internet revolution and ease of access, 
there is more and more of a ‘do it yourself’ model of news 
casting and ‘expertise,’ especially through social media.   

Thus, today it has become very challenging for Muslims 
to explain the complexity of many global issues related more 
to historical, social and political matters than simply to 
religion. There is a significant number of Muslim countries 
that are still dealing with conflicts that were inherited from the 
Colonial age, in addition to all sorts of social and economic 
challenges. Islam is misused by fanatics and violent extremists, 
but the fact remains that it has nothing to do with terrorism. 
In the absence of a united Muslim leadership, a vacuum 
allowed such unconventional interpretations and applications 
of the Muslim tenets to speak for Muslims.    

For the sake of giving the reader an in-depth report 
concerning the position of Islam regarding violence and 
terrorism, I have written this work to clarify the ambiguities 
and to clear the confusion. I have used as a main reference the 
Islamic teachings and values as recorded in its primary sources, 
namely the Qur’an, the word of Allah, and the Sunnah, which 
is the compilation of the recorded sayings, actions, approved 
actions, and descriptions of the Prophet Muhammad (Blessings 
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& Peace be upon him). In this work, I am emphasizing these 
two sources because they are the most authoritative in the 
Islamic jurisprudence. The other references I have included 
are mainly conventional commentaries of the Qur’an and the 
Hadith. Rather than focusing too much on the sayings of 
different Muslim scholars, it would be much simpler and more 
of an examination of the texts if we focus on those two sources, 
which are perceived by our non-Muslim friends as the equal 
counterpart to the scriptures in other religions.  

Therefore, the main purpose of this work is to provide   
correct information based mainly on the examination of the 
above-mentioned textual sources and the consensus of the 
scholars of Islam, and not just on personal speculations. My 
intent is to tell my fellow Muslims and fellow human beings 
about the beauty of our religion and its rejection of any 
extremism in views and practices, as well as any false 
allegations pointing to Islam as the source of terrorism, 
violence, hatred, and malice. I am convinced that while 
human beings may differ in their opinions, there must be 
respect and cooperation among them. This is necessary for a 
just, peaceful and prosperous world. 

I have written this work for every person who is 
interested in knowing Islam’s position regarding terrorism. I 
have demonstrated that such evil phenomenon is 
contradictory to the principles of this religion, which considers 
Peace, Justice, and Mercy as its main fundaments. I also want 
to remind my fellow Muslims of our task as peace-lovers, 
peacemakers and justice-seekers by showing the reader what 
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Islam stands for and to clarify the misconceptions surrounding 
the portrayal of Muslims and Islam by many media sources.   

This book is an examination and analysis of modern day 
terrorism through the lenses of the Islamic values and Islamic 
religious texts. It is divided into two major parts; the first part 
discusses the stance of Islam vis-à-vis the universal values 
shared by all people, religions and cultures of the world 
specifically the values of peace, justice and mercy. In the first 
chapter, I discuss the concept of peace by emphasizing its 
different dimensions: psychological, spiritual, social and 
political. Then I talk about the critical issue of war and peace 
in Islam elaborating on the wars that the Prophet (Peace be 
upon him) and his companions had to fight. Thereafter, I 
discuss the concept of Jihad in Islam, how it was conducted 
and the reasons behind it. In the second chapter I discuss the 
concept of justice in Islam firstly, for being a fundamental 
moral and religious duty and secondly for the importance of 
fulfilling duties, being fair and equitable in life and in different 
relationships. The last chapter in this first part focuses on the 
concept of mercy and how Islam itself is a message of mercy 
and the Messenger (Peace be upon him) was a model of mercy 
and compassion. 

In the second part of the book, I discuss the problem 
of terrorism and violence that have become related to Islam in 
people’s minds due to many reasons, including the negative 
media and the many terrorist and violent acts in the name of 
the religion. In the first chapter, I make a comparison between 
terrorism and Jihad and how they are two different things in 
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spite of the fact that terrorists claim doing Jihad. Because of 
the analysis and the critical point that I present, demonstrating 
that Jihad aims at preserving life and honors its sanctity 
whereas terrorism does the total opposite, the logical follow 
up in the second chapter is an explanation of the sanctity of 
life in Islam. Thereafter, I discuss the contemporary violent 
religious extremism with some of its special features like 
suicide bombing, killing of abducted innocents and the 
rebirth of the historical Khawārij movement. Finally, in the 
seventh and last chapter, I conclude by discussing how to deal 
with the reality of terrorism and ways to counter it.  Then I 
address the issue of Islam being perceived as a global threat to 
peace, security and human rights.  

The content here is presented in a very simple and 
concise manner to be an easy reading resource and a reference 
for those who are interested in learning about Islam’s stance on 
terrorism. The main goal of this work is to clear 
misconceptions and confusion around our faith that teaches its 
adherents to seek, learn, love and promote peace, justice and 
mercy. Many people today have a wrong view about Islam and 
Muslims and I hope and pray that this work will be effective 
in contributing into the many and ceaseless efforts that aim at 
removing the unsavory image that spoils the beauty of our 
religion. 

This work is not meant to be exhaustive, neither is it 
designed to solve all the problems of the world and answer all 
the questions in full.  It is simply an attempt to focus attention 
on the position of Islam vis-à-vis the issue of Terrorism and 
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PART ONE 
ISLAM & THE UNIVERSAL VALUES 
 

Introduction 
Islam stands for many universal values and principles out 

of which I chose to discuss three of them in this part. In my 
view, before we address the timely and critical topic of the 
Islamic perspective on modern day terrorism, and what the 
Islamic contribution to the solution could be in combatting 
this growing problem, we should examine these critical values 
and principles in the context of Islam. This way the reader will 
be able to see what Islam and Muslims stand for and recognize 
the commonality and bonds all humans have. This will also 
help remove all walls and barriers of miscommunication that 
only increase us in mistrust of each other and take away any 
chance of peace and harmony in this world of ours. 

There are many universal values that we could talk 
about, but I am focusing in this work on some major ones, 
which somehow already encompass other values or are 
actually the results of upholding to those values. For instance, 
peace is the fruit of trust, which grows out of communication 
and cooperation that grow out of respect. Similarly, justice 
comes out of integrity and social responsibility, which stem 
from understanding and believing in human dignity. Equally, 
the same thing can be said about mercy and compassion. They 
are all interconnected with the golden rule, which is about 
loving for others what one loves for himself/herself. 
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Chapter 1 
Islam and the value of Peace 

 
Undoubtedly, today more than ever, the most 

common news we hear and see is mostly about the increasing 
global conflicts, violent religious extremism, terrorism, 
political scandals, frauds, crimes, ethnic and religious 
cleansing, unprecedented refugees’ crisis and the list goes on. 
We are increasingly losing our peace of mind especially when 
we see unending incoming images and videos through 
different social media. Essentially, what all of these things 
reveal is the lack of peace in people’s lives whether due to 
greed and power hunger or due to a major growing moral and 
spiritual crisis. When there is no peace, there is no life. This 
shows the critical importance and the urgent need to work for 
global peace, so life can not only be preserved, but also 
enjoyed to its fullest extent. Many of us have been hearing, 
since our childhood, of different conflicts that have not been 
resolved yet due to the failure of finding “Peaceful 
Resolutions” for non-ending differences. For many, their 
lives are just wasted more in conflicts than in living. One must 
wonder if peace is so vital and essential, why is it that people 
cannot just prioritize and see the greater good instead of 
focusing on differences. Everyone sees things differently 
depending on where they come from and what their priorities 
are but there must be a meeting point and a common ground 
to stand on; a point where not everyone will get everything 
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and a ground that will be enough to hold everyone 
indiscriminately. The essence of the golden rule in every 
religion emphasizes these very principles, but if one party 
demonizes the other and sees it as less human or less deserving, 
then it becomes an unsolvable conflict and an endless vicious 
cycle. Hence, peace becomes a dream far from reality and 
mere words on a paper far from implementation. 

Since we are discussing peace as being a universal 
value, what does Islam say about it and how does it contribute 
to building it? How can Islam contribute to humanity’s peace 
and prosperity? What is really the state of peacefulness and 
how can one achieve it? Can peace be one-sided or is it a 
shared value? Is peace a possibility where everybody enjoys 
equal rights and everybody is willing to respect and share the 
common ground? Can peace exist when some claim 
superiority over others? We should reflect on these critical 
questions every time we speak about peace. Peace cannot be a 
privilege or a special treatment, but rather a universal value 
shared by all human beings.   In order to attain peace, we have 
to reach the understanding that we live in this temporary life, 
like travelers on a journey, who happen to share the same 
transportation in a small and restricted environment where 
everyone is patiently waiting to get to their own final 
destination. This life can never give us perfection, and we 
cannot have it all as we exactly want it, because the nature of 
it is imperfection. Therefore, we need to learn that this world 
of ours has to be shared by all of us and everyone in it is 
rewarded according to their effort, hard work, dedication and 
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intention. We cannot be perfect, but we can attain excellence 
if we know how to attain and establish peace. Islam promotes 
peace in its core teachings and helps build for peace because it 
is a religion of common sense and nature and it does not allow 
partiality and injustice. Islam focuses on working at different 
levels of life to attain genuine peace at the spiritual, 
psychological, social and political levels. 

The issue is not about the religion of Islam but it is 
more about the followers of Islam who need to rise to the level 
to which the religion aspires. Whenever Muslims explain to 
the public what Islam stands for they would say, “Islam is 
peace” or “Islam is a religion of Peace.” Unfortunately, the 
world judges by what is seen and sensed and not by what is said 
in theory. No matter how much we say about our beautiful 
religion and that it is a religion of peace and justice, unless we 
live peace, display it in our actions and our communities and 
become known for peacemaking, it will be a very difficult task 
to convince the world that peace is our priority. Most of the 
wars and world conflicts today happen to be in Muslim 
countries and most of the terrorist attacks and killings are 
blamed on Muslims and Islam. Most of the people who are 
victims of terrorism and wars these days happen to be Muslims 
killed by fellow Muslims or, to be more exact, people who 
claim to be Muslims. Although the vast majority of Muslims 
have nothing to do with the various wars and terrorist 
incidents, they cannot just be bystanders and watch. We need 
to step up to the level of peacekeeping following the legacy of 
our Prophet (Blessings & Peace be upon him). Muslims cannot 
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isolate themselves in their Muslim world while not paying 
attention to what is happening globally, or not contributing 
the many great things our religion teaches. If we are peaceful 
and sincere about peace for all people of the world, it will 
reach the heart of every human being. However, if we are only 
concerned about peace within certain specific geographical 
areas of the Muslim world while the rest of the world does not 
matter to us, we cannot speak of universal peace. Peacemaking 
needs to be promoted more by word and action because it is 
the legacy of Prophet Muhammad (S) and the only way to 
bring sanity to the world. Muslims must go beyond that verbal 
statement and work more towards promoting the culture of 
peace. The latter should be featured in children’s and adults’ 
education, social activities and religious sermons and lectures. 
This way, Muslims will become known for standing for global 
peace and the religion of Islam will be viewed as a religion of 
peacemaking. Moreover, unless Muslims become universal in 
their approaches to global issues and their attitudes towards 
non-Muslims, they will always be viewed as alien and non-
relating to their human brethren. 

Due to factors that were in many cases beyond control, 
it is true that Muslims have somehow neglected this legacy of 
spreading global peace and resolving. What needs to be 
highlighted to the reader at this point is that the Muslim world 
did undergo a lot of turmoil in the last hundred years or more.  
During the colonial period and even after the independence, 
it faced many challenges and is still facing countless challenges. 
However, we must pay attention to the growing insanity of 
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violence in the name of religion and the demonization of each 
other because Allah (swt) wants us to be witnesses for the 
world - a middle nation as He says, 

  ِساَّنلٱ ىَلَع َءاَدَهش ْاوُنوُكتِّل اًطَسَو ًةَّمُأ مُكٰـَنلَعَج َكِلَذَكَو(
 )143 :ةرقبلا( )اًديِهَش مُكيَلَع ُلوُسَّرلٱ َنوُكَيَو

“Thus, have We made of you an Ummah justly 
balanced that you might be witnesses over the nations 
and the Messenger a witness over yourselves…” (2:143) 

 
Many movements within the Muslim world are still 

influenced by contemporary religious writings and 
interpretations of the tradition from the twentieth century. In 
many cases these were reactive to an environment of tension 
and resentment of the European colonizers and their Western 
culture and way of life. More importantly, due to the 
colonizers’ treatment and abuse of the indigenous people and 
their natural resources, which they usurped, and their absolute 
domination of many vital institutions and economies, 
everything was seen through a scope of relationship between 
the conqueror and the conquered. Even after the 
independence, the imposed ruling regimes were run, in most 
cases, by individuals who were more like pawns than true 
leaders for their people. Thus, the Islamic thought’s literature 
was more focused on the intellectual counterattacks within 
those contexts than on the universal and timeless Islamic 
tradition and legacy of peacemaking along with universal 
invitation to Islam and its universal values. Writers resorted to 
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religious texts, which directly or indirectly led to this “West 
versus East” ongoing intellectual battle. The work of many 
orientalists before and during the colonial era has left suspicion 
and mistrust among Muslim intellectuals. The latter invested a 
lot of energy and time in responding to orientalists’ claims 
about Islam and Muslims, which they respectively named 
Mohammedanism and Mohammedans. In addition to that, 
with the advent of Darwinism, materialism and communism 
in the twentieth century, thousands of works were dedicated 
to deal with those new developing and challenging ideas. 
Thus, the focus on peacebuilding was more of a local nature 
rather than global. Everyone was consumed in the local and 
national affairs and in many cases survival matters.  

Islam’s emphasis on peace and peacemaking can be 
demonstrated at different levels and aspects of life. Peace takes 
different forms and manifests itself in theory and practice. 
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A. Psychological and Spiritual Peace 
Islam teaches that when we build a strong connection 

with God and come to an understanding that He is in charge 
of everything, including our lives, and feel His divine 
assurance that He is with us and cares about every one of us, 
then we should feel a sense of peace and stop worrying about 
things in life. Our view of the world with its challenges and 
changes, becomes deeper and clearer.  A few eastern religious 
and philosophical ideas and practices, such as the disciplines of 
Yoga and meditation in Buddhism or Hinduism, have been 
perceived by some psychoanalysts as being very useful for 
studies in psychotherapy. However, very few of these modern 
scholars have dealt with Islam’s therapy which is based on 
verbal, mental and physical exercises and techniques that are 
part of the mandatory and supererogatory acts of worship. 
Qur’anic recitation and listening as well as dhikr 
(remembrance of God), daily Salat prayers, Sawm (fasting) and 
Khidmah (service to humanity) are all acts of worship. These 
acts of worship are meant to purify, discipline and enhance us 
as human beings both in terms of Dīn (religion/spirituality) and 
Duniā (the life of this world) at the physical and spiritual levels 
so that we can be in a state of peace and bliss. Undoubtedly, 
an objective study of the Islamic psychotherapy, which stems 
from the principle of attaining a state of peace spiritually, 
mentally and physically will prove the efficacy of this 
peacebuilding system. One can find in Taṣawwuf (Sufism) a 
great emphasis on attaining inner peace through meditation, 
mannerism, service, self-effacement, self-discipline and 
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asceticism. 
For a Muslim, sincere submission to God ends all the 

struggles he/she might have either within or when dealing 
with others. I should state here, in this context, that it is true 
that the word ‘submission’ has a negative connotation in 
Western culture. This is due to many historical injustices such 
as slavery and evil things that were executed in the name of 
religion and God against the weak and the helpless. However, 
in Islam, it is very different; submission to God is at the same 
time freedom from submission to man. This is due to the 
concept of ‘Islam’, which also means entering in peace with 
God and with His creation under His mercy and reign. The 
word ‘Islam’ is an adverb in Arabic (maṣdar) which means 
establishing peace with God, with His creation and within. 
Submission, or Islam, is in fact a psychological and spiritual 
peace.  Souls find peace within people who submit to their 
Creator once they reach a state of certainty and firm belief that 
God Almighty hears, sees and cares about them. That 
consciousness of God is critical, and it brings a spirit of 
uniformity in purpose for all people despite diversity.  It 
connects all souls to their source - God Almighty. That, in 
essence, is the whole idea of Islam. Submission to God 
overcomes the submission to one’s desires and weaknesses and 
makes a person very peaceful, just, respectful, tolerant and 
accepting of others.  The more a person is sincere and faithful 
in his/her submission to God, the more the feeling of 
peacefulness is increased and reflected in the character. The 
genuine Muslim person gains certitude (yaqīn) that Allah is 
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watching over him/her, and therefore, it is implausible that this 
person would cause any harm or injustice to society or 
individuals. The true Muslim establishes first, peace with His 
Lord, Allah, and then, on this base, builds the determination 
to be peaceful with the creation of Allah. It is that love by 
default for all humans and all the creation of God that becomes 
the power that thrusts the individual to constantly seek peace 
and end conflicts. 

Peace is a reality and not a dream or an illusion; it can 
happen anywhere and anytime.  Islam believes in this reality 
and urges Muslims to strive in establishing peace and praying 
for it on a daily basis. Peace in Islam is considered as one of the 
great blessings; Allah (swt) mentions that one of the blessings 
He grants the faithful servants is peace and security. He says 
that He has promised those who believe and work righteous 
deeds that He will, of a surety, change their state, after the fear 
in which they lived, to one of security and peace, as we read 
in the Qur’an (24:55). 
 In the beginning of Prophet Muhammad (S) mission, 
he reminded his people in Makkah of the blessing of peace, 
security, food and water that God Almighty bestowed on 
them. Allah says, 

 ِتيَبلٱ اَذٰـَه َّبَر ْاوُدُبعَيلَف ِفيَّصلٱَو ِءاَتِّشلٱ َةَلحِر مِهِفٰـَليِإ ٍشيَرُق ِفٰـَليِإل(
 )4-1 شيرق( )ِفوَخ نِّم مُهَنَماَءَو ٍعوُج نِّم مُهَمَعطَأ يِذَّلٱ

“For the covenants (of security and safeguard enjoyed) 
by the Quraish, their covenants (covering) journeys by 
winter and summer― Let them adore the Lord of this 
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House, who provides them with food against hunger, 
and with security against fear (of danger).” (106:4) 

 
Life itself is the embodiment of peace and this is the reason that 
by nature humans love to live and be surrounded by living 
beings and feel the manifestations of different elements of 
nature. In Islam, life is a great blessing in this world and an 
eternal reward in the Hereafter when it is directed towards 
pleasing the Creator and life Giver, God Almighty. Pleasing 
the Creator is actually attained by being good to oneself and to 
others.  Life is manifested at two levels: the physical and, more 
importantly, the spiritual. Allah (swt) says,  

  ْمُكيِيْحُي اَمِل ْمُكاَعَد اَذِإ ِلوُسَّرلِلَو ِهَّلِل اوُبيِجَتْسا اوُنَماَء َنيِذَّلا اَهُّيَأاَي(
 )24:لافنألا( )َنوُرَشْحُت ِهْيَلِإ ُهَّنَأَو ِهِبْلَقَو ِءْرَمْلا َنْيَب ُلوُحَي َهَّللا َّنَأ اوُمَلْعاَو

 “O you who believe! Give your response to Allah and 
His Messenger, when He calls you to that which gives 
you life; and know that Allah comes in between a man 
and his heart,2 and that it is He to whom you shall (all) 
be gathered.” (8:24)  

Clearly, the life mentioned here is the life of the heart and the 
soul. If the heart is empty from the love of, and the dedication 
to God, it becomes dead even if there is  physical life. The soul, 

                                                
2 It means as explained in many hadiths that the guidance to belief is the 
affair of God and the hearts of people are in His hands as mentioned in the 
hadith (because we believe with our hearts). 
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 “O you who believe! Give your response to Allah and 
His Messenger, when He calls you to that which gives 
you life; and know that Allah comes in between a man 
and his heart,2 and that it is He to whom you shall (all) 
be gathered.” (8:24)  

Clearly, the life mentioned here is the life of the heart and the 
soul. If the heart is empty from the love of, and the dedication 
to God, it becomes dead even if there is  physical life. The soul, 

                                                
2 It means as explained in many hadiths that the guidance to belief is the 
affair of God and the hearts of people are in His hands as mentioned in the 
hadith (because we believe with our hearts). 

 

 

or heart, becomes dead because of the death caused by 
ignorance and rejection as the commentators of Qur’an said. 
Our Prophet (S) explained that by saying,  

نَع
ْ

م ِيبَأ 
ُ
سو
َ
ر ى
َ
يِض
َ

هَّللا 
ُ
هْنَع 

ُ
 ُهَّبَر ُرُكْذَي يِذَّلا ُلَثَم ":َمَّلَسَو ِهْيَلَع ُهَّللا ىَّلَص ُِّيبَّنلا َلاَق :َلاَق 

 هيلع قفتم "ِتِّيَمْلاَو ِّيَحْلا ُلَثَم ُهَّبَر ُرُكْذَي َال يِذَّلاَو

“The parable of a person who remembers his Lord and 
a person who does not; is like the one of the living and 

 3Bukhari & Muslim)-(Related by althe dead.”  
According to the language of the Qur’an, humans 

need to balance between the life of the soul and the life of the 
body to avoid going to the extremes. When one of these two 
lives is neglected at the expense of the other, the actions of the 
person start leading him/her astray from what is known in 
Islam as the “Straight path” or the path of those who seek the 
pleasure of God, the path of righteousness. Allah says,  

 اَمَك ْنِسْحَأَو اَيْنُّدلا َنِم َكَبيِصَن َسْنَت َالَو َةَرِخآلا َراَّدلا ُهَّللا َكاَتاَء اَميِف ِغَتْباَو(
 )َنيِدِسْفُمْلا ُّبِحُي َال َهَّللا َّنِإ ِضْرَأْلا يِف َداَسَفْلا ِغْبَت َالَو َكْيَلِإ ُهَّللا َنَسْحَأ

 )77:صصقلا(

"But seek, with that which Allah has bestowed on you, 
the Home of the Hereafter, but do not forget your 
portion in this World. Be good to others, as Allah  

                                                
3  Reported by al-Bukhari in the Book of Supplications: Chapter of 
“Virtues of remembering Allah”, Hadith # 5928. And Muslim in the Book 
of Prayers: Chapter of “Prayers of Travelers and its shortening”, Hadith # 
1299. 
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has been good to you, and seek not (occasions for) 
mischief in the land: for Allah loves not  

those who do mischief."(28:77)  

 
A balanced life in Islam is a life where the individual 

lives a very normal life but remembers his/her Lord constantly, 
or as often as possible. Success is for this world and the 
Hereafter. 

Remembering God also means remembering the 
covenants we made with Him. One of those covenants is to 
make peace with God and His creation. Peacemaking is not a 
sign of weakness, but rather a sign of strength and 
determination. We believe that the commitment to peace 
requires a great strength, power, courage, and tremendous 
effort. Working for peace through one’s commitment to the 
will of God proves how a person is capable to silence his/her 
own personal desires and to overcome any self-interest. Peace 
also empowers humans against Satan who tries to control them 
through lust, greed, desire, and other physical and 
psychological weaknesses. If a person is trapped in the vicious 
cycle of  self-seeking lust and pleasure, it is difficult for the 
truth to reach his/her heart. The false desires and the absence 
of contentment do indeed blind, seal the hearts, and cover 
them from receiving the light of God. Lust and desire for 
pleasures and material things are never satisfied because of the 
endless greed of human beings. They never provide real, long 
lasting happiness or satisfaction, but ultimately result in 
suffering and dissatisfaction in their life and in the Hereafter.   
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Self-centeredness and concern only about personal lusts, 
desires and interests could become fire, which cannot be 
extinguished by adding fuel to it, but rather by applying 
moderation and moral values which gives life and peace; 
something like water. 

The word Islam ( مالــسإ )  means ‘submission to, and 
acceptance of, the will of God’ and has at the same time the 
meaning of Peace. It is derived from the Arabic word 
“salām  Islam, terminologically speaking, is a religion .”   مالـس
that carries the word “Peace” and is not named after a certain 
prophet, a god, or a philosopher. In order to classify Islam as a 
founded religion rather than a revealed one, some Orientalist 
writers attempted in the past to substitute, in their literature, 
the word “Mohammedanism” for Islam, which is definitely a 
misnomer that even Muslims are not familiar with. Prophet 
Muhammad (S) did not propagate, during his mission, the 
focus on him as a person and a human messenger, but rather 
propagated the focus on the message of God to humanity. 
In the word “Islam”, many shades of meaning are implied.  
The word “salām” translated as “peace” has a much wider 
significance.  It includes a sense of security, soundness, 
freedom from defects like in “salīm”, preservation like in 
“sālem”, deliverance and safety like in “salāma”, salutation 
with those around us as in “salām”, resignation with 
satisfaction and no discontent, and the ordinary meaning of 
peace, which is freedom from any jarring element.   
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In fact, for Muslims, the relation between submission and 
peace is a causal one because submission to Allah in Islam 
brings peace at different levels, beginning with the individual, 
to the whole community, and then to all the creation of God. 
Allah says in the Qur’an,   

 )25سنوي( )ٍميِقَتْسُم ٍطاَرِص ىَلِإ ُءاَشَي ْنَم يِدْهَيَو ِمَالَّسلا ِراَد ىَلِإ وُعْدَي ُهّللاَو(
“But Allah does call to the Home of Peace:  

He does guide whom He pleases to  
a Way that is straight” (10:25) 

 
The Qur’an’s message calls to peace and to the elements that 
guarantee it by laying a foundation of four cornerstones that 
are respectively: Justice, Tolerance, Respect and Dialogue. 
Without these four elements, peace would be only ink on 
paper or a shallow concept instead of a reality. 
Muslims’ mission in this world is to call to peace, as God 
Almighty does, its abovementioned cornerstones and to be 
peacemakers beginning with every individual to all of society.  
God is the source of peace and one of His names is al-Salam. 
We read in the Qur’an. 

 ُزيِزَعْلا ُنِمْيَهُمْلا ُنِمْؤُملا ُمَالَّسلا ُسوُّدُقْلا ُكِلَمْلا َوُه َّالِإ َهَلِإ َال يِذَّلا ُهَّللا َوُه"
 )23 :رشحلا( ".نوُكِرْشُي اَّمَع ِهَّللا َناَحْبُس ُرِّبَكَتُمْلا ُراَّبَجلا

“Allah is He, than whom there is no other god; the 
Sovereign, the Holy One, the Source of Peace (and 

perfection), the Guardian of Faith, the Preserver  
of Safety, the Exalted in Might, the Irresistible,  
and the Supreme. Glory to Allah! He is High  
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above the partners they attribute to Him.”  
(59:23) 

 
This is the reason why we must always seek peace, first, from 
Allah. Every time we finish one of our five daily Salat prayers, 
we turn to the right and to the left saying a greeting of peace, 
then we pray for peace saying, 

 ".ِماَرْكِإلاَو ِلَالَجْلا اَذ اَي َتْكَراَبَت ُمَالَّسلا َكْنِمَو ُمَالَّسلا َتْنَأ َّمُهَّللَا"
“O Allah, You are Peace and Peace comes from You.  
   Blessed are You O Possessor of Glory and Honor!” 
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B. Social and Political Peace 
Islam promotes social and political peace because 

submission to Allah means, for a society, a total rejection of 
corruption, wrong-doing, and deviant and harmful behaviors.  
Commitment to peace with God and His creation leads to 
unity, love, harmony, dialogue and respect for others.  Human 
beings have been dreaming of an ideal society even before 
Plato’s ‘Republic’ or Augustine’s ‘Eternal City of God’. With 
Muhammad (Blessings & Peace be upon him), the ideal society 
was constituted of faithful followers called “Companions”, 
who submitted to the Message in obedience to God and His 
Prophet & Messenger (S). The organization of that society 
started from basic requirements such as the fellowship and 
brotherhood (Ummah & Ukhuwwah) between all Muslims 
and citizens of Madinah.  Peace was declared verbally in every 
daily encounter of two individuals or more.  The salutation of 
As-Salaamu Alaikum! (! مكيلع مالـسلا ) in its verbal form, means 
“Peace be upon you!” Allah says in the Qur’an: 

 ًةَبِّيَط ًةَكَراَبُم ِهَّللا ِدْنِع ْنِم ًةَّيِحَت ْمُكِسُفْنَأ ىَلَع اوُمِّلَسَف اًتوُيُب ْمُتْلَخَد اَذِإَف(
 )61 :رونلا( )َنوُلِقْعَت ْمُكَّلَعَل ِتاَيآلا ُمُكَل ُهَّللا ُنِّيَبُي َكِلَذَك

“Salute each other a greeting of blessing and purity  
as from Allah...” (24:61) 

And He says:  
  اَهوُّدُر ْوَأ اَهْنِم َنَسْحَأِب اوُّيَحَف ٍةَّيِحَتِب ْمُتيِّيُح اَذِإَو(
 )86 :ءاسنلا( )اًبيِسَح ٍءْيَش ِّلُك ىَلَع َناَك َهَّللا َّنِإ
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“When a courteous greeting is offered to you, meet it 
with a greeting still more courteous, or at least of equal 
courtesy. Allah takes careful account of all things.” (4:86) 
 
The Prophet (P.b.u.h) was once asked:  

نَع
ْ

بَع 
ْ
ب ِهَّللا ِد

ْ
مَع ِن

ْ
ر وٍر

َ
يِض
َ

هَّللا 
ُ
  :َمَّلَسَو ِهْيَلَع ُهَّللا ىَّلَص َِّيبَّنلا َلَأَس ًالُجَر َّنَأ اَمُهْـنَع 

  َتْفَرَع ْنَم ىَلَع َمَالَّسلا ُأرْقتَو َماَعَّطلا ُمِعْطُت " :َلاَق ؟ٌرْيَخ ِمَالْسِإْلا ُّيَأ
 هيلع قفتم "ْفِرْعَت ْمَل ْنَمَو

“Which is the best Islam?”  He (S) replied: “You feed the 
hungry and you say Salaam to those you know and 
those you don’t know.” (Related by al-Bukhari and Muslim)4 

 
He (P.b.u.h) also said:  

نَع
ْ

رُه ِيبَأ 
َ
ـي
ْ
ر
َ
ر َة
َ
يِض
َ

هَّللا 
ُ
هْنَع 

ُ
ر َلاَق :َلاَق 

َ
س
ُ
ص ِهَّللا ُلو

َ
هَّللا ىَّل

ُ
يَلَع 

ْ
و ِه
َ
س
َ
مَّل
َ

:  
  ْمُكُّلُدَأ َالَوَأ اوُّباَحَت ىَّتَح اوُنِمْؤُت َالَو اوُنِمْؤُت ىَّتَح َةَّنَجْلا َنوُلُخْدَت َال "

 ملسم هاور   ".ْمُكَنْيَب َمَالَّسلا اوُشْفَأ ْمُتْبَباَحَت ُهوُمُتْلَعَف اَذِإ ٍءْيَش ىَلَع
“You won’t enter Paradise unless you believe, and you 
won’t believe unless you love each other. Do you want 
me to show you something that if you do it you will love 

                                                
 4 Reported by al-Bukhari in the Book of Iman, Chapter “Feeding the 
hungry is from Islam” Hadith # 11. Muslim in the Book of Iman, Hadith 
# 56. At-Tirmidhi in “Feeding the hungry by the Messenger of Allah”, 
Hadith # 1778. An-Nassa’i in the book of Iman, Hadith # 4914. Abu 
Dāwûd in the book of ethics, Hadith #4560. Ibn Mājah in the book of 
foods, Hadith # 32440 and the book of ethics, hadith # 3684. Ahmad in 
“Musnad of al-Mukthirīn” among the Companions of the Prophet (S), 
Hadith # 6293-6552.  



36

 

 

each other?  Say Salām to each other- Send messages of 
peace to each other-” (Related by Muslim)5  
 
Abdullah bin Salam (May Allah be pleased with him) said: 
“When the Prophet (S) came to Madinah people gathered 
around him… and I amongst them as I wanted to see him. 
When I looked at him, I knew he did not look like someone 
who would tell lies. The first thing that I heard him say was 
“O People! Spread peace (with the greeting of peace), 
feed the hungry, keep good relations of the kith and kin 
and pray at night while people are sleeping you will 
enter Paradise in Peace.”6 

 ةنيدملا ملسو هيلع هللا ىلص يبنلا مدق امل :لاق هنع هللا يضر مالس نب هللا دبع فسوي يبأ نع
بـِق سانلا لفجنا

َ
 سانلا يف تئجف ،-اثالث- ملسو هيلع هللا ىلص هللا لوسر مدق دق :ليقو ،هلـ

  ملكت هتعمس ءيش لوأ ناكف ،باذك هجوب سيل ههجو نأ تفرع ههجو تنيبت املف ،رظنأل
 ،َماَحْرألا اوُلِصو ،َماَعَّطلا اوُمِعْطَأو ،َمَالَّسلا اوُشْفأ :ُساَّنلا اَهُّيَأ اَي":لاق نأ هب

  ".مَالَسِب َةَّنجلا اوُلُخْدَت ،ٌماَيِن ُساَّنلاو ِلْيَّللاب اوُّلَصو
 .يبهذلا هقافوو مكاحلاو يذمرتلا هححصو ،مكاحلاو يذمرتلاو دمحأ هاور

 

                                                
5 Reported by Muslim in the book of Iman, Hadith # 81. At-Tirmidhi in 
the book of asking permission to enter into someone’s place and courtesy, 
Hadith # 2612. Abu Dāwûd in the book of ethics, Hadith # 4019. Ibn 
Mājah in the introduction, Hadith # 67. And Ahmad in “Bāqī Musnad al-
Mukthirīn”, Hadith # 8723- 9332- 9788- 10027- 10238. 
6 Reported by Imam Ahmad, Imam al-Tirmidhi and al-Hakim 
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the book of asking permission to enter into someone’s place and courtesy, 
Hadith # 2612. Abu Dāwûd in the book of ethics, Hadith # 4019. Ibn 
Mājah in the introduction, Hadith # 67. And Ahmad in “Bāqī Musnad al-
Mukthirīn”, Hadith # 8723- 9332- 9788- 10027- 10238. 
6 Reported by Imam Ahmad, Imam al-Tirmidhi and al-Hakim 

 

 

Even Prophet Ibrahim (P.b.u.h), who declared himself as a 
Muslim by surrendering himself to God and bowing down to 
Him, used to say “Salām”.  Allah says about Ibrahim:  

  ٌمَالَس َلاَق اًمَالَس اوُلاَق ىَرْشُبْلاِب َميِهاَرْبِإ اَنُلُسُر ْتَءاَج ْدَقَلَو(
 )69:دوه( )ٍذيِنَح ٍلْجِعِب َءاَج ْنَأ َثِبَل اَمَف

“When they entered his place they said “Peace”  
and he said “Peace.” (11:69) 

Thus, expressing peace verbally is very important in 
Islam because it unifies people and makes them feel totally 
secure among themselves. This enactment of salutation in 
Islam, on a daily basis and in every encounter of two people or 
more, is indeed a renewal of commitment to peacefulness and 
a reminder of one another of the rights and duties implied by 
the statement: “As-Salaamu alaikum! مُكْيَلَع ُمَالَّـسلا ” meaning 
“Peace be upon you!” This is a statement that builds a culture 
of peace and peacemaking. Whether they know one another 
or they do not, when two persons meet and greet each other 
with the greeting of peace, one of them starts and says “As-
Salaamu alaikum!” which basically means: “You are safe and I 
will not harm you and I don’t expect you to do so…” Then 
the other person replies: “wa alaikumu Salam!” or even better 
“wa alaikumu Salam wa Rahmatullahi wa Barakatuhu!  ُمُكْيَلَعَو

 which means “And Peace be upon ” ُهُتاَكَرَبَو ِهَّللا ُةَمْحَرَو ُمَالَّـسلا
you as well, you are safe from me and I pray for you to be 
showered by Allah’s Mercy and Blessings.” They reassure each 
other to maintain peace.  They reaffirm that the only way to 
live with one another is through peace and they pray for each 
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other to be covered by the divine Mercy and to be blessed with 
peace. It is a greeting, a reassurance, a supplication and a 
renewal of commitment to maintain peace, and more 
importantly, a collective connection to God Almighty. 
That is why peace is translated into physical actions, which 
cannot be achieved unless there is sincere submission and 
commitment – Islamic faith is belief and conviction in the 
heart, verbal declaration with the tongue, and implementation 
with action. A true Muslim, or submitter, is the one who 
promotes peace rather than enmity, violence, disrespect and 
hatred.  Prophet Muhammad (P.b.u.h.) said:  

  هيلع قفتم "ِهِدَيَو ِهِناَسِل ْنِم َنوُمِلْسُمْلا َمِلَس ْنَم ُمِلْسُمْلا"
  " ْمِهِلاَوْمَأَو ْمِهِئاَمِد ىَلَع ُساَّنلا ُهَنِمَأ ْنَم ُنِمْؤُمْلاَو" :ةدايز ظفل يفو

بَأ َلاَق
ُ
سيِع و

َ
ح اَذَه ى

َ
ح ٌثيِد

َ
س
َ
ن
ٌ

ص 
َ
حيِح

ٌ
 

“The Muslim is the one who avoids harming others 
with his hand and his tongue.” (Al-Bukhari and Muslim)7.  
In another narration8, he added, “and the believer is the 

                                                
7 Reported by al-Bukhari in the book of Iman, Hadith # 9 and in the book 
of Riqāq, Hadith # 6003. Muslim in the book of Iman, Hadith # 57. An-
Nassa’i in the book of Iman, Hadith # 4910. Abu Dāwûd in the book of 
Jihad, Hadith # 2122. Ahmad in “Musnad al-Mukthirīn among the 
Companions of the Prophet (S), Hadith # 6199- 6220- 6464… Al-Dārimī 
in Hadith # 2600. 
8 There is also another authentic hadith where the Prophet (S) denied Iman 
for the one who harms his neighbors by saying, “I swear by Allah he does 
not believe” The companions said: who does not believe O Messenger of 
Allah? He replied, “The one whose neighbor is not safe from his 
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one that people are safe from him in regards to their 
lives and properties.” (Al-Tirmidhi, al-Nassa’i, and Ahmad)9 

 
This means that any verbal or physical action, which results in 
harm, offense, and violence against innocent people, is 
contradictory to true submission, unless it is a matter of a 
necessary self-defense in reaction to an outside aggression.  
          The Prophet (S) always taught his disciples that peace 
and justice are the best principles of what humanity is all about. 
Every Muslim should live by these principles and stand for 
them because one cannot be a good Muslim unless, and until, 
he/she becomes a good human being. He stressed that 
principles should, at all times, take precedence over one’s 
personal interests, whether in dealing with Muslims or non-
Muslims. During his life, - both before and after Islam was 
established - he constantly praised the “Alliance of Virtue” 

known as ḥilf-ul-fuḍûl  ــــــــــــــضُفْلا ُفْلِح لوُ . During Pre-Islamic 
times, it was the decision of all the leaders of the ruling tribe 
of Quraysh, in Makkah, to assemble in one house and to make 
a covenant binding themselves by a solemn agreement.  This 
agreement stated that if they found anyone, whether a Makkan 
or an outsider, to whom an injustice was being done, they 
would join with him against the aggressor and make sure that 

                                                
harm.” Agreed upon it. And there are many other authentic hadiths in the 
same context. 
9 It’s the continuation of the previous hadith reported in the version of An-
Nassā’ī, Hadith # 4909, at-Tirmidhi in Hadith # 2551. 
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any stolen property was restored to him/her. Prophet 
Muhammad (S) once said, “I witnessed in the house of 
Abdullah ibn Jud‛ān a covenant, which I would not exchange 
for any number of fine camels: If I were invited to take part in 
it during Islam I should do so.”10  He said this during the 
conflict between Muslims in Madinah and the Quraysh tribe 
of Makkah, which was mostly polytheist. 

When Prophet Muhammad (S) peacefully migrated 
with his followers to Madinah and left Makkah, where many 
were persecuted, forced to leave their belongings behind, or 
even killed, he did three major things:  
(1) He changed the tribal system with a new concept 

called Ummah ةمُأ  (nation or community made of brothers and 

sisters in faith: ةَّوـُخُألا ) regardless of any racial or tribal 
backgrounds. Everyone was welcome, and the people of 
Madinah did an unprecedented thing in human history by 
opening their arms and homes and sharing everything they had 
with the newcomers. Every family took care of another family 
and every person took care of another person. It ended all 
kinds of ethnocentrism, tribal superiority or racial supremacy. 
Ten years later, with the spread of Islam, and after centuries of 
wars and anarchy, all forms of dissention and wars between the 
tribes ended. Peace and rule of law and order were finally 
established in the Arabian Peninsula. 

                                                
10 See Sīrat ibn Isḥāq under “ḥilf al-Fuḍûl”. 



41

 

 

any stolen property was restored to him/her. Prophet 
Muhammad (S) once said, “I witnessed in the house of 
Abdullah ibn Jud‛ān a covenant, which I would not exchange 
for any number of fine camels: If I were invited to take part in 
it during Islam I should do so.”10  He said this during the 
conflict between Muslims in Madinah and the Quraysh tribe 
of Makkah, which was mostly polytheist. 

When Prophet Muhammad (S) peacefully migrated 
with his followers to Madinah and left Makkah, where many 
were persecuted, forced to leave their belongings behind, or 
even killed, he did three major things:  
(1) He changed the tribal system with a new concept 

called Ummah ةمُأ  (nation or community made of brothers and 

sisters in faith: ةَّوـُخُألا ) regardless of any racial or tribal 
backgrounds. Everyone was welcome, and the people of 
Madinah did an unprecedented thing in human history by 
opening their arms and homes and sharing everything they had 
with the newcomers. Every family took care of another family 
and every person took care of another person. It ended all 
kinds of ethnocentrism, tribal superiority or racial supremacy. 
Ten years later, with the spread of Islam, and after centuries of 
wars and anarchy, all forms of dissention and wars between the 
tribes ended. Peace and rule of law and order were finally 
established in the Arabian Peninsula. 

                                                
10 See Sīrat ibn Isḥāq under “ḥilf al-Fuḍûl”. 

 

 

(2)  He drafted and declared the Charter, or Constitution, 
of Madinah ( ةنيدملا ةفيحص ) where different items stated how the 
new established nation would operate, whether between the 
Muslims al-Ansār (The supporters) and al-Muhajirûn (the 
migrants) or between the Muslims and other faith groups, 
including Jewish tribes. It secured the freedom of religion, 
freedom of movement and freedom of trade. Muslims and 
non-Muslims were granted similar political and cultural rights 
and had the same civic responsibilities. This constitution was 
the basis of a pluralistic society where respect and tolerance 
were fundamental.  A military alliance was made by different 
parties to defend Madinah against any outside attacks as well as 
to defend and support each other if any party was assailed. This 
charter ended an old conflict and a very long series of wars 
between the two major tribes of Madinah namely al-Aws and 
al-Khazraj. 
(3)  He declared Madinah as a sacred place (ḥaram) after 
Makkah and Jerusalem and built the sacred mosque of 
Madinah, which is known as al-Masjid al-Nabawi al-Sharif 
and which became a center point for the Muslims. This meant 
that no violence was allowed in the city. All people were 
expected to follow a code of conduct and respect which was 
mandatory for all forms of life whether for humans, animals or 
vegetation. By being a holy sanctuary, it deterred people from 
committing crimes or shedding blood. Madinah was initially a 
dirty city, but the prophet (S) led a cleaning campaign of its 
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streets and markets until it became known as the cleanest city 
in Arabia.  
 The above shows some of  the genius and greatness of 
Prophet Muhammad (S). He was indeed the first leader and 
ruler to declare these principles of (1) brotherhood and 
sisterhood among believers, (2) freedom of religion for those 
who did not believe in his message but believed in peace, 
cooperation and the bonds of humanity and (3) A non-violent 
and sacred land for all to live in and prosper.  
              Later, on the sixth year after Hijrah (migration to 
Madinah), the Prophet signed al-Hudaybiyyah reconciliation 
(Sulh al-Hudaybiyyah ةيبيدحلا حلـص ) treaty with the Makkans, 
which was another testimony to the willingness of Muslims to 
avoid confrontation and bloodshed. The Prophet refused to 
engage in any battle especially in the sacred land of Makkah. 
Many of his companions were initially disappointed about the 
fact they were not able to perform ‘Umrah (minor pilgrimage) 
in that year and were not willing to go along with it. However, 
later on they realized how that treaty for peace and 
reconciliation was the right choice and yielded far more 
positive results. 
 Many historians and writers have highlighted the 
successful achievements of Prophet Muhammad (S) not only 
in spreading Islam but also on starting a new civilization that 
changed the world and connected the East to the West by 
sharing the best of what civilizations had accomplished since 
the dawn of humanity.  An example of this can be found in 
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Michael Hart’s famous book, The 100: A Ranking of the Most 
Influential Persons in History.  He chose Prophet Muhammad 
(S) as the most influential human being that ever lived on this 
planet.  Michael Hart writes,11 

My choice of Muhammad to lead the list of the world's most 
influential persons may surprise some readers and may be 
questioned by others, but he was the only man in history who was 
supremely successful on both the religious and secular levels. Of 
humble origins, Muhammad founded and promulgated one of the 
world's great religions and became an immensely effective political 
leader. Today, thirteen centuries after his death, his influence is still 
powerful and pervasive. The majority of the persons in this book 
had the advantage of being born and raised in centers of civilization, 
highly cultured or politically pivotal nations. Muhammad, 
however, was born in the year 570, in the city of Mecca, in 
southern Arabia, at that time a backward area of the world, far from 
the centers of trade, art, and learning.  
 

 To spread the message of peace is the role and mission 
of every Muslim. Even when Muslims won wars and battles, 
they did not execute and torture the captives, nor rape their 
women and molest their children, as it happened and 
continues to happen today in the case of many warring parties. 
Muslims were required to be peaceful towards their prisoners 
of war and treat them in a humanitarian manner, granting 
them rights ordained in the Islamic guidelines. History 
witnesses that Muslims under genuine and just Islamic 
                                                
11 Hart, Michael H, The 100: A Ranking of the Most Influential Persons 
in History, A Citadel Press Book Published by Carol Publishing Group, 
pp. 3-4 
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leadership always treated their prisoners and captive kindly 
even before the famous Geneva Convention declaration. 
Allah says in the Qur’an,  

 اًرْيَخ ْمُكِبوُلُق يِف ُهَّللا ِمَلْعَي ْنِإ ىَرْسَألا َنِم ْمُكيِدْيَأ يِف ْنَمِل ْلُق ُّيِبَّنلا اَهُّيَأاَي( 
 )70:لافنألا( )ٌميِحَر ٌروُفَغ ُهَّللاَو ْمُكَل ْرِفْغَيَو ْمُكْنِم َذِخُأ اَّمِم اًرْيَخ ْمُكِتْؤُي

“O Prophet!  Say to those who are captives in your 
hands: “If Allah finds any good in your hearts, He will 
give you something better than what has been taken 
from you, and He will forgive you, for Allah is Oft-

forgiving, Most Merciful.” (8:70) 
 
In another ayah, Allah praises those who feed the poor, the 
orphan and the captive of war. He says, 

  ِهَّللٱ ِهجَوِل مُكُمِعطُن اَمَّنِإ اًريِسَأَو اًميِتَيَو اًنيِكْسِم ِهِّبُح ٰىَلَع َماَعَّطلٱ َنوُمِعطُيَو(
 )9-8 :ناسنإلا( )اًروُكُش َالَو ًءاَزَج مُكنِم ُديِرُن َال

“And they feed, for the love of Allah, the indigent,  
the orphan and the captive - (Saying) "We feed you  
for the sake of Allah alone: no reward do we desire 

from you, nor thanks.” (76:8-9) 
 
A captive of war is an enemy, yet in Islam Muslims are not 
allowed to starve their enemies and deny them basic dignity 
even if the enemy combatant’s goal was to kill them at war. It 
is for this reason that this chapter is called ‘Humanity,’ because 
it is about a bigger circle where there are fundamental things 
related to human dignity that have to be observed and 
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honored.  God Almighty Himself honored human beings. He 
says, 

 ِتٰـَبِّيَّطلٱ َنِّم مُهٰـَنقَزَرَو ِرْحَبْلٱَو ِّرَبْلٱ ىِف مُهٰـَنلَمَحَو َمَداَء ىِنَب اَنمَّرَك دَقَلَو(
 )70 :ءارسإلا( )ًاليِضفَت اَنقَلَخ نَّمِم ٍريِثَك ٰىَلَع مُهٰـَنلَّضَفَو

“We have honored the children of Adam; provided 
them with transport on land and sea; given them for 
sustenance things good and pure; and conferred on 

them special favors, above a great part of Our 
Creation.” (17:70) 

 
Thus, the purpose of Muslims, or true submitters, is to 

invite their fellow human beings within that big circle of 
peace, humanity and dignity to God’s Grace and Mercy and 
not to exterminate them for the sake of revenge. Any creation 
of God is not worthless in Islamic teachings, let alone human 
life. Every human being deserves to be treated with dignity 
and respect. Everyone has the right to live in God’s world and 
no one deserves to be killed unjustly. All humans are equal in 
terms of their rights and obligations that are related to their 
necessities of life. We will discuss more about the sanctity of 
life at length in the second part of this book. 
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C. War and Peace in Islam 
During the thirteen years of persecution, harassment, 

assassinations and torture of the followers of Islam in Makkah, 
Prophet Muhammad (S) took a stance of passive resistance and 
sent a significant number of people, who were under no tribal 
protection, to live in Ethiopia and wait there until things got 
better.  The Qur’an directed him and his followers to be 
patient and to maintain peace. After the major damages caused 
by the imposed embargo on the Prophet (S), his family and 
tribe, Muslims reached to a level where it became impossible 
for them to live with their persecutors and murderers. The 
Makkans began plotting to assassinate the Prophet (S) 
immediately after the death of his uncle Abu Talib. They also 
increased their assaults against Muslims and became more 
physical than just verbal in their attacks.  Prophet Muhammad 
(S) refused to fight back or to allow his followers to do so and 
led a pacifist resistance. Fortunately, God’s permission to 
migrate to Madinah was granted to the Prophet (S) and all the 
Muslims. They left Makkah and everything they owned and 
went empty handed, but optimistic and free, to practice their 
religion in a new land beginning a new era of freedom and 
peace. Later, the decision to take up arms and fight back was 
only because the Prophet (S) was now a ruler and protector of 
his people. He was running a new country and had to ensure 
the safety of the citizens and safeguard the vital foundations of 
the nation. The decision to fight against the aggressors in a 
defensive manner and for the sake of keeping peace and order 
was commonsensical and it was the right way that every 
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defensive manner and for the sake of keeping peace and order 
was commonsensical and it was the right way that every 

 

 

country would take as a response. All the battles that were 
fought by Muslims were defensive in nature rather than 
offensive. 
             Therefore, peace is the general principle in Islam even 
at war.  Allah (swt) says in the Qur’an:  

 )ُميِلَعْلا ُعيِمَّسلا َوُه ُهَّنِإ ِهَّللا ىَلَع ْلَّكَوَتَو اَهَل ْحَنْجاَف ِمْلَّسلِل اوُحَنَج ْنِإَو(
)61:لافنألا(  

“But, if the enemy inclines towards peace, you have to 
incline towards peace and trust in Allah, for Allah is 

the One who hears and knows.” (8:61) 
 
The Qur’an teaches that while human beings must always be 
ready to fight intellectually or even physically for a just cause 
if it is forced upon them, even in the midst of the fight, 
Muslims must always be ready for peace if there is any 
inclination towards peace by the other side.  There is no merit 
merely in a fight by itself.  The ultimate goal should be to 
establish the reign of peace, justice, and righteousness. 
 Thus, the idea of war in Islam is an act of last resort; it is 
only with the intention to defend Islam, its people and 
humanity, maintain peace, help to establish justice and protect 
the necessities of life. Peace is the norm and the natural state 
of affairs, and it must be maintained and honored by everyone 
at all times. When the Prophet (S) went to fight, he went as a 
head of state and a ruler of the newly established nation in 
Madinah. He went to maintain peace, to defend his nation and 
to end injustice. However, he would first invite the enemy to 
peaceful ways and if the latter refused, he would send to them 
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an official warning and a message not to transgress the limits 
and to ensure that children, women and noncombatants were 
kept out of the battle.   
 There is no clear evidence to support the anti-Muslim 
claim that the Prophet (S), his companions, as well as those 
who came after them spread Islam by the sword and violence. 
Firstly, Islam does not allow the use of the Machiavellian rule 
“Goals justify the means.” This, as we will see later, contradicts 
the very spirit of Islam and its call to morality, honesty, 
consideration and legitimacy in all means and goals.   
Secondly, Islam believes in every person’s free will and free 
choice, especially when it comes to faith (Iman); it is solely a 
person’s decision and he/she is the only one responsible for that 
decision. No one can force someone else to believe in Allah 
or to become a Muslim. We can teach, preach, persuade, 
motivate and use argumentation with wisdom and different 
methods, but we cannot force someone to accept Islam, to 
pray, to give charity or to fast. Guidance (hidāya) is something 
between a person’s soul/heart and God Almighty and it cannot 
be oversimplified or explained in simple words. It is something 
beyond our grasp and imagination. Islam would be the biggest 
lie ever if faith were to be forced on people rather than them 
believing and connecting with God in their own spiritual 
quest upon seeing the truth with their eyes and hearts. Allah 
(swt) says, 

 )َنيِدَتْهُمْلاِب ُمَلْعَأ َوُهَو ُءاَشَي ْنَم يِدْهَي َهَّللا َّنِكَلَو َتْبَبْحَأ ْنَم يِدْهَت َال َكَّنإ(
)56 :صصقلا(  
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“It is true you will not be able to guide every one, 
whom you love, but Allah guides those whom He wills 
and He knows best those who receive guidance.” (28:56) 
In addition, He says, 

 )256 :ةرقبلا( )ِنيِّدلا يِف َهاَرْكِإ َال(
“There is no compulsion in religion.” (2:256) 

And, 
)29 فهكلا( )...رُفْكَيْلَف َءاَش ْنمَو نِمْؤُيْلَف َءاَش ْنَمَف مُكِّبَر نم ُّقَحلا ِلُقَو(   

(Say: The truth is from your Lord: let him who will 
believe and let him who will reject…) (18:29) 

And,  
 ٌدِباَع اَنَأ َالَو ُدُبْعَأ اَم َنوُدِباَع ْمُتْنَأ َالَو َنوُدُبْعَت اَم ُدُبْعَأ َال َنورِفاَكلا اَهُّيَأ اَي ْلُق(

)6-1 :نورفاكلا( ).نيِد َيِلَو مُكُنيِد مُكَل ُدُبْعَأ اَم َنوُدِباَع ْمُتْنَأ َالَو مُّتدَبَع اَم  
“Say: O you that reject faith in Allah. I worship not that 
which you worship nor will you worship that which I 
worship. And I will not worship that which you have 
been worshipping nor will you worship that which I 
have been worshipping. You have your way/religion 

and I have mine.” (109: 1-6) 
 
 As in the above verses and many others in the Qur’an, 
there is no coercion in the religion of Islam. The idea 
suggesting that Prophet Muhammad (S) and his followers 
forced people to accept Islam is a fallacy. The rapid expansion 
of Islam was due mainly to the disposition of the people to 
accept the simple message of Islam, which was more of a 
restoration of the Abrahamic faith than being a new religion. 
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Monotheism (tawḥīd), which is the belief in only one God, 
the Creator, is innate in every human being.  It is easier, 
simpler and much more in tune with our nature, than a belief 
in different deities, especially when we pray to Him and seek 
His mercy, guidance and help. In addition, the call of Islam to 
peace through justice and to the brotherhood and equality 
among all human beings, as well as the strong condemnation 
of racism and ethnocentrism by Islam, appealed to many to 
accept Islam. The established justice system during the time of 
the Prophet (S) and the successors (Caliphs/Khulafa) attracted 
many people to be part of the growing Ummah. 
There are many historical evidences as well as scriptural ones, 
which refute the claim that Islam was spread by the sword and 
by the use of force. In this context, it is worth mentioning the 
following statement from a Christian missionary, Sir Thomas 
W. Arnold who said,12 

“…Of any organized attempt to force the acceptance of Islam on 
the non-Muslim population, or of any systematic persecution 
intended to stamp out the Christian religion, we hear nothing. Had 
the Caliphs chosen to adopt either course of action, they might have 
swept away Christianity as easily as Ferdinand and Isabella drove 
Islam out of Spain, or Louis XIV made Protestantism penal in 
France, or the Jews were kept out of England for 350 years. The 
Eastern Churches in Asia were entirely cut off from communion 
with the rest of Christendom throughout which no one would have 
been found to lift a finger on their behalf, as heretical communions. 
So that the very survival of these churches to the present day is a 

                                                
12  The Preaching of Islam: A History of the Propagation of the Muslim 
Faith, Westminster A. Constable & Co, London, 1896, p.80.  
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strong proof of the generally tolerant attitude of the 
[Mohammedan] governments towards them”*   

 
 The special and fair treatment of the people of the Book 
– Jews and Christians – and religious minorities, is very well 
known in the Qur’an and the Sunnah of the Prophet (S). 
Moreover, history witnesses that Muslim land has always been 
a safe haven for Christians and Jews. There is not a single 
recorded incident of persecution of the people of the Book 
under Muslim rule unless it was a persecution led 
indiscriminately by an unjust ruler against all people, Muslims 
and non-Muslims alike. 
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D. The Concept of Jihad in Islam            
          As for the Islamic concept of Jihad or al-Jihadu fi-
Sabilillah which translates as striving for the sake of Allah, it 
should be clearly noted that according to the understanding of 
the majority of  Muslims, it is not only restricted to fighting 
and war. The Qur’an and the Sunnah speak of the virtue of 
Jihad in many places and it would be dishonest and deceptive 
of me to deny the fact that Jihad has been part of Islam. On 
one hand, there are those who deny it categorically and deny 
any historical and textual fact that it even existed or was widely 
practiced by Muslims when necessary. On the other hand, 
there are others who justify terrorism and their blind ideology, 
using Jihad as a proof for terrorism, without taking into 
consideration the goals, rules and strict regulations of Jihad. 
The challenge and the big problem is how the concept of Jihad 
is interpreted and how the Qur’anic verses and Hadith texts 
are used.   
            The word Jihād هِج

َ
دا  is derived from the three-root 

letters word “ja-ha-da”, which stems from the word Juhd that 
means effort and strife. The verb for Jihad is Jāhada, which 
means to strive, to put forth an effort, and to do the best in 
one’s capacity to reach a certain noble goal. Juhd is the noun 
and Jihad is the adverb. 
Jihad is the endeavor to obtain and reach the pleasure of God 
either by consecrating one’s life and time to work 
righteousness and virtuosity, or by fighting for the rights that 
are related to the necessities of life, or to establish justice. On 
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the other hand,  killing innocent people, breaking laws and 
regulations, breaking promises, agreements, covenants or 
contracts, or fighting for corruption is not a Jihad but rather a 
bagh’y, which means transgression and injustice. It is also 
called ‛Udwān, which means antagonism, animosity and 
aggression.  
Some of the definitions of Jihad are: 
´ Striving to defend oneself, one’s family, one’s faith, 
one’s property, and one’s honor when attacked by a 
transgressor or an enemy.  
´ A defensive reaction, or measure, against an outside 
aggression that directly attacks the main necessities of life in 
Islam: one’s faith, one’s life/health, one’s mind, one’s progeny, 
and one’s property/ country/ land. 
´ Exerting one’s endeavor/effort/strife (juhd [noun]) to 
obtain the pleasure of God by changing what is bad into what 
is good, including fighting to maintain peace and to defend 
and preserve life and its necessities. 
 

The greater Jihad 13 has more to do with one’s own 
struggle to overcome the temptation around him/her and 
controlling one’s desires and lusts. The Jihad of everyday is the 

                                                
13  There is a hadith, which is a weak one reported by al-Bayhaqī in his 
Sunan and al-Khaṭīb in his “Tārīkh” related by Jābir (R) who said that the 
Prophet (S) explained the great Jihad as resisting the temptation around and 
facing the challenges of everyday life. The meaning could be correct to a 
certain extent, but we cannot confirm that the Messenger (S) said it.  
However, many Ayahs in the Qur’an stress that life is all strife and sacrifices.  
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strife to stick to the straight path, which is the path of 
righteousness and piety. In every person’s journey in this life, 
there are good times and bad times. To make Juhd, or effort, 
to the utmost level while dealing with all the ups and downs 
of life, is a great Jihad. Any hurdles and obstacles in life need 
sacrifices, which require a great amount of energy to 
overcome them. They can be in different forms and tastes, but 
the believer recognizes what is beneficial or harmful in this life 
and in the hereafter.  
Allah has called sticking to the Qur’an’s principles, to its values 
and teachings, and using it for intellectual argumentation 
against those who do not believe in it, a great Jihad in itself. 
Allah (swt) says, 

 )52:ناقرفلا( )اًريِبَك اًداَهِج ِهِب ْمُهْدِهاَجَو َنيِرِفاَكْلا ِعِطُت َالَف(
“Therefore, obey not to the Unbelievers¨, but strive 

against them with the utmost endeavor, with the 
(Qur’an)” (25:52) 

 

                                                
¨ The obedience means to obey them by following their faith and what 
they innovated and changed in the religion of Prophet Ibrahim (A). The 
Makkans wanted some concession and compromise from Prophet 
Muhammad (S) in terms of religious beliefs and practices. This does not 
mean that a person can break laws and regulations and say that “it is an 
order from God not to obey because although these laws may be good or 
just, they are laws that were put by somebody who does not believe in what 
he, or she, believes.” This is simply called anarchy! Muslims should not be 
anarchist, but rather law-abiding.  
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Actually, in the Qur’an, the great Jihad is to work 
righteousness by living the divine word and translating it into 
practice and reality.  Allah (swt) says, 

 )69:توبكنعلا( )َنيِنِسْحُمْلا َعَمَل َهَّللا َّنِإَو اَنَلُبُس ْمُهَّنَيِدْهَنَل اَنيِف اوُدَهاَج َنيِذَّلاَو(
“And those who strive in Our (Cause), We will 
certainly guide them to Our Paths: for verily  

Allah is with those who do right.” (29:69) 
   

The world today is very familiar with the term Jihad, 
but not with its real meaning and significance in Islam and its 
history. For many, this word means terrorism, bloodshed and 
killing innocent people and civilians. It is presented as being 
the “Holy War” of the Muslims against the West in the same 
way that the Christian Crusaders had their holy war during the 
Middle Ages in the Holy land. Very often, some anti-Muslim 
writers or speakers blame Islam and the Prophet of Islam, 
Muhammad (S), for fighting and calling people to Jihad during 
his time. In their view, if Muhammad (S) was the Prophet and 
Messenger of Allah, he should not have carried the sword or 
fought against his enemies because Jesus (Peace be upon him) 
did not do it. Unfortunately, the story is presented in an 
incomplete fashion with hardly any accuracy in terms of the 
accounts and backgrounds of the battles that the Prophet and 
his companions witnessed in addition to the context of where 
they lived. Arabia was a chaotic society with no recognized 
governments, no military or policing system, no rule of law 
and order and, in most cases, it was more of a “might is right” 
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kind of sociopolitical environment. Unlike in the neighboring 
areas to Arabia which were under the rule of Rome and 
Byzantine governments, Arabian society was simply run by a 
tribal system made of hundreds of tribes which were 
continuously in conflicts and wars. Very often, those warring 
tribes fought for years and even for decades, either for honor, 
land and pasture, water or for vengeance. The Prophet (S) did 
not go to fight just for the sake of fighting, but he and his 
followers fought only to defend themselves and their newly 
established nation and government in Madinah. They fought 
to establish justice and to protect the weak, the women and 
the children, the former slaves who had no tribal protection 
and new immigrants who came to start a new life in a new 
land, as well as other religious minorities.   

The Prophet (S), when faced with the need to go to 
war and use force as a last resort, used to pre-warn the 
opponents; he didn’t surprise them, he faced them, didn’t stab 
his enemy from the back and he never started a war until the 
enemy started it.  If solutions could not be reached, he used to 
tell them to pay Jizyah. The latter is a kind of tax to be paid by 
people living in the land controlled by the Muslim state so that 
they become eligible for protection and citizenship. Muslim 
citizens had to pay another form of tax called “Zakat” – alms, 
which is the third pillar of Islam,14 in addition to other forms 

                                                
14 There is another kind of Taxes called –al-Kharāj- that is paid beside 
Zakat. History has shown that in many cases Muslims paid more in Zakat 
than the Dhimmis – protected non-Muslims -paid for Jizya 
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of land taxes. Otherwise, if  the opponents refused and insisted 
on fighting, then war was the last resort and solution. Allah 
(swt) says,  

 )َنيِدَتْعُمْلا ُّبِحُي َال َهَّللا َّنِإ اوُدَتْعَت َالَو ْمُكَنوُلِتاَقُي َنيِذَّلا ِهَّللا ِليِبَس يِف اوُلِتاَقَو(
 )190:ةرقبلا(

“And fight in the way of Allah those who fight you, but 
transgress not the limits. Truly, Allah does not  

like the transgressors.” (2:190) 
 
Ibn ‛Abbās, who is considered the highest authority in the 
exegesis of the Qur’an among the scholars of the companions 
of the Prophet (S), said that God ordered them to defend 
themselves and counterattack any aggression without 
involving children, women, monks, and the like.15  This verse 
was revealed to the Muslims 16  to allow them to defend 
themselves against any aggressors, but at the same time they 
were not to go to the extreme in fighting and killing or be 
excessive to a point of inflicting extreme damages, 
exterminating people or seeking blind vengeance. Rather, 

                                                
15 See Tafsīr (commentary) of al-Qurṭubī on this Ayah: 2:190. 
16  This ayah was revealed one year after the agreement for peace in al-
Hudaybiyyah on the 6th year after migration to Madinah, which was signed 
by Prophet Muhammad (S) and the leaders of Makkah. Muslims wanted to 
perform ‛Umrah as agreed with the Makkans, but they were worried about 
a possible plot in Makkah. They did not want to get involved in a war in 
the holy place and during the holy month of Dhul Qi‛dah (see Asbāb al-
Nuzûl by al-Wāhidi on this ayah 2:196 – See the commentary of al-Ṭabarī 
and the commentary of al-Qurṭubī).  
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they were instructed to fight back with well-defined rules of 
engagement. Although it may sound non-commonsensical to 
state the obvious and the natural and legitimate reaction of 
self-defense, the purpose of fighting back was to push the 
enemies away, to deter any future assailants and criminals and 
to teach them a lesson. In addition to that, Madinah was the 
first established government in Arabia with a dedicated and 
organized military system shifting, thereby, the Arabian 
Peninsula from a tribal system to a state governed with a 
constitution (the Qur’an and the Sunnah principles as well as 
Consultation) and a leadership that was dual: religious and 
political. Muhammad (S) was not only the Prophet and 
Messenger of Allah, but also the religious leader, the spiritual 
guide and teacher, the ruler, the judge and the peacekeeper.  
Securing peace for the citizens and the country, protecting 
lives, dignity, honor and properties, as well as maintaining the 
rule of law, order and justice were some of his priorities. 
Therefore, this critical task became a great focus and concern 
in Islam and Islamic law. Based on the definition of Jihad, we 
have elucidated here that all nations do Jihad when they are 
attacked. What makes it a little difficult to understand in the 
Islamic context is the historical fact that it was obligatory and 
a religious duty on ordinary people to defend themselves 
against their enemy since there was no established army or 
military system in Arabia. Volunteers were summoned and 
motivated to do the military duty. Of course, any sane-
minded person would fight when there is no one to defend 
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him/her, or when the legitimate and lawful government calls 
for volunteers. Allah (swt) says, 

 اوُجِرْخُأ َنيِذَّلا ٌريِدَقَل ْمِهِرْصَن ىَلَع َهَّللا َّنِإَو اوُمِلُظ ْمُهَّنَأِب َنوُلَتاَقُي َنيِذَّلِل َنِذُأ(
 ْمُهَضْعَب َساَّنلا ِهَّللا ُعْفَد َالْوَلَو ُهَّللا اَنُّبَر اوُلوُقَي ْنَأ َّالِإ ٍّقَح ِرْيَغِب ْمِهِراَيِد ْنِم
 اًريِثَك ِهَّللا ُمْسا اَهيِف ُرَكْذُي ُدِجاَسَمَو ٌتاَوَلَصَو ٌعَيِبَو ُعِماَوَص ْتَمِّدُهَل ٍضْعَبِب

 )40-39:جحلا( )ٌزيِزَع ٌّيِوَقَل َهَّللا َّنِإ ُهُرُصْنَي ْنَم ُهَّللا َّنَرُصْنَيَلَو

“To those against whom war is made, permission is 
given (to fight), because they are wronged; and verily, 
Allah is Most Powerful for their aid; they are those who 
have been expelled from their homes in defiance of 
right, (for no cause) except that they say, "Our Lord is 
Allah." Did not Allah check one set of people by means 
of another there would surely have been pulled down  
monasteries, churches, synagogues, and mosques, in 
which the name of Allah is commemorated, in 
abundant measure. Allah will certainly aid those who 
aid His (cause); for verily Allah is Full of Strength, 
Exalted in Might” (22:39-40) 

 
One simply wonders what Prophet Muhammad 

(Blessings & peace be upon him) would say about those who 
are using weapons of mass destruction such as bombs 17 , 
                                                
 17 This is based on my personal judgment and understanding where I refer 
to: 1-‘Umoom an-Nuṣûṣ, the texts of hadith, which forbid mutilation.    
2- Qiyās al-Awlā, analogy of the worthier, where the ‛illah – effective 
cause- is present and obvious in a worse way when bombs are used 
compared to mutilation, which is not allowed in Islam.  
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chemical and biological weapons. Based on the legal maxims 
we know and the strict forbiddance of transgression of the 
boundaries of Allah, these inhumane means should not be 
permissible, no matter what the causes are. A Muslim soldier 
fighting in a war could not kill unless with consideration of 
human dignity18. Mutilation and burning are not allowed in 
Islam; cutting off noses, heads, limbs…etc., is not permissible, 
let alone using bombs and chemical and biological weapons. 
Based on the principles of the Islamic law of justice and human 
stewardship on earth, all bombs should neither be allowed nor 
tolerated.   Bombs cause unnecessary damage for the targeted 
person and great damage to unintended victims, in addition to 
the great corruption on earth (fasād) that extends beyond any 
control. This is the meaning of the forbidden ‛Udwān 
mentioned in the Qur’an (2:190). These modern means of 
destruction are indeed far worse than mutilation, which is 
unanimously forbidden in Islam.   
When teaching his companions how to take the life of an 
animal for food to eat, the Prophet (S) instructed them to do it 
in a manner that is humane and one which reduces the pain 
and suffering at the time of the slaughter. He said:  

                                                
18 It might sound weird to use both the words killing and dignity in the 
same context, but it simply means the soldier kills not for the sake of killing 
but for the sake of stopping aggression. Once the soul is out then why 
would a person try to disfigure and mutilate the dead corpse? The soul goes 
back to its Lord and He does what He wants with it. 
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 :َلاَق 
 ْمُتْحَبَذ اَذِإَو َةَلْتِقْلا اوُنِسْحَأَف ْمُتْلَتَق اَذِإَف ٍءْيَش ِّلُك ىَلَع َناَسْحِإْلا َبَتَك َهَّللا َّنِإ" 

 هريغو ملسم هاور  ".ُهَتَحيِبَذ ْحِرُيْلَو ُهَتَرْفَش ْمُكُدَحَأ َّدِحُيْلَو َحْبَّذلا اوُنِسْحَأَف
“Allah has prescribed beneficence in all things. Thus, 
when you have no choice but to kill (your enemy at war) 
do it in the least painful way possible, and when you 
slaughter an animal (to eat)  do it in the least painful way 
possible. Let each one of you sharpen his blade and let 
him spare suffering to the animal he slaughters.”            
                                                                     (Muslim and others)19 
 
If this was said about the animals used only for food, what 
would we expect to be said about human beings? Bombs 
mutilate and destroy human beings and other living beings, 
structures, and properties; hence, based on the previously 
mentioned principle, bombs should not be an option for 
people. Consequently, again, based on the Islamic law and its 
principles, these kinds of weapons of mass destruction should 
be banned internationally. Therefore, in my humble opinion, 
all Muslims should universally, not selectively, stand with their 
human brethren who are leading movements around the 

                                                
19  Reported by Muslim in the book of hunting, Hadith # 3615. At-
Tirmidhi in the book of Sacrifices, Hadith # 1329. Al-Nassā’ī in the book 
of Sacrifices, Hadith # 4329- 4338. Abu Dāwûd in the book of Sacrifices, 
Hadith # 2432. Ibn Mājah in the book of Slaughtered animals, Hadith # 
3161. Ahmad in the Musnad of the people of Shām, Hadith # 16490 – 
16506 – 16516. Ad-Dārimī in Hadith # 1888. 
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globe, and are calling on governments to stop the proliferation 
of land mines, chemical, biological, and nuclear weapons. 
Superpowers and countries friendly to them should also be 
prohibited from possessing weapons of mass destruction. 
Unfortunately, this might sound odd and crazy but it is the 
right thing to do. If God forbid there is another world war it 
will look nothing like the second world war. It will simply be 
a total annihilation of everyone and everything. 

If war takes place, Islam teaches not to kill children, 
women, old people, priests and monks who are praying, or on 
a retreat, not to destroy places of worship and crops, not to 
ruin water sources and not to cut trees.  Animals should not be 
killed unless it is for subsistence. When the Prophet (S) saw a 
woman killed in a battle, he became angry and said to those 
who were with him “not to kill women and children.” 
("Reported by al- Jamā‛ah –all the compilers of Hadith- except an-
Nassa’i)20 
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ْ

بَع 
ْ
مُع نبا ِهَّللا ِد

َ
ر
َ

ر 
َ
يِض
َ

هْنَعُ هللا 
ُ
 ىَّلَص ِهَّللا ِلوُسَر يِزاَغَم ِضْعَب يِف ْتَدِجُو ًةَأَرْما َّنَأ " 

  "ِناَيْبِّصلاَو ِءاَسِّنلا َلْتَق َمَّلَسَو ِهْيَلَع ُهَّللا ىَّلَص ِهَّللا ُلوُسَر َرَكْنَأَف ًةَلوُتْقَم َمَّلَسَو ِهْيَلَع ُهَّللا
 يئاسنلا الإ ةعامجلا هاور

                                                
20  Reported by al-Bukhari in the book of Jihad and the Biographies, 
Hadith # 2792. Muslim in the book of Jihad and the Biographies, Hadith 
# 3279- 3280. At-Tirmidhi in the book of Biographies, Hadith # 1494. 
Abu Dāwûd in the book of Jihad, Hadith # 2294. Ibn Mājah in the book 
of Jihad, Hadith # 2831. Ahmad in Musnad al-Mukthirīn among the 
Companions of the Prophet (S), Hadith # 4507- 4516. Mālik in the book 
of Jihad, Hadith # 857. In addition, ad-Dārimī in the book of Biographies, 
Hadith # 2353. 
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Even if the non-combatants happened to be in the battlefield, 
they should be pushed aside and not killed.  Abu Dāwûd relates 
that the Prophet (S) said to some Muslims who were going for 
Jihad, in a self-defense reaction against an attack by the people 
of Makkah,  
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 ِهَّللاِبَو ِهَّللا ِمْساِب اوُقِلَطْنا" :َلاَق 
 َالَو ًةَأَرْما َالَو اًريِغَص َالَو ًالْفِط َالَو اًيِناَف اًخْيَش اوُلُتْقَت َالَو ِهَّللا ِلوُسَر ِةَّلِم ىَلَعَو

  "َنيِنِسْحُمْلا ُّبِحُي َهَّللا َّنِإ اوُنِسْحَأَو اوُحِلْصَأَو ْمُكَمِئاَنَغ اوُّمُضَو اوُّلُغَت
 دواد وبأ هاور

“Go in the name of Allah, with the help of Allah and 
according to the Millah (way) of the Messenger of 
Allah. Do not kill an old person, a little child, or a 

woman…” 21 
 
In another narration related by Imam Ahmad, the Prophet (S) 
said,  

با ِنَع
ْ
ــــــــضَر ٍساَّبَع ِن يِ

َ
 َثَعَب اَذِإ    َمَّلـَسَو ِهْيَلَع ُهَّللا ىَّلـَص ِهَّللا ُلوـُسَر َناَك :َلاَق اَمُهْـنَعُ هللا 

 َباَحـْصَأ َالَو َناَدْلِوْلا اوُلُتْقَت َالَو اوُلِّثَمُت َالَو اوُّلُغَت َالَو اوُرِدْغَت َال" :َلاَق ُهـَشوُيُج
 دمحأ هاور "ِعِماَوَّصلا

“Do not betray, do not deceive to take the booty, do not 
mutilate, and do not kill children and the monks who 
are worshipping in the monasteries”22.  

                                                
21  Authentic reported by Abu Dāwûd in the book of Jihad, Hadith # 2247 
22 Reported by Imam Ahmad in the Musnad of Banī Hāshim, Hadith # 
2592. Muslim also reports the first half in the book of Jihad and the 
Biographies, Hadith # 3261. 
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The companions of the Prophet (S) said,  

 ىَهْنَيَو ِةَقَدَّصلا ىَلَع ُّثُحَي َناَك َكِلَذ َدْعَب َمَّلَسَو ِهْيَلَع ُهَّللا ىَّلَص َّيِبَّنلا َّنَأ اَنَغَلَب ":ُةَداَتَـق َلاَق
 ةنيابتم ظافلأب هيلع قفتم "ِةَلْثُمْلا ْنَع

“The Prophet (S) used to encourage us to give charity 
and to forbid us from mutilation”23. 
 
In another narration it says,  

 دمحأو يراخبلا هاور "ِةَلْثُمْلاَو ىَبْهُّنلا ْنَع َمَّلَسَو ِهْيَلَع ُهَّللا ىَّلَص ُّيِبَّنلا ىَهَن"
“The Prophet (S) forbade us from taking properties by 

24.force and mutilating” 
  

There are many other Hadiths that are similar to the 
ones mentioned25. When the Prophet (S) entered Makkah 
with a large army and conquered it, the former Makkan 
enemies felt embarrassed for what they did and regretted what 
they had done against the Prophet (S). They expected a severe 
retaliation from the Prophet (S).  When he (S) asked the people 
of Makkah what they thought he was going to do with them, 
they said, “You are a noble person and a generous person in 
forgiveness and a son of a noble and a generous person”. He 
said, “Go, you are free!” Then he read what Allah mentioned 
                                                
23  Related by al-Bukhari in “al-Maghāzi” hadith # 3871 and Muslim in 
hadith # 3162 –3163 - At-Tirmidhi # 1695 – An-Nassā’ī # 303-304 – 
Abu Dāwûd # 3798 – Ibn Mājah # 2568 – Ahmad # 11600. 
24 Related by al-Bukhari # 2294 -5092 and Ahmad # 17991. 
25  See “Bidāyat al-Mujtahid wa Bidāyat al-Muqtaṣid” by Imam Ibnu 
Rushd in section 3 of the Book of Jihad. 
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in the story of Prophet Yusuf (Joseph) (P.b.u.h.) when his 
brothers admitted their sin and apologized for what they had 
done to him,  

 )92:فسوي( )َنيِمِحاَّرلا ُمَحْرَأ َوُهَو ْمُكَل ُهَّللا ُرِفْغَي َمْوَيْلا ُمُكْيَلَع َبيِرْثَت اَل َلاَق(
"This day let no reproach be (cast) on you: Allah will 

forgive you, and He is the Most Merciful  
of those who show mercy!” (Yusuf: 92)26 

 
The Prophet (S) was in a position of power and could 

have punished them or killed them if he wanted, but instead 
he (S) wanted peace, grace and forgiveness.  He told his 
companions that no one was allowed to touch them or their 
property.  This is what he (S) did when he was in a position of 
power. Years before that, when they mutilated his uncle 
Hamzah at the battle of Uhud and they had his nose, ears and 
intestines cut off and his liver was bitten savagely by Hind, the 
wife of Abu Sufyan, the Prophet (S) did not avenge this cruelty 
on the person who had done it when he met him later. This is 
how Muslims are taught to behave. We can read hundreds of 
similar examples in history, recording the noble treatment by 
Muslim rulers of the Crusaders in Palestine after the latter’s 
defeat. Muslims do not enjoy taking revenge, but they enjoy 
establishing justice and peace. Even if their enemies opt to use 
the rule “Goals justify the means”, Muslims  cannot use it.  

                                                
26   Zād al Ma‛ād by Ibn Qayyim al-Jawziyyah: 2/162 & al-Raḥīq al-
Makhtûm (The sealed Nectar) by Safi-ur-Rahman al-Mubarakpuri: 
p.455. 
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Human life is given honor, protection and full dignity in 
Islamic teachings.  It should not be made cheap by ‘Goals 
justify the means’, whether by Muslims or non-Muslims. In 
Islam, human life is so valuable that it cannot have a price.  
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Chapter 2 
Islam and the value of Justice 

 
 

Peace cannot be maintained without justice. The latter 
is the cornerstone of peace and prosperity along with respect, 
dialogue and tolerance. Without justice, rights are denied, 
victims are created, anger gives way to anarchy, and extremism 
in its different faces gains more ground. Justice is a moral and 
absolute right. It is the upholding of what is just and fair. These 
last two definitions can summarize for us the reasons behind 
many conflicts, problems, and sometimes insanity and disorder 
in today’s world.  

Justice is the quality of being right, fair and being able to 
conduct all affairs in an impartial manner. In the name of 
justice, all human beings should be equal.   Justice encompasses 
righteousness, goodness, probity, rightness, fairness, justness, 
uprightness, equity, honor, truthfulness, honesty, and virtue. 
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and what is deserved to those who deserve it. It is also to fulfill 
one’s duties towards others and to create an atmosphere of 
peace, prosperity, respect and harmony for everyone. 
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A. Justice: A moral and religious duty in Islam 
We read in the Qur’an, 

  اوُميِقَأَو ِناَزيِمْلا يِف اْوَغْطَت َّالَأ ناَزيِمْلا َعَضَوَو اَهَعَفَر َءاَمَّسلاَو(
 )9-7:نمحرلا( )َناَزيِمْلا اوُرِسْخُت اَلَو ِطْسِقْلاِب َنْزَوْلا

“And the Firmament (sky) has He raised high, and He 
has set up the Balance of Justice in order that you may 
not transgress due balance. So, establish weight with 

justice and fall not short in the balance.” (55:7-9) 
 
Allah speaks here of a “Balance”, which means the 
Equilibrium that He has set on this earth. Once there is a 
transgression in this system, whether in nature, the 
environment, or between people, then things go wrong and 
begin the dysfunction of everything from nature and climate 
change, diseases and pollution to the behavior of humans and 
all the creatures.  

Allah has commanded us in His book to stick to justice 
and to be on its side in all cases with no exception.  It is because 
of justice that peace, harmony, and the welfare and wellbeing 
of everyone can be maintained.  In Islam justice is not a mere 
civil matter, but it is a religious obligation, an act of worship, 
and a great proof of sincere submission and commitment to 
peace. Allah (swt) says:   

 ِءاَشْحَفْلا ِنَع ىَهْنَيَو ىَبْرُقْلا يِذ ِءاَتيِإَو ِناَسْحِإلاَو ِلْدَعْلاِب ُرُمْأَي َهَّللا َّنِإ(
 )90:لحنلا( )َنوُرَّكَذَت ْمُكَّلَعَل ْمُكُظِعَي ِيْغَبْلاَو ِرَكْنُمْلاَو

“Allah commands justice, beneficence, and giving to 
kith and kin, and He forbids all indecent deeds, 
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injustice, evil, and rebellion: He instructs you  
that you may receive admonition.” (16:90) 

 
Allah (swt) commands us here to be just, beneficent, and kind 
to our families and relatives. These characteristics are necessary 
for every individual so that we create a strong society. He also 
forbids us from being indecent, unfair, disobedient, selfish, and 
arrogant.  A society where there is no justice, no family values, 
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care for the neighbor, cannot last for a long time.  This type of 
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together as they were meant to.  
           Justice was one of the first things that Prophet 
Muhammad (S) preached and taught to people. It includes 
justice among people, justice between people and their 
Creator, justice towards other creatures, and even justice of 
individuals towards themselves.  Teaching His Messenger (S), 
Allah (swt) says: 
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 )15:ىروشلا( )ُريِصَمْلا ِهْيَلِإَو اَنَنْيَب ُعَمْجَي ُهَّللا ُمُكَنْيَبَو اَنَنْيَب َةَّجُح
“Now then, for that reason, call them to the Faith, stand 
steadfast as you are commanded, nor follow your vain 
desires; but say: “I believe in the Book which Allah has 
sent down; and I am commanded to judge justly 
between you.  God is our Lord and your Lord: For us is 
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the responsibility for our deeds and for you your deeds.  
There is no contention between you and us.  Allah will 
bring us together, and to Him is our final goal.”   (42:15) 
 

Islam honors and recognizes those who are justice lovers 
and makers whether they are Muslims or not. Therefore, 
Muslims must appreciate and value any human effort to 
establish and maintain justice. There has always been a group 
of people who follow the straight path, the teachings and the 
ways of the Messengers and Prophets of Allah (swt). These 
people were mentioned and praised because of the quality of 
justice they had. Allah says: 

 )159:فارعألا( )َنوُلِدْعَي ِهِبَو ِّقَحْلاِب َنوُدْهَي ٌةَّمُأ ىَسوُم ِمْوَق ْنِمَو(
“Of the people of Moses there is a section who guides  

and does justice in the light of truth.”(7:159) 
In addition: 

 )181:فارعألا( )َنوُلِدْعَي ِهِبَو ِّقَحْلاِب َنوُدْهَي ٌةَّمُأ اَنْقَلَخ ْنَّمِمَو(

“Of those we have created are people who direct others 
with truth, and dispense justice therewith.”(7:181) 

 
God mentions this in the Qur’an to encourage and urge the 
Muslims to follow the pattern of those who stick to justice. 
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B. Justice is fulfilling duties by being fair and equitable 
Allah commands us to fulfill our duties by being 

trustworthy and just. He says:  
 ْنَأ ِساَّنلا َنْيَب ْمُتْمَكَح اَذِإَو اَهِلْهَأ ىَلِإ ِتاَناَمَألا اوُّدَؤُت ْنَأ ْمُكُرُمْأَي َهَّللا َّنِإ(
 )58:ءاسنلا( )اًريِصَب اًعيِمَس َناَك َهَّللا َّنِإ ِهِب ْمُكُظِعَي اَّمِعِن َهَّللا َّنِإ ِلْدَعْلاِب اوُمُكْحَت

“God commands you to render back your trusts to 
those whom they are due; and when you judge 

between people, that you judge with justice:  
verily how excellent is the teaching, which  

He gives you!  For God is He who  
hears and sees all things.”  (4:58) 

 
Muslims must adopt a just attitude while settling disputes 

and avoid being partial or taking sides, except the side of truth 
and justice. This is the only way to maintain equality, peace, 
and contentment. Islam even forbids the judge to settle 
disputes while being angry or in a highly emotional state. The 
Prophet (S) said:  

بَع نع
ْ
 :َلاَق َمَّلَسَو ِهْيَلَع ُهَّللا ىَّلَص ِهَّللا َلوُسَر َّنَأ ِهيِبَأ ْنَع َةَرْكَب ِيبَأ َنْب ِنَْمحَّرلا َد

 هريغو يراخبلا هاور ".ناَبْضَغ َوُهَو ِنْيَنْثا َنْيَب يِضاَقْلا يِضْقَي اَل "

“A judge should not conduct a case while being angry.”  
Reported by Bukhari and Muslim27 

                                                
27 Related by al-Bukhari in the book of Ahkām: Rulings, Hadith # 6625 
– Muslim in the book of Judicial Rulings, Hadith # 3241 – At-Tirmidhi 
in the book of Rulings of the Messenger of Allah (S), Hadith # 1254 – An-
Nassā’ī in the book of Ethics of Judges, Hadith # 5311- 5326 – Abu 
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Islam aims to maintain and ensure justice among people 
and to eradicate antagonism and the cause of quarrels between 
them. Allah (swt) says: 

 ُهَنْيَبَو َكَنْيَب يِذَّلا اَذِإَف ُنَسْحَأ َيِه يِتَّلاِب ْعَفْدا ُةَئِّيَّسلا َالَو ُةَنَسَحْلا يِوَتْسَت َالَو(
 )34:تلصف( )ٌميِمَح ٌّيِلَو ُهَّنَأَك ٌةَواَدَع

“Nor can Goodness and Evil be equal. Repel Evil with 
what is better: then notice how someone who is 

separated from you because of enmity will become  
as though he was a bosom friend.” (41:34) 

  
As mentioned earlier, to treat others in a just and fair 

manner is compulsory because it is a religious and moral duty. 
A believer knows with certainty that while ruling in a case and 
giving a verdict he is being watched by Allah (swt). Allah says:                             

 )18:ق( )ٌديِتَع ٌبيِقَر ِهْيَدَل َّالِإ ٍلْوَق ْنِم ُظِفْلَي اَم(
“Not a word does he utter but there  

is a vigilant guardian.”(50:18) 
 

Therefore, the verdict should be given with justice 
because the judge is a witness to Allah. This is not about what 
a person desires, but rather what Allah wants, which is the 
truth and the right thing to do or say. What we want can very 
often be driven by our desires and whims of our weak selves 
or corrupt hearts and minds, while God wants peace, justice 
                                                
Dāwûd in the book of Judicial Rulings, Hadith #3116 – Ahmad in the 
Musnad, Hadith # 19485… 
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and goodness for all. It is quite common for people to cover 
up for themselves, their relatives and their friends, and this 
results in being unfair to others. Likewise, it is true and quite 
common that people easily indict their enemies or the enemies 
of their relatives and friends. Those kinds of relations should  
never allow compassion or spitefulness to interfere with the 
ruler. Yusuf Ali says,  

Rather, one’s love or enmity should make him/her, more justice 
loving and restraining from selfish motives. Justice searches out the 
innermost motives, because we are to act as in the presence of Allah, 
to whom all things, acts, and motives are known. Some people may 
be inclined to favor the rich, because they expect something from 
them.  Some people may be inclined to favor the poor because they 
are generally helpless.  Partiality in either case is wrong.  Be just, 
without fear or favor.28   
 
Allah (swt) says: 

  ْمُكِسُفْنَأ ىَلَع ْوَلَو ِهَّلِل َءاَدَهُش ِطْسِقْلاِب َنيِماَّوَق اوُنوُك اوُنَماَء َنيِذَّلا اَهُّيَأ اَي(
  اَمِهِب ىَلْوَأ ُهَّللاَف اًريِقَف ْوَأ ا§يِنَغ ْنُكَي ْنِإ َنيِبَرْقَألاَو ِنْيَدِلاَوْلا ِوَأ

  اوُضِرْعُت ْوَأ اوُوْلَت ْنِإَو اوُلِدْعَت ْنَأ ىَوَهْلا اوُعِبَّتَت َالَف
 )135:ءاسنلا( )اًريِبَخ َنوُلَمْعَت اَمِب َناَك َهَّللا َّنِإَف

“O you who believe, stand out firmly for justice as 
witnesses to God, even as against yourselves, or your 
parents, or your kin, and whether it be against rich or 
poor: for God can best protect both.  Follow not the 
lusts of your hearts, lest you swerve and if you distort 
                                                
28 See his comments under his English translation of the meaning of Qur’an 
on Ayah 4:135. 
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justice or decline to do justice, verily God is well-
acquainted with all that you do.”  (4:135) 
 
And He also says:  

 ٍمْوَق ُنآَنَش ْمُكَّنَمِرْجَي َالَو ِطْسِقْلاِب َءاَدَهُش ِهَّلِل َنيِماَّوَق اوُنوُك اوُنَماَء َنيِذَّلا اَهُّيَأاَي(
 )َنوُلَمْعَت اَمِب ٌريِبَخ َهَّللا َّنِإ َهَّللا اوُقَّتاَو ىَوْقَّتلِل ُبَرْقَأ َوُه اوُلِدْعا اوُلِدْعَت َّالَأ ىَلَع

 )8:ةدئاملا(
“Oh you who believe! Stand out firmly for God, 
witnesses to fair dealing and let not the hatred of others 
makes you swerve to wrong and depart from justice. Be 
just: that is next to piety, and fear God.  For God is well-
acquainted with all that you do.” (5:8) 
 
In another context, He says: 

 َلْيَكْلا اوُفْوَأَو ُهَّدُشَأ َغُلْبَي ىَّتَح ُنَسْحَأ َيِه يِتَّلاِب اَّلِإ ِميِتَيْلا َلاَم اوُبَرْقَت َالَو(
 اَذ َناَك ْوَلَو اوُلِدْعاَف ْمُتْلُق اَذِإَو اَهَعْسُو َّالِإ اًسْفَن ُفِّلَكُن َال ِطْسِقْلاِب َناَزيِمْلاَو
 )152:ماعنألا( )َنوُرَّكَذَت ْمُكَّلَعَل ِهِب ْمُكاَّصَو ْمُكِلَذ اوُفْوَأ ِهَّللا ِدْهَعِبَو ىَبْرُق

“And come not nigh to the orphan’s property, except to 
improve it, until he, or she, attains the age of full 
strength. Give measure and weight with full justice; - 
no burden do We place on any soul, but that which it 
can bear; - whenever you speak, speak justly even if a 
near relative is concerned; and fulfill the Covenant of 
God: thus, does He command you that you may 
remember.”  (6:152)  
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Being just means being fair and impartial and sticking to 
justice even if the outcome might be against one’s interest or 
the interest of one’s parents, family members and friends. Allah 
is urging the rulers, and Muslims in general, to be just in 
everything and every matter, whether a personal, a familial, a 
social, a political, a financial, or a spiritual one. Justice should 
be established everywhere and at all times. Muslims must be 
fair, pious and God-conscious.  Muslims will never be able to 
convince the world about the practicality and validity of 
Islamic teachings and regulations, as long as they are not just 
in their rulings and in the management of their affairs, or the 
affairs of their countries and citizens, even though some of 
them claim to apply Islamic law known as the Sharī‛ah.29   
           We have seen that the cornerstones for Peace are 
Justice, Respect, Dialogue, and Tolerance. The Qur’an talks 
about these major themes and emphasizes strongly on their 
application and manifestation, as well as all the values of Islam 
that are universally known to every common human being. 
The religion of Islam is not a religion of darkness and 
deception as we sometimes hear it being described by some 
anti-Muslim individuals in public or in the media. It is simply 
a religion that transforms people into better human beings by 
enlightening their life with the message of mercy, compassion 
and balance in everything. Islam calls humanity to balance in 

                                                
29  The principles of Sharī‛ah are 1- Justice 2- Gradual legislation 3- 
Reduction of obligations 4- Elimination and removal of any hardship or 
difficulty 5- Acquiring benefit and removing harm and detriment. 
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 )152:ماعنألا( )َنوُرَّكَذَت ْمُكَّلَعَل ِهِب ْمُكاَّصَو ْمُكِلَذ اوُفْوَأ ِهَّللا ِدْهَعِبَو ىَبْرُق

“And come not nigh to the orphan’s property, except to 
improve it, until he, or she, attains the age of full 
strength. Give measure and weight with full justice; - 
no burden do We place on any soul, but that which it 
can bear; - whenever you speak, speak justly even if a 
near relative is concerned; and fulfill the Covenant of 
God: thus, does He command you that you may 
remember.”  (6:152)  
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everything. Balance is stability, justice and fairness. All the 
problems that we see in the world today, from conflicts, 
abuses, diseases and viruses to hate, wars and crimes, are the 
results of an imbalance in many lives. We must study and read 
the many important verses in the Qur’an that focus our 
attention on the concept of justice and balance in life. An 
example of this is the verse we saw earlier that reads, “And the 
Firmament (sky) has He raised high, and He has set up 
the balance (equilibrium), in order that you may not 
transgress (due) balance. So establish weight with justice 
and fall not short in the balance.” (55:7-9) 
            

Because of injustices, grievances, pains, greed and 
avarice, jealousy and vengeance, people resort to all kinds of 
acts that are not condoned by religion nor by our instinct and 
human nature. Justice, love, respect, contentment and faith are 
the bedrocks of welfare and peace for humanity and all the 
creation. Justice is what keeps things balanced. Thus, we must 
create a balance between all aspects of our lives and all the 
components of these aspects: our souls, our bodies, our minds, 
our brains, our loved ones and relatives, our properties and our 
rights. Every one of these components needs our attention 
because when we focus only on one thing we tend to neglect 
the others and that pushes us consciously or unconsciously to   
extremes. It is good to work hard, but not at the expense of 
the family and health. It is beneficial to read and write about 
good things, but it should not be done at the expense of doing 
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good deeds. It is good to exercise and play sports, but not at 
the expense of getting enough sleep or rest. 
            Once Salman (a companion of the Prophet (S) paid a 
visit to Abu al-Darda – with whom the Prophet (S) established 
a bond of brotherhood, as he did with all his companions – 
and found his wife (Um al-Darda’) dressed in untidy clothes.  
He asked her why she was in that state. She replied, “Your 
brother, Abu al-Darda is not interested in the luxuries of this 
world.” In the meantime, Abu al-Darda came and prepared a 
meal for him (Salman), and said to him, “(Please) eat for I am 
fasting.” Salman said, “I am not going to eat, unless you eat.”  
Abu al-Darda’ then ate. During the night, Abu al-Darda’ got 
up (for the night prayer). Salman said to him, “Sleep,” and he 
slept. Once again Abu al-Darda’ got up (for the prayer), and 
Salman said to him, “Sleep.” During the latter part of the 
night, Salman said to him, “Get up now (for the prayer).”  
Both of them offered their prayers and Salman said to Abu al-
Darda’, “Your Lord has a right on you; and your soul has 
a right on you; and your family has a right on you; so 
you should give the rights of all those who have a right 
on you.” Later, Abu Al-Darda’ visited the Prophet (S) and 
mentioned to him what had happened. The Prophet (S), said, 
“Salman has spoken the truth.”  

All the commands and teachings of Islam evolve 
around this concept of justice in everything. The commands 
and prohibitions of Islam are about keeping things balanced in 
life. This abovementioned story of Salman (May Allah be 
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pleased with him) is a good example of how even religious 
practices can lead to an imbalance in life, and that is why the 
Prophet (S) himself warned his followers not to go to the 
extremes in religious matters. If religious practices take people 
away from their duties and responsibilities towards their loved 
ones, from their other duties, benefits, or God-given 
pleasures, then they become out of balance, even though they 
may think they are doing good things for God or humanity. 
            The other category of verses in the Qur’an that we also 
need to focus on and study are the ones that come in the form 
of commandments. For instance, Allah says, “Say: “Come I 
will rehearse what Allah has (really) prohibited you 
from”: join not anything with Him; Be good to your 
parents: kill not your children on a plea of want;― 
provide sustenance for you and for them;― come not 
nigh to shameful deeds, whether open or secret; take 
not life, which Allah has made sacred, except by way of 
justice and law: thus does He commands you, that you 
may learn wisdom. And come not nigh to the orphan’s 
property, except to improve it, until he attains the age 
of full strength; give measure and weight with (full) 
justice; ― no burden do We place on any soul, but that 
which it can bear; ― whenever you speak, speak justly, 
even if a near relative is concerned; and fulfill the 
Covenant of Allah: thus does He command you, that 
you may remember. Verily, this is My Way leading 
straight: follow it: follow not (other) paths: they will 
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scatter you about from His path: thus does He 
command you, that you may be righteous.” (6: 151-3) 

These verses and similar ones, such as Chapter 17, verses 
23-40, sum up many of the principles that are needed to rectify 
things in our lives and help us build and establish justice, love, 
respect, contentment and eventually a stronger faith and a 
balanced life. 
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Chapter 3 
Islam and the value of Mercy 

 
 
Mercy is a beautiful and a comforting word for every 

sane-minded human being, regardless of ethnicity, culture, 
education, religion or experience in life. The appearance of 
children triggers the parents’ natural disposition to respond 
mercifully towards their loved ones. The state or appearance 
of a hungry or needy person generates mercy in our hearts and 
calls us to action to relieve his/her suffering and pain.  The 
helpless animals and plants thrust our minds and hearts to act 
mercifully towards them. Mercy is an innate emotion, spirit 
and human disposition. The more we connect spiritually to 
our fellow human beings the more we display mercy and 
compassion towards them. Islam recognizes that in every 
human being there is something good and that human beings 
are good by nature. Therefore, in its teachings, it makes a 
point of showing all humanity the mercy inherent in the 
message and in the Messenger. The message is the Qur’an and 
the Messenger is Prophet Muhammad (Blessings & Peace be 
upon him). 

 
 
 
 
 



84

 

 

A. A Message of Mercy 
Islam is described in the Qur’an and the Sunnah as a 

message of Mercy to the world. Anyone who studies Islam 
through its texts, history, cultures and expressions, as well as 
gains first-hand experience from sitting and mingling with 
Muslims from around the world, can easily come to the 
conclusion that the essence of the message of Islam is about 
mercy, generosity, peace, respect, love, justice, responsibility 
and happiness for all humanity. Islam aims at bringing out of 
us the best of our humanity. All that a person needs to 
understand Islam is humility, an open-mind, attention, and 
genuine effort to learn about Islam from reliable sources, not 
from the internet, the media or extremist religious literature 
or periodicals. 

The Qur’an teaches that Allah sealed the revelation to 
humankind through His final Prophet and Messenger 
Muhammad (P.b.u.h). In His last revelation, or message to the 
world, Allah set a system and a way of life that leads to a life of 
righteousness, justice, and peace for every living being. He 
called people to Islam, which is an acceptance of a constant 
state of peace with God, and He called them to abide with His 
divine laws and guidelines to organize their lives. In this 
message, the call to mercy is at different levels. That is why 
Allah summed up everything about His last Messenger by 
describing him as a Mercy to the entire world. We read in the 
Qur’an, 
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)107:ءايبنألا( )َنيِمَلاَعْلِل ًةَمْحَر اَّلِإ َكاَنْلَسْرَأ اَمَو(  
“We sent you not, but as a mercy for all creatures.”  

(21:107) 
 
In addition, He says, 

 ِتاَوَامَّسلا ُكْلُم ُهَل يِذَّلا اًعيِمَج ْمُكْيَلِإ ِهَّللا ُلوُسَر يِّنِإ ُساَّنلا اَهُّيَأ اَي ْلُق(
 ِّيِّمُألا ِّيِبَّنلا ِهِلوُسَرَو ِهَّللاِب اوُنِمآَف ُتيِمُيَو يِيْحُي َوُه َّالِإ َهَلِإ َال ِضْرَألاَو

 )158:فارعألا( )َنوُدَتْهَت ْمُكَّلَعَل ُهوُعِبَّتاَو ِهِتاَمِلَكَو ِهَّللاِب ُنِمْؤُي يِذَّلا

“Say: "O people! I am sent unto you all, as the 
Messenger of Allah, to Whom belongs the dominion of 
the heavens and the earth: there is no god but He: it is 
He that gives both life and death. So, believe in Allah 
and His Messenger, the unlettered Prophet, who 
believes in Allah and His Words: follow him that (so) 
you may be guided." (7:158)    

                                                                                    
In many chapters of the Qur’an, Allah reminds people 

of the blessings and possessions they have because He is the 
one who gives and takes away things such as health, wealth, 
intellect and life. In all these cases, He uses the word Raḥmah, 
Mercy, and wants people to be merciful to one another as well 
as to all His creatures. The Prophet (S), who was the example 
and practical model of God’s teachings, as we will see, urged 
people to be merciful and compassionate. He said,  

نَع
ْ

بَع 
ْ
ب ِهَّللا ِد

ْ
مَع ِن

ْ
ب وِر

ْ
عْلا ِن

َ
نَع ِصا

ْ
  :َربْنِمْلا ىَلَع َوُهَو َلاَق ُهَّنَأ َمَّلَسَو ِهْيَلَع ُهَّللا ىَّلَص ِِّيبَّنلا 

 دمحأ هاور ".ْمُكَل ُهَّللا رِفْغَي اوُرِفْغاَو اوُمَحْرُت اوُمَحْرِا "
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“Be merciful to others, Allah will be Merciful to 
you, and forgive, Allah will forgive you.” Ahmad30 

 
Once al-Aqra‛ ibn Hābiss, a Bedouin man, made a 

remark when he saw the Prophet (S) kissing his grandson al-
Hassan and said that he had ten children and he never kissed 
anyone of them, the Prophet replied to him by saying, 

رُه َيبَأ نع
َ
رْـي
َ
ر َة
َ
ــض يِ
َ

لَّبَـق :َلاَق ُهْنَع ُهَّللا 
َ

ر 
َ
ــس
ُ
ــص ِهَّللا ُلو

َ
و ِهْيَلَع ُهَّللا ىَّل

َ
ــس
َ
مَّل
َ

ْحلا 
َ
ــس
َ

ن
َ

نْب 
َ

 
 اَم ِدَلَوْلا ْنِم ًةَرَشَع ِيل َّنِإ ُعَرْـقَألا َلاَقَـف اًسِلاَج ُّيِميِمَّتلا ٍسِباَح ُنْب ُعَرْـقَْألا ُهَدْنِعَو ٍّيِلَع
ـــلـَّبَـق ـــحَأ ْمُهْـنِم ُتْ ـــيَلِإ َرَظَنَـف اًدَ ــــــــــــــسَر ِهْ ــــــــــــــص ِهَّـــللا ُلوُ

َ
ـــيَلَع ُهَّـــللا ىَّل ــــــــــــــسَو ِهْ مَّلَ

َ
 :َلاَـــق َُّمث 

 ."ُهَل ُرَفْغُي َال ُرِفْغَي َال ْنَمَو" :دمحأ دازو هيلع قفتم "ُمَحْرُي َال ُمَحْرَي َال ْنَم "
“Whoever does not show mercy to others, Mercy 

won’t cover him” Agreed upon it.  

Ahmad added, “And whoever does not forgive, Allah 
won’t forgive him”31 

He also said,  
نَع
ْ

بَع 
ْ
ب ِهَّللا ِد

ْ
مَع ِن

ْ
ر َلاَق :َلاَق وٍر

َ
س
ُ
ص ِهَّللا ُلو

َ
هَّللا ىَّل

ُ
يَلَع 

ْ
و ِه
َ
س
َ
مَّل
َ

:  
  ْمُكْمَحْرَي ِضْرَأْلا يِف ْنَم اوُمَحْرا ُنَمْحَّرلا ْمُهُمَحْرَي َنوُمِحاَّرلا"

  ".ِءاَمَّسلا يِف ْنَم
ح اَذَه َلاَق و يذمرتلاو دمحأو دواد وبأ هاور

َ
ح ٌثيِد

َ
س
َ
ن
ٌ

ص 
َ
حيِح

ٌ
 

                                                
30 Reported by Imam Ahmad in Musnad al-Mukthirīn mina as-Saḥāba: 
Hadiths: 6255 –6744. 
31 Reported by al-Bukhari in the book of Good Manners: Hadiths # 5538 
– 5554 – Muslim in the book of Virtues: Hadith # 4282 – At-Tirmidhi in 
the book of Piety and Filial piety: Hadith # 1834 – Abu Dāwûd in the 
book of Good Manners: Hadith 4541 – Ahmad in the Musnad: Hadiths # 
6824 – 6988 – 7329 – 10257 – 18447.  
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“The merciful ones deserve the Mercy of the Most 
Merciful. Be merciful to those on earth so that the One 

in Heaven – Allah - will cover you with His Mercy.”  
Reported by Ahmad, Abu Dāwûd and at-Tirmidhi. The latter said it is 

good authentic32 
 
The Messenger of Allah (S) taught his followers that 

Islam is about mercy and being merciful. He explained and 
demonstrated that virtue in practice. Once he gave to his 
companions a parable about the mercy of God. He drew their 
attention to a woman who was breastfeeding her baby while 
carrying him. He asked his companions, “Would you think 
this woman would throw her baby in the fire?” They 
replied, “Certainly not! She would not allow herself to do that. 
No mother would do that.” He then said, “Know that Allah 
is more Merciful to you than this woman to her baby”.33  

نَع
ْ

مُع 
َ
ر
َ

ب 
ْ
ر ِباَّطَْخلا ِن

َ
يِض
َ

هَّللا 
ُ
هْنَع 

ُ
مِدَق 

َ
 ْنِم ٌةَأَرْما اَذِإَف ٌْيبَس   َمَّلَسَو ِهْيَلَع ُهَّللا ىَّلَص ِِّيبَّنلا ىَلَع 

ْيبَّسلا
بُلَْحت ْدَق ِ

ُ
ـيْدَث 

َ
ه
َ
سَت ا

ْ
و اَذِإ يِق

َ
ج
َ
ص ْتَد

َ
 اَنَل َلاَقَـف ُهْتَعَضْرَأَو اَهِنْطَبِب ُهْتَقَصْلَأَف ُهْتَذَخَأ ِْيبَّسلا ِيف اüيِب

  :َمَّلَسَو ِهْيَلَع ُهَّللا ىَّلَص ُِّيبَّنلا
 ىَلَع ُرِدْقَت َيِهَو ال اَنْلُق ؟ِراَّنلا يِف اَهَدَلَو ًةَحِراَط ِهِذَه َنْوَرُتَأ"

 هيلع قفتم "اَهِدَلَوِب ِهِذَه ْنِم ِهِداَبِعِب ُمَحْرَأ ُهَّلَل :َلاَقَف ُهَحَرْطَت ال ْنَأ 
 

                                                
32 Reported by Abu Dāwûd in the book of Good Manners: Hadith 4290 
– At-Tirmidhi in the book of Piety and Filial piety: Hadith # 1847 – 
Ahmad in the Musnad: Hadith #6206. 
33  Reported by al-Bukhari in the book of Etiquette: Hadith # 5540 – 
Muslim in the book of Repentance: Hadith # 4947 
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B. A Model of Mercy 
There are numerous incidents, sayings and statements of 

the Prophet (Blessings & Peace be upon him) that we can 
mention here in this context.34  All his teachings were focused 
on how to be a good human being with consciousness for 
others. The quality of mercy, in my view, is the highest form 
of showing or expressing one’s religiosity or understanding of 
what religion is all about. In almost every religion, people tend 
to look up to spiritual leaders or people who teach about God 
with the expectation that they are more merciful and more 
forgiving and understanding than the rest of the people. Mercy 
and spirituality are qualities that cannot be separated. A 
religious leader who does not show mercy to his followers or 
disciples cannot maintain his leadership. Only mercy can lead 
to that love and respect that exist between the leader and the 
followers. 

Being merciful in Islam is the greatest quality one could 
have. There are many stories mentioned in the biographies of 
the Messenger of Allah (S) of people who embraced Islam not 
because they studied it in classes or heard about it in lectures 
and talks, but rather, it was because of what they experienced.  
They also witnessed the behavior of the teacher with his 
disciples and followers. That behavior was one of the main 
reasons tens of thousands of people embraced Islam and 

                                                
34 For more quotes refer to the sources in the reference page at the end of 
this book or see the glossary of hadith under the term “Raḥmah” and the 
Biography of the Prophet (S).  
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committed themselves to working for peace, justice and 
equality of human beings.  Prophet Muhammad (S) proved to 
us that he was the embodiment of the teachings of the Qur’an. 
His wife ‘Aisha (May Allah be pleased with her) described him 
when she was asked by some people about his character. She 
said: 

س نع
َ
ب ِدْع

ْ
ب ِماَشِه ِن

ْ
يَـتَأ :َلاَق ٍرِماَع ِن

ْ
ي :ُتْلُقَـف َةَشِئاَع ُت

َ
 ِهَّللا ِلوُسَر ِقُلُِخب ِينيِِربْخَأ َنيِنِمْؤُمْلا َّمُأ ا

ص
َ
هَّللا ىَّل

ُ
يَلَع 

ْ
و ِه
َ
س
َ
مَّل
َ

 :ْتَلاَق 
  :َّلَجَو َّزَع ِهَّللا َلْوَق َنآْرُقْلا ُأَرْقَت اَمَأ .َنآْرُقْلا ُهُقُلُخ َناَك "

 ةعامجلا هاور ").ٍميِظَع ٍقُلُخ ىَلَعَل َكَّنِإَو(
“His character was the Qur’an. Do you not read 

Allah saying in the Qur’an, “And you indeed stand on an 
exalted standard of character.”(68:4). Related in all the six books 
of Hadith and by Ahmad and others. 35  

 

                                                
35 Related by al-Bukhari in: Kitāb as-Salat - in the Book of Prayer- Hadith 
(# 369) – Mawāqīt al-Salāt (#555-556-558) - Kitāb al-Adhān (# 584- 
596) – Kitāb al-Jumu‛ah (# 939-941-1051-52- 1055) – Kitāb bad’ul khalq 
(# 3023) – al-Manāqib (# 3304) – ad-Da‛awāt (# 5835). Muslim in: Kitāb 
al-Tahāra - Book of Cleanliness - (# 371) – Kitāb al-Ḥayd (# 465) – Salat 
al-Musāfirīn wa qaṣruhā (# 1187-1188- 1193- 1201-1286). At-Tirmidhi 
in the Book of Prayer Hadith (#341-342-381) – An-Nassa’i Hadith # 
1666- 570 – 574. Abu Dāwûd in the Book of Cleanliness Hadith # 
52…Ibn Mājah in the Book of establishing Prayers and its Sunnah Hadith 
# 1140. Malik in the Book of Cleanliness Hadith #98 and ad-Dārimī in 
the Book of Cleanliness Hadith # 1403 and Ahmad in “Bāqī Musnad al-
Mukthirīn” Hadith # 23460- 24139- 24629. 
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With his unique pattern, character, and personality the 
Prophet (S) was, and still is, considered by the faithful as a gift 
from God. That gift is a precious one because it is a manifested 
Mercy. He (S) used to say to his companions, 

نَع
ْ

ص ِيبَأ 
َ
 :ْمِهيِداَنُـي َمَّلَسَو ِهْيَلَع ُهَّللا ىَّلَص ُِّيبَّنلا َناَك :َلاَق هنع هللا يضر ٍحِلا

 يمرادلا هاور ".ٌةاَدْهُم ٌةَمْحَر اَنَأ اَمَّنِإ ُساَّنلا اَهُّيَأ اَي" 
“O people I am indeed a gift of mercy  

from Allah to you.”36 
 

Once, some of his followers, who were suffering from the 
persecution and the injustices of the Polytheists of Makkah, 
asked him to curse the latter, but he replied: 

نَع
ْ

رُه ِيبَأ 
َ
ـي
ْ
ر
َ
ليِق :َلاَق هنع هللا يضر َة

َ
ي 
َ
ر ا
َ
س
ُ
مْلا ىَلَع ُعْدا ِهَّللا َلو

ُ
  :َلاَق َنيِكِرْش

 ملسم هاور ".ًةَمْحَر ُتْثِعُب اَمَّنِإَو اًناَّعَل ْثَعْبُأ ْمَل يِّنِإ "
“I was not sent by God to curse people, but rather 

as a Mercy to them.” Reported by Muslim37 
 
God Almighty describes Prophet Muhammad (S) in the 

Qur’an by mentioning some of his qualities. He says, 
  ْمُكْيَلَع ٌصيِرَح ْمُّتِنَع اَم ِهْيَلَع ٌزيِزَع ْمُكِسُفْنَأ ْنِم ٌلوُسَر ْمُكَءاَج ْدَقَل(

 )128 ةبوتلا( )ٌميِحَر ٌفوُءَر َنيِنِمْؤُمْلاِب
“Now a Messenger has come to you from amongst 
yourselves: it grieves him that you should perish: 

                                                
36 Reported by ad-Dārimī in the introduction of his Sunan: Hadith # 15. 
37 Reported by Imam Muslim in the book of Piety and Filial piety: Hadith 
# 4704 
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36 Reported by ad-Dārimī in the introduction of his Sunan: Hadith # 15. 
37 Reported by Imam Muslim in the book of Piety and Filial piety: Hadith 
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ardently anxious is he over you: to the Believers  
is he most kind and merciful.” (9:128) 

Allah the Most Merciful highlights mercy and kindness 
as two of the main reasons why people followed the Prophet 
(S).  He says,  

 َكِلْوَح ْنِم اوُّضَفْنال ِبْلَقْلا َظيِلَغ ا§ظَف َتْنُك ْوَلَو ْمُهَل َتْنِل ِهَّللا َنِم ٍةَمْحَر اَمِبَف(
  ِهَّللا ىَلَع ْلَّكَوَتَف َتْمَزَع اَذِإَف ِرْمَألا يِف ْمُهْرِواَشَو ْمُهَل ْرِفْغَتْساَو ْمُهْنَع ُفْعاَف

 )159 نارمع لآ( )َنيِلِّكَوَتُمْلا ُّبِحُي َهَّللا َّنِإ
“It is part of the Mercy of Allah that you deal gently 

with them. Had you been severe or harsh-hearted, they 
would have broken away from about you: so, pass over 
(their faults), and ask for (Allah's) forgiveness for them; 
and consult them in affairs (of moment). Then, when 
you take a decision, put your trust in Allah. For Allah 
loves those who put their trust (in Him).” (3:159) 

 
Once a companion named Malik ibn al-Huwayrith 

came with a group of youths from a different part of Arabia to 
learn about Islam. They stayed as guests and students at the 
Prophet’s place for many days. On the twentieth day, the 
Messenger of Allah (S) felt that they were homesick, so he 
asked them if they wanted to go back to see their families. He 
(S) understood their situation, gave them permission to leave,  
instructed them briefly on what they needed to teach their 
people, and how to perform the daily Salat prayers. Malik said, 
“He (Blessings & Peace be upon him) felt like if we were 
missing our families and asked us about them and who 
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was looking after them. He was very considerate of our 
situation, and indeed very kind, very compassionate, 
and very merciful…”38 

نَع
ْ

س ِيبَأ 
ُ
يَل
ْ
م
َ
م َنا

َ
ب ِكِلا

ْ
ْحلا ِن

ُ
و
َ
ي
ْ
ـيَـتَأ :َلاَق هنع هللا يضر ِثِر

ْ
 ُنَْحنَو َمَّلَسَو ِهْيَلَع ُهَّللا ىَّلَص َِّيبَّنلا اَن

بَش
َ
ب
َ
م ٌة
ُ
بِراَقَـت

ُ
مَقَأَف َنو

ْ
هَدْنِع اَن

ُ
نيِرْشِع 

َ
ـيَل 
ْ
 ُهاَنَْربْخَأَف اَنِلْهَأ ِيف اَنْكَرَـت ْنَّمَع اَنَلَأَسَو اَنَلْهَأ اَنْقَـتْشا اَّنَأ َّنَظَف ًةَل
و
َ
ر َناَك

َ
ر اًقيِف

َ
ميِح
ً
 :َلاَقَـف ا

 اَذِإَو يِّلَصُأ يِنوُمُتْيَأَر اَمَك اوُّلَصَو ْمُهوُرُمَو ْمُهوُمِّلَعَف ْمُكيِلْهَأ ىَلِإ اوُعِجْرا"
 يراخبلا هاور "ْمُكُرَبْكَأ ْمُكَّمُؤَيِل َّمُث ْمُكُدَحَأ ْمُكَل ْنِّذَؤُيْلَف ُةالَّصلا ْتَرَضَح

 
I am mentioning this to show that if we, Muslims, are 

ordered by God to follow our Prophet (Blessings & Peace be 
upon him) and to behave like him as much as we can, then we 
should also be kind and merciful as he was. This, by itself, 
would be the best implementation of his Sunnah. Those who 
truly love to follow the Prophet’s way and emulate his 
character can never be a threat to anyone, but rather a mercy. 
Islam is clear and does not allow its adherents to have double 
standards. Muslims have one Book, one God, and one pattern 
to follow, and that is the pattern of the Prophets (Peace be 
upon all of them).  Regarding following the last Messenger (S), 
Allah says: 

  َهَّللا وُجْرَي َناَك ْنَمِل ٌةَنَسَح ٌةَوْسُأ ِهَّللا ِلوُسَر يِف ْمُكَل َناَك ْدَقَل(
 )21بازحألا( )اًريِثَك َهَّللا َرَكَذَو َرِخآلا َمْوَيْلاَو

“You have indeed in the Messenger of Allah a beautiful 
pattern (of conduct) for any one whose hope is in Allah 

                                                
38 Reported by al-Bukhari in the book of Etiquette: Hadith # 5549. 
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38 Reported by al-Bukhari in the book of Etiquette: Hadith # 5549. 

 

 

and the Final Day, and who engages much in the 
praise of Allah.” (33:21) 

 
In addition, He says: 

  يِنَعَبَّتا ِنَمَو اَنَأ ٍةَريِصَب ىَلَع ِهَّللا ىَلِإ وُعْدَأ يِليِبَس ِهِذَه ْلُق(
 )108 فسوي( )َنيِكِرْشُمْلا َنِم اَنَأ اَمَو ِهَّللا َناَحْبُسَو

“Say: "This is my Way: I do invite unto Allah - on 
evidence clear as the seeing with one's eyes - I and 

whoever follows me. Glory to Allah! And never  
will I join gods with Allah!" (12:108) 

 
And He says, regarding following all the Messengers 

(Peace be upon them), 
  َرِخآْلا َمْوَيْلاَو َهَّللا وُجْرَي َناَك ْنَمِل ٌةَنَسَح ٌةَوْسُأ ْمِهيِف ْمُكَل َناَك ْدَقَل(

 )6 ةنحتمملا( )ُديِمَحْلا ُّيِنَغْلا َوُه َهَّللا َّنِإَف َّلَوَتَي ْنَمَو
“There was indeed in them an excellent example for 

you to follow, for those whose hope is in Allah and in 
the Last Day. But if any turn away, truly Allah is Free 

of all Wants, Worthy of all Praise.” (60:6) 
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PART TWO 
ISLAM & THE GLOBAL PROBLEM OF 

TERRORISM 
 

 
Introduction 

It has almost become the norm to hear the words Islam, 
Islamic and Muslims mentioned in the media along with the 
words extremism, terrorism, bombs, killing, kidnapping, 
hijacking…etc. The religion of almost 1.8 billion people has 
been hijacked by individuals and groups who have absolutely 
nothing to do with its principles and values to which we have 
alluded in the first part of this book. The media and film 
industry have intentionally and unintentionally helped 
routinize, for the public, this unwanted association between 
Islam and Terrorism. The very sophisticated subliminal daily 
messaging and the direct and indirect ongoing conditioning 
process make the masses who hear, watch and read such things 
gradually, and sometimes rapidly, believe that there is a 
definite correlation between Islam and terrorism. The media 
never uses the same terms and analysis for incidents of terror 
and massacre, assassinations, organized crimes and murders 
when perpetrators happen to be from a different faith or from 
no faith group.  

For the sake of keeping this book as timeless as possible, 
I am not citing many examples from recent times lest I  go into 
unnecessary details of events and incidents.  That is definitely 
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not the intent of this book. When crimes are committed by 
non-Muslims, such as mass murders, bombings, or public and 
school shootings, the media always presents the story as being 
driven by mental health reasons or social issues. However, 
when it comes to Muslims – and all human beings are not 
perfect- the outcome of the analysis is that the incidents are 
motivated by religion or have something to do with the 
increase of religiosity of the perpetrator(s). In most cases, as we 
have seen in Europe and North America, the terrorist/criminal 
acts were perpetrated by individuals who have already had 
existing conditions before becoming ‘religious’ or converting 
to Islam. They usually suffer from serious mental illnesses or 
may have social and relationship problems, in addition to 
unstable lives due to family or their environment. There are 
numerous reasons, including failure or loss of hope in one’s 
personal life, whether in terms of education, career or a love 
relationship, where depression can overtake and overpower 
people. Instead of keeping one’s faith strong and trying to have   
a positive outlook in life, everything becomes dark, and 
consequently, a person can become an easy target to any 
indoctrination, especially through the internet in closed rooms 
and basements. Thoughts of suicide may already exist in these 
cases, especially when there is excessive pessimism, unhealed 
wounds of past traumas and anger against people and the 
system. This gives way to a total dissociation and isolation from 
the world, but at the same time thrusts them towards a keen 
search for likeminded individuals.  Sadly, due to the internet 
revolution, many unconventional interpretations of Qur’anic 
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verses and Hadith literature have  come out and spread all over 
the world, especially among the vulnerable minds of some 
youth and new Muslims. Some very extremist groups claim to 
represent Islam and are very well experienced on how to 
quickly and easily sell the idea of the best and shortest way to 
Jannah (Paradise), as though they are selling a cruise to the 
sunny and beautiful tropical islands. They manipulate such 
vulnerable minds by using the existing texts of  Islamic 
literature that praise those who sacrifice themselves for the 
greater good and die as martyrs. It is true that dying as a martyr 
(shahīd) is highly regarded by the Qur’an and the Sunnah 
because a martyr is a person who defends his people, his 
country and dies for a just cause. However, these extremists 
present their aspirations as being legitimate to their targets and 
manage to convince them that they are serving a noble cause 
through which they are seeking the greater good. Very often, 
such a process is led by charismatic personalities who have 
gained the expertise, the suitable language and the skills of 
debate and persuasion. 

In recent times, with more political manipulation of 
these terrorist attacks, as well as the growing immigration 
issues in Europe and North America, the media and the so-
called experts are seeing and presenting things to the public 
only in a black and white fashion. After the cold war and the 
fall of the Soviet Union in the late eighties of the last century, 
Islam and the Muslim world have become the new enemy of 
the West. The news that is being fed to the public is about a 
“holy war”  conducted by individuals and groups who are 
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religiously motivated to destroy the Western world and its way 
of life. The terms ‘holy’ and ‘war’ are contradictory. This 
oxymoron is an unfamiliar expression in the Muslim 
dictionary and Islamic literature.39  For that matter, there is 
nothing holy about any war.    Any innocent life that is wasted, 
or peace that is disrupted or broken, is a great loss for all 
humanity, regardless of faith. 

Muslims suffer this psychological onslaught by 
defamation in the streets, television, radio, internet, social 
media and newspapers. They suffer collectively through 
endless bitter nightmares, for example, in 1995, after the 
Oklahoma bombing took place and in the aftermath of the 
horrific attacks of September 11, 2001. In recent times, when 
there is a terrorist attack somewhere in the world, all Muslims 
around the world become potential suspects.  It  is even worse 
for the Muslim minorities that live in the West with the rise of 
Islamophobia, political manipulation and the politics of 
divisiveness and fear mongering. Profiling of visible Muslim 
and ethnic individuals at the borders and airports, job losses, 
school bullying, discrimination, hate messages, graffiti and 
vandalism at mosques and Islamic centers, defamation of 
Imams and community leaders and many other issues have 
become ongoing problems.  
                                                
39 Amazingly, there is not in the Islamic literature something that is called 
“Holy War” which translates as al-ḥarbu al-Muqaddasah ( ةسدقملا برحلا ). I 
would like by this occasion to stress that this expression should not be used 
because it is an imported idiom from the Crusades and it is totally alien to 
the Qur’an and Sunnah literature.  
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As Muslims, we have the obligation to show to the 
world that Islam honors human life.  Islam categorically says 
“no” to terrorism, guns in the hands of children, uncontrolled 
access to guns, nuclear, chemical, or biological weapons. Islam 
says “no” to sanctions where innocent people, especially 
children, pay the price.  We cannot claim to defend or respect 
human rights in one part of the world while we watch, with 
cold blood, children dying in another part of the world.   We 
cannot turn a blind eye on human rights abuses in certain parts 
of the world, while we condemn it in other parts.  There is 
also state sponsored terrorism conducted against people and 
nations in many places in the world. The media is silent about 
this kind of state terrorism and only acts selectively based on 
interests and desires of the sponsors. Many politicians have lost 
their credibility either because of their silence or their double 
standards and hypocrisy. If a country in one part of the world 
struggles for freedom, justice, democracy and independence 
then it is branded as a terrorist state, however, if a country in 
another part of the world, with a similar situation does the 
same thing, then its people are called freedom fighters and 
liberators. In the past, there have been many revolutions in the 
west against tyranny and injustice, but history does not record 
them as acts of terrorism.  

Therefore, I find it imperative to speak about terrorism 
as a problem that needs to be solved, or at least one that I 
believe genuine and pristine Islam, through its values, can help 
solve. In this second part of the book, I refute the idea that 
Terrorism is a form of Jihad and I compare the two with proofs 
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and analysis.  I discuss the sanctity of life in Islam and how 
terrorism manifests the total opposite. Thereafter, I examine 
modern day violent religious extremism and focus on a few of 
its characteristics.  Finally, in the last chapter, I speak about the 
counter-narrative to terrorism based on my experience in the 
field.  Then, I address the reality of terrorism and the claim and 
idea that the religion of Islam is a global threat to world’s peace 
and security. 
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Chapter 4 
Terrorism & Jihad 

 
 

The key question we should ask at this point is: is 
Terrorism a form of Jihad or not?  

We have demonstrated and established earlier that Jihad, 
in all cases, was always a defensive measure and not an 
offensive one. Its purpose was to defend all the necessities of 
life. If lacking, life cannot continue to exist. As for terrorism, 
it can be defined as a systematic use of violence and 
intimidation to achieve some goal regardless of the means. It is 
also defined as, “the systematic use of terror especially as 
a means of coercion.”40 Terror is something violent that 
causes a feeling of fear. It is committed by a person, a 
group, or a political party to frighten people and 
achieve a political goal. 

Hence, we cannot compare the examples of Jihad in 
history, whether it was in the time of Prophet Muhammad (S) 
and his companions or after. The acts of terror we see these 
days are carried out in the most vicious ways, like suicide 
bombings and massive shootings that are usually committed by 
individuals (lone wolves) or organized groups. Jihad that we 
read about in the Islamic literature and history was purely a 
defensive response to aggression and plots against the state or 
                                                
40 Merriam-Webster Dictionary, Terrorism entry. www.merriam-

webster.com 
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its citizens. On the other side, terrorism is usually committed 
to take revenge against a government and to put pressure on it 
by scaring the country’s citizens and causing panic and unrest 
at the expense of innocent lives. Attacks on public and private 
places are meant to maximize the number of deaths and 
damages to infrastructure so the government surrenders to the 
demands of the terrorist group. Terrorism has also been used 
to intimidate a contender, to terrify enemies, to scare people 
away, to displace them from their lands and properties, or to 
silence an ethnic minority or a faith group.  The Islamic laws 
and principles, which are deduced from the Qur’an and the 
Sunnah (way of the prophet (S), are clear when it comes to 
Jihad and the act of killing, as we will soon see in our discussion 
of the sanctity of life. There are no instructions to the Muslims 
whether in the text or in the recorded opinions of the grand 
jurists of Islam that allow, instruct, or encourage them to attack 
innocent people and conduct acts of terrorism, as defined 
above. What we may see or hear these days of fatwas (edicts) 
that contradict the consensus of the Muslim scholarship cannot 
be the representative voice of the Muslims. It has been agreed 
upon since the time of the Prophet (S) that matters and issues 
related to life and death, war and peace, general rights and 
duties of citizens and rulers cannot be handled by individuals, 
but rather by a judicial system and a legitimate governance that 
relies on a consultative body, which represents the people.   

To further simplify the difference between Jihad and 
terrorism, the most equivalent system today to the former is 
any military national defense operation which comprises of the 
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government, the army, the intelligence and security in a 
sovereign country. As for terrorism, although many may think 
of it as a new phenomenon, it has actually been around for 
centuries, though it has become far more vicious and 
destructive recently. Scholars have described many violent 
extremist groups as terrorists, such as the zealots from the first 
century who were Jews who tried to overthrow Roman rule 
through a series of murders and assassinations. The Ḥashāshīn 
from the eleventh to the thirteen centuries - from which the 
word assassins derive - were a sect that broke away from the 
mainstream Shi‛a Muslims. They used to assassinate Sunni 
leaders after the practice of smoking hashish. Also, the 
anarchists in the beginning of the twentieth century in the 
U.S. conducted a series of bomb attacks against government 
establishments and targeted law enforcement officers. 

One can see clearly that there are absolute differences 
between Jihad and terrorism in terms of definitions, motives, 
reasons and the methods that are used. In addition to the 
above, I would like to add the following important points:  

First, Islam is anti-terrorist and anti-extremist by 
nature. In fact, Islam is a religion that calls for common sense 
and the natural way (fiṭrah) and by its teachings focuses on 
justice and peace making, as we have seen before. A simple 
look at the Qur’an or the Hadith literature would be enough 
to draw this conclusion if the context of the words is taken 
into consideration. We quote, for instance, this following 
Ayah from the Qur’an where Allah is instructing Muslims to 
be kind to those who are not Muslim and not to fight or 
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oppress them. 
 ْمُكِراَيِد ْنِم ْمُكوُجِرْخُي ْمَلَو ِنيِّدلا يِف ْمُكوُلِتاَقُي ْمَل َنيِذَّلا ِنَع ُهَّللا ُمُكاَهْنَي َال(

 )8:ةنحتمملا( )َنيِطِسْقُمْلا ُّبِحُي َهَّللا َّنِإ ْمِهْيَلِإ اوُطِسْقُتَو ْمُهوُّرَبَت ْنَأ
“Allah forbids you not, with regard to those who 

fight you not for (your) Faith nor drive you out of your 
homes, from dealing kindly and justly with them:  

for Allah loves those who are just.” (60:8) 

 
Second, Islam does not condone or tolerate any 

terrorist acts including the killing of innocent people despite 
their religious beliefs. I cannot find a single documented 
incident or case where Prophet Muhammad (S) or his 
followers killed innocent people.  It simply does not make 
sense to imagine such a thing because he was a merciful, kind, 
compassionate and just person as was previously demonstrated 
in the first part of this book. The Prophet (S) taught his 
followers not to violate the laws of Islam and the laws of the 
countries where they live. They must be law-abiding, honest 
and brave, not cowards and back stabbers. Muslims are also 
human beings and they are instructed to value human life even 
at war, as stated previously.   

Third, Allah (swt) showed explicitly, in the Qur’an and 
Muhammad (S) explained clearly in the authentic Hadiths, 
that one cannot kill children, women, the elderly, innocent 
people, and civilians, who are non-combatants. It is also 
forbidden to use fire to kill or punish: to destroy crops, to cut 
down trees, or kill animals, except for subsistence. As far as 
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Islam is concerned, it calls for Muslims to be righteous even in 
times of war. This is a cornerstone of the faith. 

Fourth, Allah has set the limits for Jihad, or self-defense, 
and Muslims have no other choices but to adhere to them. The 
Messenger of Allah (S) practiced Jihad within clear and defined 
limits that are well known in the Islamic law. If some people 
use the Machiavellian rule, which says: “Goals justify the 
means” i.e., “ ةليـسولا رربت ةياغلا ” in order to interpret Jihad in 
the Qur’an, they are indeed wrong and misguided because 
they cannot relate this to the teachings of Islam. This rule has 
been considered in Islam as a satanic rule. The fact that the 
terrorists call their acts of malice and barbarism a Jihad - to gain 
legitimacy among Muslim masses – does not make their 
statement legitimate. For them, the Divine commandments, 
the consequences of their acts and the wasted innocent lives is 
not a concern because life has no sanctity in their view. Such 
individuals do not represent the Muslim Ummah* and they do 
not derive any authority from it. In fact, as mentioned earlier, 
in Islamic law, Jihad - or going to war for defense - is declared 
only by the highest authority of the Muslim governance in a 
sovereign country. After exhausting every possible effort for a 
peaceful solution with the enemy and in consultation with the 
council of scholars and representatives of the people, a decision 
is made and the commands are to be obeyed accordingly. 

  

                                                
* Ummah means the Muslim community at large. 
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Fifth, those who compare terrorist acts to Jihad al-ṭalab 
are definitely erroneous. First, Jihad al-ṭalab wal ibtidā’ (pre-
emptive Jihad) was never agreed upon by Muslim scholars and 
there is no explicit mention of this in the Qur’an and the 
Sunnah. There is no agreement on the division of Jihad into 

the two kinds: (1) Defensive Jihad al-daf ‛ عفدلا داهج  and (2) 

Pre-emptive Jihad al-ṭalab بــــلطلا داــــهج  .  Although in my 
opinion and the opinion of many scholars that I know, we do 
not agree that there is such a thing, we still see the examples 
that are referred to for those who speak of Jihad al-ṭalab as 
something very different from terrorism. In that context of 
seventh century anarchy, political unrest and absence of 
international treaties and borderlines, there was no United 
Nations and no international conventions. Every country had 
to secure its ambiguous borders and do its own policing and 
security patrolling around them. In other words, unlike in the 
defensive Jihad (Jihad al-daf ‛) which is basically what we spoke 
about earlier - to counter an outside attack and aggression - 
any expedition that went out of Madinah in the time of the 
Prophet (S) was not an act of aggression. The military activities 
were rather to patrol, monitor the areas outside the borders, 
and make sure to send a message about its own sovereignty to 
the neighboring areas. Some scholars called it pre-emptive or 
anticipatory Jihad to deter criminal activities or any attempts 
by enemies of the new Muslim state in Madinah. In essence, it 
was a defensive measure similar to today’s modern national 
defense systems and border control police. There were specific 
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guidelines and conditions that were defensive in nature, 
except that sometimes there was no definite potential 
aggression or immediate threat against the Muslims. We 
should acknowledge the fact that there is confusion for 
Western and modern readers who read these historical 
accounts.  At that time, Islam was not only a religion with a 
set of beliefs and practices like how all religions are perceived 
today, but it was also a state, a nation and a civilization in the 
making. When Islam started spreading in the Arabian 
Peninsula and its outskirts, some of the Muslims were attacked 
or stopped from preaching the new religion like the way in 
which the Christians were attacked after Jesus (Peace be upon 
him) left this world. Muslims then decided to send letters to 
the kings and rulers of different places to let them know of the 
Muslim activities of propagation and to ask their permission to 
peacefully propagate Islam in these new lands. As people 
started entering into Islam in large numbers, their areas started 
adding to the expansion of the Muslim lands. This necessitated 
management of those areas and appropriate governance in the 
same way other kingdoms and empires spread. Allegiances 
were made to the new governance in Madinah, whether to 
the Prophet (S) or to his successors after him. They never 
smuggled people and weapons into foreign lands and 
committed assassinations or murdered innocent people. They  
never demanded that people become Muslim or otherwise 
they would be killed.  

The military activities that Muslims conducted around 
their territory were a systematic defense mechanism that could 
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be translated today into National border security, military drills 
around the borders, and buffer zones around international 
waters. The same thing can be said for Muslims going to 
Makkah and dealing with their enemies who already assailed 
them more than once. Allah clearly says in the Qur’an, 

 ُّبِحُي َال َهَّللٱ َّنِإ اوُدَتعَت َالَو مُكَنوُلِتٰـَقُي َنيِذَّلٱ ِهَّللٱ ِليِبَس ىِف ْاوُلِتٰـَقَو(
  مُكوُجَرخَأ ُثيَح نِّم مُهوُجِرخَأَو مُهوُمُتفِقَث ُثيَح مُهوُلُتقٱَو َنيِدَتعُملٱ

  ِماَرَحلٱ ِدِجسَملٱ َدنِع مُهوُلِتٰـَقُت َالَو ِلتَقلٱ َنِم ُّدَشَأ ُةَنتِفلٱَو
  َكِلٲَذَك مُهوُلُتقٱَف مُكوُلَتٰـَق نِإَف ِهيِف مُكوُلِتٰـَقُي ٰىَّتَح
  ٌميِحَّر ٌروُفَغ َهَّللٱ َّنِإَف اْوَهَتنٱ ِنِإَف  َنيِرِفٰـَكلٱ ُءاَزَج
  ِهَّلِل ُنيِّدلٱ َنوُكَيَو ٌةَنتِف َنوُكَت َال ٰىَّتَح مُهوُلِتٰـَقَو

  )َنيِمِلٰـَّظلٱ ىَلَع َّالِإ َناَوْدُع َالَف اْوَهَتنٱ ِنِإَف
 )193-190 :ةرقبلا(

“Fight in the cause of Allah those who fight you 
but do not transgress limits; for Allah does not like 
transgressors.  And kill them wherever you catch them, 
and turn them out from where they have turned you 
out; for tumult and oppression are worse than 
slaughter; but fight them not at the Sacred Mosque, 
unless they (first) fight you there; but if they fight you 
slay them. Such is the reward of those who suppress 
faith. But if they cease, Allah is Oft-Forgiving Most 
Merciful. And fight them on until there is no more 
tumult or oppression and there prevail justice and faith 
in Allah; but if they cease let there be no hostility except 
to those who practice oppression.” (2:193)  
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Moreover, as we mentioned earlier, the Prophet and 
those who followed him would never take up arms and fight 
without first inviting the other party to Islam and peace. If the 
other party refused and stopped Muslims or their own people 
from becoming Muslim, the Prophet (S) would impose a 
special tax on them (jizya).  If they rejected the proposal, then 
a warning was given for a decisive battle that would take place 
to decide who was going to rule those lands. That was the way 
things between all nations in conflict at that time, including 
the Romans and the Persians. Once defeated and conquered, 
no oppression would take place. In all the cases as recorded in 
the Seerah (biography of the Prophet), no one was ever forced 
into Islam, but taxes had to be paid for citizenship, protection 
and services. The Jizya tax was given to the new ruler, but it 
was much less than the Zakat (alms) that Muslims paid, and far 
less than what was paid to other rulers. Any taxes that were 
due to other empires, such as to the Romans, the Persians or 
the Ethiopians ceased to exist. There were similar or far worse 
treatments in other parts of the world, including in the Roman 
and Persian empires, but some writers like to decontextualize 
those events and show a different truth about Islam. This 
organized system of spreading Islam and expanding the 
Muslim lands was called by some - and not the majority - a 
form of Jihad or Jihad al-ṭalab.  This form of Jihad was not like 
today’s terrorism which is more about betrayal, malice, 
backstabbing, barbarism and coward attacks on innocent 
people. 

 

 

be translated today into National border security, military drills 
around the borders, and buffer zones around international 
waters. The same thing can be said for Muslims going to 
Makkah and dealing with their enemies who already assailed 
them more than once. Allah clearly says in the Qur’an, 
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  مُكوُجَرخَأ ُثيَح نِّم مُهوُجِرخَأَو مُهوُمُتفِقَث ُثيَح مُهوُلُتقٱَو َنيِدَتعُملٱ

  ِماَرَحلٱ ِدِجسَملٱ َدنِع مُهوُلِتٰـَقُت َالَو ِلتَقلٱ َنِم ُّدَشَأ ُةَنتِفلٱَو
  َكِلٲَذَك مُهوُلُتقٱَف مُكوُلَتٰـَق نِإَف ِهيِف مُكوُلِتٰـَقُي ٰىَّتَح
  ٌميِحَّر ٌروُفَغ َهَّللٱ َّنِإَف اْوَهَتنٱ ِنِإَف  َنيِرِفٰـَكلٱ ُءاَزَج
  ِهَّلِل ُنيِّدلٱ َنوُكَيَو ٌةَنتِف َنوُكَت َال ٰىَّتَح مُهوُلِتٰـَقَو

  )َنيِمِلٰـَّظلٱ ىَلَع َّالِإ َناَوْدُع َالَف اْوَهَتنٱ ِنِإَف
 )193-190 :ةرقبلا(

“Fight in the cause of Allah those who fight you 
but do not transgress limits; for Allah does not like 
transgressors.  And kill them wherever you catch them, 
and turn them out from where they have turned you 
out; for tumult and oppression are worse than 
slaughter; but fight them not at the Sacred Mosque, 
unless they (first) fight you there; but if they fight you 
slay them. Such is the reward of those who suppress 
faith. But if they cease, Allah is Oft-Forgiving Most 
Merciful. And fight them on until there is no more 
tumult or oppression and there prevail justice and faith 
in Allah; but if they cease let there be no hostility except 
to those who practice oppression.” (2:193)  
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Another proof that Muslims should never start a fight or 
seek to provoke war and fighting is what the Prophet (Peace 
be upon him) said before he died,41 

 ".ْمُكوُكَرَت اَم َكْرُّتلا اوُكُرْتاَو ْمُكوُعَدَو اَم َةَشَبَحْلا اوُعَد"
“Leave the Ethiopians alone (do not go to fight)  
so long as they leave you alone and leave others  

alone so long as they leave you alone.” 
 

Finally, I should mention the very critical point that is 
fundamental in the study and understanding of the historical 
events around many texts in the Qur’an and the Sunnah 
literature. I do acknowledge that it is a divisive issue these days 
among Muslim thinkers and a subject of hot discussion. 
However, Islam is a religion of Fiṭrah (human nature) and 
common sense, and since we have established the fact that it is 
a universal religion with universal values, we have to read and 
look at many verses (Ayahs) and Hadiths through their 
historical contexts. Failing to do so will only lead to a state of 
confusion and contradictions between what we claim Islam to 
be (a message of peace, justice and mercy) and the different 
historical facts and interpretations that varied from place to 
place and time to time. Not everything can be generalized and 
not every text can be applied in every reality. Contexts must 
be read before texts. This is where the sciences of Maqāsid and 
Uṣûl-ul-Fiqh can play a big role in the modern Islamic 

                                                
41 Reported by Abu Dāwûd (4302), al-Nassā’ī (3176) and al-Bayhaqī 
(19068) 
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thought. Without them, more literalists’ interpretations of 
Islam will gain ground, ignoring the spirit of the laws and 
teachings and focusing more on the word without deep 
understanding. There are many Quranic verses and hadith 
texts that are specific and should not be taken out of their 
contexts. They were meant to address specific events at the 
time of the Prophet (Peace be upon him), including things 
related to him personally, or his family, or his environment. 
However, most of  the Qur’an and the Sunnah are general and 
timeless because they are based on general principles and 
values, not on specific events. This is a major point of 
contention between those who believe in contextualization of 
the texts and the literalists. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 

 

Another proof that Muslims should never start a fight or 
seek to provoke war and fighting is what the Prophet (Peace 
be upon him) said before he died,41 

 ".ْمُكوُكَرَت اَم َكْرُّتلا اوُكُرْتاَو ْمُكوُعَدَو اَم َةَشَبَحْلا اوُعَد"
“Leave the Ethiopians alone (do not go to fight)  
so long as they leave you alone and leave others  

alone so long as they leave you alone.” 
 

Finally, I should mention the very critical point that is 
fundamental in the study and understanding of the historical 
events around many texts in the Qur’an and the Sunnah 
literature. I do acknowledge that it is a divisive issue these days 
among Muslim thinkers and a subject of hot discussion. 
However, Islam is a religion of Fiṭrah (human nature) and 
common sense, and since we have established the fact that it is 
a universal religion with universal values, we have to read and 
look at many verses (Ayahs) and Hadiths through their 
historical contexts. Failing to do so will only lead to a state of 
confusion and contradictions between what we claim Islam to 
be (a message of peace, justice and mercy) and the different 
historical facts and interpretations that varied from place to 
place and time to time. Not everything can be generalized and 
not every text can be applied in every reality. Contexts must 
be read before texts. This is where the sciences of Maqāsid and 
Uṣûl-ul-Fiqh can play a big role in the modern Islamic 

                                                
41 Reported by Abu Dāwûd (4302), al-Nassā’ī (3176) and al-Bayhaqī 
(19068) 



114



115

 

 

Chapter 5 
Sanctity of Life in Islam 

 
 

Once a person loses the sense of value for life for 
himself/herself or sees the lives of others as valueless and not 
deserving of existence on this earth, he/she develops a 
dangerous attitude with no regard for sanctity of life. Before 
reaching this very dangerous stage, there is, usually an 
incremental growth of a sense of hate and despise especially for 
those who are not on the same page as the extremist group to 
which he/she belongs or identifies with. Anyone who does not 
believe or see things the same way, whether religious or 
political views, does not belong to the same ethnic/racial group, 
or is simply different in a certain way becomes unworthy of 
respect, dignity and even life. Hence, the demonization process 
takes place by the leaders who usually have charisma and skills 
to influence their followers. They brainwash them directly or 
subliminally. This process is gradual as it builds on ideas, 
speeches, literature, upbringing, indoctrination that 
increasingly sow the seeds of disregard and hate. It builds on a 
culture of supremacy and disregard of human values, which is 
much worse than the jungle rules and animal behavior. It is that 
claim found in different religions, that no one represents God 
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and His divine will, except the group to which the radicalized 
person belongs. 

Islam stresses continuously that human life - and life in 
general - is sacred. The laws of Islam seek to incorporate 
reverence for this sacredness in every aspect of life and in all its 
teachings and injunctions.42 This sacredness is not based on 
accepting Islam as a way of life or a religion, but it is based on 
the cardinal principle that every human life is sacred and of 
inestimable value for it comes from God, the Giver of Life. 
Thus, only God has the right to take it back. Islam forbids 
crime, suicide, self-destruction, infanticide, and abortion out of 
fear for poverty.43 As Hammudah Abdalati says, ‘When Allah 
gives life to man, it is not in vain and that He endows him with 
unique qualities and great abilities. Nor is it in vain that He 
charges him with certain obligations.’ 44  

                                                
42 Refer to my book: The Concept of Life in Islam and its Impact on 
Legislation and Ijtihad 
43 The Qur’an forbids suicide as in, “Do not kill (or destroy) yourselves: 
for verily Allah has been to you Most Merciful.” (Chap. 4, V. 29) 
It also forbids self-destruction as in “And make not your own hands 
contribute to (your) destruction; but do good; for Allah loves those 
who do good…” (Chap. 2, V.195) 
It forbids infanticide and abortion as we read, “Kill not your children for 
fear of want: We shall provide, sustenance for them as well as for 
you: verily the killing of them is a great sin.” (Chap. 17, V. 31)    
44 Islam in Focus, p. 28 
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When we examine thoroughly the major principles of 
Islamic law, we realize that life is the most precious gift, and so 
the Qur’an’s entire message can be summed up in an open 
invitation to mankind to come to that which gives life.  

             )ْمُكيِيْحُي اَمِل مُكاَعَد اَذِإ ِلوُسَّرلِلَو ِهّلِل ْاوُبيِجَتْسا ْاوُنَمآ َنيِذَّلا اَهُّيَأ اَي(
 )24:لافنألا(

“O you who believe! Answer the call of Allah  

and His Messenger when He calls you to  

that which will give you life ... ” (8:24) 
 
As mentioned earlier, the minimum level of honoring the 

sanctity and sacredness of human life is by preserving dignity. 
Human dignity is innate, given to us by God, and thus it is not 
based on the ability to care for ourselves or the competence to 
complete a task. Our dependency on others does not cancel our 
dignity. The simple fact that we are humans should guarantee 
the minimum requirement of respect and dignity. The latter, 
although being very basic, is a fundamental characteristic that 
we cannot forfeit, for it is an inseparable attribute woven in the 
fiber of our being. The Qur’an stresses this fact by saying,  

   ِتٰـَبِّيَّطلٱ َنِّم مُهٰـَنقَزَرَو ِرحَبلٱَو ِّرَبلٱ ىِف مُهٰـَنلَمَحَو َمَداَء ىِنَب اَنمَّرَك دَقَلَو(

 )70 :ءارسإلا( )ًاليِضفَت اَنقَلَخ نَّمِّم ٍريِثَك ٰىَلَع مُهٰـَنلَّضَفَو
“We have honored and given full dignity to the sons and 

daughters of Adam; provided them with transport on 
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land and sea; given them for sustenance things good 

and pure; and conferred on them special favors  

above a great part of Our Creation.” (17:70) 

 
Islamic jurisprudence has devoted great efforts to 

preserving human life (ḥifẓu al-dimā’ ءامدلا ظفح ) by legislating 

laws that seek to preserve it and to punish those who violate its 
sanctity. The Qur’an takes human actions and their 
consequences seriously. And so, it addresses the issues of 
transgression, injustice, crime and bloodshed. We read for 
instance,  

   ًاعيِمَج َساَّنلا َلَتَق اَمَّنَأَكَف ِضْرَألا يِف ٍداَسَف ْوَأ ٍسْفَن ِرْيغِب ًاسفَن َلَتَق ْنَم(

)32 :ةدئاملا( )...ًاعيِمَج َساَّنلا اَيْحَأ اَمَّنَأَكَف اَهاَيْحَأ ْنَمَو  

“If any one slew a person - unless it be for committing 

murder or for spreading mischief in the land - it would 

be as if he slew the whole people: and if any one saved a 

life, it would be as if he saved the life  

of the whole people.” (Qur’an, 5:32) 

And 

 اَنْلَعَج دقف اموُلظَم َلِتُق ْنمَو ِّقَحلاِب َّالِإ ُهَّللا َمَّرَح يِّتلا َسفَّنلا اوُلُتْقَت الو(

)33 :ءارسإلا( )ًاروُصْنَم َناَك ُهَّنِإ ِلْتَقلا يِف ْفِرْسُي َالَف ًاناَطْلُس ِهِّيِلَوِل  
“Nor take life -which Allah has made sacred- except for 

just cause. And if anyone is slain wrongfully, we have 
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given his heir authority (to demand qiṣāṣ or to forgive): 

but let him not exceed bounds in the matter of taking 

life; for he is helped (by the Law)." (17:33) 

The late Muhammad al-Ghazālī quoted these verses and 
concluded that ‘in respect of the sanctity of life and the 
prohibition of aggression against it, Muslims and non-Muslims 
are equal. Attack on the personal safety of non-Muslims invokes 
the same punishment in this world and the Hereafter.’45  
           In our earlier discussion of Jihad in Islam and the strict 
rules that the law has put in times of war and military 
engagement, soldiers are not allowed to destroy civilian life, 
animal life, ecological life or any forms of life. We have 
examined some of the texts where the Prophet (S) made it clear 
to his companions that is absolutely unacceptable and unlawful 
to attack non-combatants; women, children, the elderly and the 
insane, the ill and the unsound, as well as the blind, the lame, 
the crippled and the unconscious. The exempted categories also 
include: priests, monks, those engaged in worship, and farmers 
working in their fields, provided they are not involved in the 
conflict. The ḥadīth literature contains detailed instructions on 
all of these matters, and the Prophet generally advised military 
commanders and soldiers in the battlefield to be fair, avoid 

                                                
45 Al-Ghazāli, Muhammad, Huquq al-Insan, 3rd ed., Cairo: Dar al-Kutub 
al-Islamiyyah, 1984, p. 54 
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excessive violence, and incline toward peace.46  
          The protection of human life at all levels is one of the 
major priorities in Islamic Law. Dr. Izzi Dien explains,47 

To protect human life, relation, qiṣāṣ, has been established as a legal 
method of punishment for the unwarranted taking of human life. 
The unwarranted taking of life does not merely extend to others but 
also applies to individuals themselves who are prohibited from taking 
their own life. Life, in Islam, is precious and belongs to God, who 
has given it and who alone can take it. The protection of human life 
extends to include the protection of all circumstances that would 
cause all forms of life to continue in a healthy and stable manner. 
This, undoubtedly includes protection against the negative effects 
that human beings could cause to their environment such as 
pollution, or any harm to the land, air, earth or water, which are 
habitats for many creatures.48  The protection of all major 
environmental interests can be the grounds upon which the 
destructive actions of human beings are curtailed. An example of this 
would be the restriction of the production and release of any product 
harmful to the environment. Also, relevant here is the issue of human 
cloning which undoubtedly represents a form of tampering with the 
Divine cosmic order. Animal cloning too, could lead to mutilation 
and abuse. 

 
 

                                                
46 Al-Zuḥailī, Wahbah, al-Fiqh al-Islāmī wa Adillatuh, Damascus: Dar al-
Fikr, 1985, Vol. 1, p. 421  
47 Izzi Dien, Mawil, The Environmental Dimensions of Islam, p.141. 
48 See Qur’an V, 32, cited on p. 38. 
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In addition, it is noteworthy to mention that in Islamic 
law, preserving life and its sanctity takes precedence over 
religious duties and regulations. Anything that causes harm or 
endangers all aspects of life must be removed. There are many 
Qur’anic and Prophetic teachings, that are summed up in 
many legal maxims, which instruct the faithful to always aim 
at protecting the sanctity of life by preserving all aspects of it 
whether the spiritual, the intellectual, the social or the 
material. These maxims are also a reference for jurists to base 
their rulings and edicts on the principles and values they 
capture. For instance, one of the well-known legal maxims is 

‘Harm is to be removed’  ( لازي ررضلا ). It derives from the 

famous ḥadīth of the Prophet (S) where he says, “No harm 

should be inflicted on others, and no harm should be 

caused in retaliation” ( رارض ال و ررض ال  ).49 This indicates that 

there are times when it is allowed to pursue the prohibited 
under the principle of the necessity to preserve life. Therefore, 
if a person is faced by starvation and does not find food to eat 
except something prohibited such as carrion or pig meat, 
he/she may eat it. This of course, should be restricted by 

another rule which states that ‘necessity should be judged 

                                                
49 Al-Zarqā, Sharḥ al-Qawā‛id al-Fiqhiyya, p. 165 (Rule 18) 
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according to its amplitude  اهردقب ردقت ةرورضلا ’ to avoid 

abuse of the situation to commit forbidden acts. 
Commenting on this same rule, Imam al-Suyūṭī says, “you 
should know that this rule is the basis of many chapters of 
Islamic jurisprudence such as the permissibility of returning 
goods because of defects... and all kinds of hajr (interdiction), 
shuf‛a (pre-emption), faskh of nikāḥ (divorce by Judicial 
Authority) because of defects, harm or hardship…”50  

Linguistically, ḍarar ررض , which is the opposite of 

naf‛  .means harm, injury, damage, and mischief ,(benefit)  عفن 

This very broad term also includes anything detrimental to 
one’s life. ‘Iḍṭirār’ (constraint) and ‘ḍarūra’ (dire necessity) 
derive from ḍarar 51 and are the states of the highest levels of 
harm about which the Qur’an speaks: the level of ḍarūra 
(necessity, indispensability), which indicates that removal is 
imminent and should be instant, even if it involves breaking 
an established injunction. As the late Shaykh Zarqā says, 
‘Harm must be removed, and it becomes an obligatory 
duty’.52 Prioritization takes place because observing the law 
becomes irrelevant when life becomes endangered, for 
‘preserving the body takes precedence over preserving the 
                                                
50Al-Suyūṭī, al-Ashbāh wa al-Naẓā’ir, Page 113. 
51Al-Rāzī, Mukhtār al-Ṣiḥāḥ, p. 379 
52Al-Zarqā, Sharḥ al-Qawā‛id al-Fiqhiyya, p. 179. 
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(necessity, indispensability), which indicates that removal is 
imminent and should be instant, even if it involves breaking 
an established injunction. As the late Shaykh Zarqā says, 
‘Harm must be removed, and it becomes an obligatory 
duty’.52 Prioritization takes place because observing the law 
becomes irrelevant when life becomes endangered, for 
‘preserving the body takes precedence over preserving the 
                                                
50Al-Suyūṭī, al-Ashbāh wa al-Naẓā’ir, Page 113. 
51Al-Rāzī, Mukhtār al-Ṣiḥāḥ, p. 379 
52Al-Zarqā, Sharḥ al-Qawā‛id al-Fiqhiyya, p. 179. 

 

 

religion.’ In other words, once life is harmed, removing what 
is harming it becomes the first priority. Thus, based on this 
rule, another rule declares, ‘Necessity justifies that which is 

prohibited’ ( تاروظحملا حيبت تارورضلا ). Zarqā explains that this 

rule branches out from the two legal maxims ‘No harm should 
be inflicted on others, and no harm should be caused in 
retaliation’ and ‘an opening must be found when a matter 
becomes very difficult’.53 

The Qur’an mentions ḍarar and its derivatives, in 
many places such as,  

This day have I perfected your religion for you and completed 
My favor unto you and have chosen for you Islam as religion. 
Whoso is forced by hunger, not by will, to sin: (for him/her) lo! 
Allah is Forgiving, Merciful. (Qur’an, 5:3)  
 
How should you not eat of that over which the name of Allah 
has been mentioned, when He has explained unto you that 
which is forbidden unto you unless you are compelled thereto...          

                                          (Qur’an, 6:119) 
 
He has only forbidden you dead meat, and blood, and the flesh 
of swine, and any (food) over which the name of other than Allah 
has been invoked. However, if one is forced by necessity, 
without willful disobedience, nor transgressing due limits - then 
Allah is Oft Forgiving, Most Merciful. (Qur’an, 16:115)  
 

                                                
53 Ibid, p. 185. 
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The Legislator seeks to remove harm directly, either 
as in the case of these above-mentioned rules, or indirectly, 
by preventing an expected harm through removing a 
difficulty. This is actually the subject of the Islamic law’s 
objectives, which are about establishing interests and warding 
off detriments. For instance, the Legislator declares an 
alleviation to prevent an anticipated harm caused by fasting 
while sick, pregnant, or travelling.  

Terrorism and terrorists (whether individuals, groups 
or systems) are the biggest harm to humanity and to the 
religion of Islam. The sanctity of life and terrorism are two 
opposites and cannot be mixed together like water and fire. 
Parents and teachers must do more to instill this principle of 
Sanctity of life in the children from an early age. Education 
ministries and school boards should design an appropriate 
curriculum that focuses on this critical and vital element in our 
religion and our values. Religious leaders should place more 
emphasis on this subject in their sermons and lectures. Unless 
we make this issue a priority, many other issues will 
overshadow it and it will not stand out as one of the most 
urgent matters that we face today more than ever before. 

Terrorist acts are absolutely breaking every single 
injunction and direction of Islamic law and prophetic tradition. 
As mentioned earlier, no goals can justify the means in Islam. 
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No innocent lives should be taken away because of some goals 
that are deemed, in the eyes and minds of the perpetrators, to 
be good or noble. Goodness and nobility in Islam can only be 
attained by legitimate and honest means and ways.  Sanctity and 
preservation of life is one of the highest priorities of Islam and 
even wars that were fought by the Prophet (Blessings & Peace 
be upon him) and his companions were only fought to stop 
injustice, preserve life and maintain peace. Modern day 
terrorism is anything but justice, peace and sanctity of life. 
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Chapter 6 
Features of Modern Day Terrorism 

 
 
Among the few distinctive features of modern day 

terrorism committed by violent religious extremists - who use 
religion as a disguise for their hidden motives - are three 
specific ones: (a) Suicide bombing which is historically an 
unprecedented phenomenon (b) Kidnapping and execution of 
captives (c) the rebirth and rise of the Khawārij doctrine and 
philosophy. Muslims around the world, both scholars and 
masses, have emphatically denounced terrorism, but even 
more so for these three abovementioned things because 
without a shadow of doubt, they all contradict the 
fundamental teachings of Islam.  

 
A. Suicide bombing 
Every Muslim knows that suicide, in general, is not 

permissible in Islam and it is considered one of the major sins, 
since the Islamic tradition, through the Qur’an and the 
Sunnah, has clearly forbidden it. How about those who 
commit suicide-bombing with the intention of sacrificing 
themselves for the “greater good”? Why would someone do 
that knowing that Islam does not allow suicide? Are the suicide 
bombers who attack innocent civilians considered martyrs?  
         First, let us examine a few texts on the issue of suicide. 
In the Qur’an, Allah (swt) says;  
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 ًامْلُظو ًاناودُع َكِلَذ ْلعْفي نَمو .ًاميِحَر مُكب َناَك هللا َّنإ مُكَسُفنأ اوُلُتْقَت َالو(
 )33 :ءاسنلا( )ًاريِسي ِهَّللا ىلَع كِلَذ ناَكَو ًاراَن ِهيِلصُن َفوسف

“Do not kill (or destroy) yourselves: for verily Allah has 
been to you Most Merciful. If any (one) does that in 
rancor and injustice, soon shall We cast him into the 

Fire: and easy it is for Allah.” (Qur’an, 4-29-30) 

He also says,                                                                               
)195 :ةرقبلا( ).َنيِنِسْحُملا ُّبِحُي َهَّللا َّنِإ اوُنِسْحَأَو ةَكُلهتلا ىلِإ مُكيديَأِب اوُقْلُت َالَو(  

“And make not your own hands contribute to (your) 
destruction; but do good; for Allah loves  

those who do good." (Qur’an 2:195) 

Moreover, the Prophet (S) said, “Whoever kills 
himself with something will be punished with it on the 
Day of Resurrection.” (Bukhari & Muslim) He also said, 
“Whoever throws himself down from a mountain and 
kills himself will be throwing himself down in the Fire 
of Hell for ever and ever. Whoever drinks poison and 
kills himself will be sipping it in the Fire of Hell forever 
and ever. Whoever kills himself with a piece of iron will 
have that iron in his hand, thrusting it into his belly in 
the Fire of Hell for ever and ever.” (Bukhari & Muslim)  
In another tradition, the Prophet (S) said, “A man among 
those who came before you, was wounded. He 
panicked and took a knife and cut his hand, and the 
bleeding did not stop until he died. Allah, may He be 
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glorified and exalted, said: ‘my servant hastened his 
death; I have forbidden Paradise to him.” (Bukhari & 

Muslim)  
          No matter what the reasons are, a Muslim should 
endure all the challenges and struggles of life with patience and 
remember that everything that happens to him/her is, at the 
end, good for him/her. The Prophet (S) said, “How 
wonderful is the affair of the believer, for his/her affairs 
are all good, and this applies to no one but the believer. 
If something good happens to him/her, he/she is 
thankful for it and that is good for him/her. If something 
bad happens to him/her, he/she bears it with patience 
and that is good for him/her.” (Muslim). He also says, “No 
pain, hardship, sickness or grief befalls a believer, not 
even worry that befalls him/her, but some of his bad 
deeds will be expiated.” (Bukhari & Muslim)  

         The Islamic tradition has many of these beautiful 
teachings of patience and positive thinking. It directs the 
faithful to be able to think positively even in the worse times, 
in all places and situations. Life is filled with tests and trials and 
only those who act patiently will be the successful ones in this 
world and in the Hereafter. Allah says,  

  ِتاَحِلاَّصلا اوُلِمَعَو اوُنَماَء َنيذَّلا َّالإ ٍرسُخ يِفَل َناسنِإلا َّنِإ ِرْصَعلاَو(
 )رصعلا( ).ِرْبَّصلاِب اْوَصاوَتو ِّقَحلاِب اْوَصاَوَتَو

“By (the Token of) time (through the Ages), Verily Man 
is in loss, except such as have Faith, and do righteous 
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deeds, and (join together) in the mutual teaching of 
Truth, and of Patience and Constancy.” (Chap. 103) 

This is exactly what Islam is all about. Imam Shafi‛ī 
stated, “If Muslims apply only the principles of this 
chapter/surah it will be enough for them.” It includes all that 
is needed to ensure success in the Hereafter and in this life at 
the material, social, intellectual and spiritual levels. As for 
suicide bombing, I personally add my voice to the majority of 
Muslims, and to the reasonable voices of many students and 
scholars of Islam, who believe that it is not permissible for 
many reasons including the following: 

(a) It is a suicide and, as mentioned above, all kinds of 
suicide are not allowed in Islam.  

(b) Killing innocent people is unconditionally 
unacceptable and was never the practice of  Prophet 
Muhammad (S) nor his successors. All the four 
Imams of Ahlu-Sunnah do not allow it and consider 
it a grave injustice and transgression of the 
boundaries of Allah.  

(c) The human body belongs solely to the Creator.  It is 
the responsibility of every individual to take care of 
it, seek cure for it when it is sick and constantly 
protect it from all harm.  



131

 

 

deeds, and (join together) in the mutual teaching of 
Truth, and of Patience and Constancy.” (Chap. 103) 

This is exactly what Islam is all about. Imam Shafi‛ī 
stated, “If Muslims apply only the principles of this 
chapter/surah it will be enough for them.” It includes all that 
is needed to ensure success in the Hereafter and in this life at 
the material, social, intellectual and spiritual levels. As for 
suicide bombing, I personally add my voice to the majority of 
Muslims, and to the reasonable voices of many students and 
scholars of Islam, who believe that it is not permissible for 
many reasons including the following: 

(a) It is a suicide and, as mentioned above, all kinds of 
suicide are not allowed in Islam.  

(b) Killing innocent people is unconditionally 
unacceptable and was never the practice of  Prophet 
Muhammad (S) nor his successors. All the four 
Imams of Ahlu-Sunnah do not allow it and consider 
it a grave injustice and transgression of the 
boundaries of Allah.  

(c) The human body belongs solely to the Creator.  It is 
the responsibility of every individual to take care of 
it, seek cure for it when it is sick and constantly 
protect it from all harm.  

 

 

(d) Life is given by God Almighty and cannot be taken 
away, except by God alone.  

(e) Those who justify suicide attacks use analogy with 
some stories, such as the story of the young boy (in 
the story of Aṣ‘ḥab al-Ukhdûd دودخالا باحصأ ) who 
asked the king to shoot him using the name of Allah 
to prove the point that nothing happens except by 
His leave. He did not kill himself, but the king was 
the one who killed him. As for the story of al-Barā’ 
and others who went in the battle, as individuals 
facing large numbers of soldiers, their intention was 
not to kill themselves, but despite their small 
numbers, they were brave to face the large number 
of assailants in their hope for victory. Their intention 
was not to die but rather to seek victory. If a brave 
soldier pushes himself at a battle to fight many 
enemies, he should still not hope to die, but rather 
do his best to live and be victorious. If death comes, 
then he is considered a martyr so long as he is 
fighting for a good and just cause, such as defending 
his country, his people or any of the other necessities 
of life that were mentioned earlier. 

(f) Martyrdom هللا ليبس يف ةداهشلا  according to the 
Qur’an and the Sunnah is for those who fight for a 
good and just cause – defending themselves. They 
should not kill innocent people and terrorize 
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civilians. They only use legitimate means. Allah 
(swt) says, “To those against whom war is made, 
permission is given (to fight) because they are 
wronged? And verily, Allah is Most powerful 
for their aid. (They are) those who have been 
expelled from their homes in defiance of right? 
(for no cause) except that they say “Our Lord is 
Allah.” Did not Allah check one set of people 
by means of another there would surely have 
been pulled down monasteries, churches, 
synagogues, and mosques, in which the name 
of Allah is commemorated in abundant 
measure. Allah will certainly aid those who aid 
His (cause); for verily Allah is Full of Strength, 
Exalted in Might, (Able to enforce His Will).”  
                            (Qur’an 22:39-40)  

(g) As discussed earlier, mutilation is not allowed in 
Islam, and bombs or any other forms of high impact 
explosions do worse than that. They not only bring 
death at its vilest forms, they destroy properties, 
disfigure the survivors, traumatize people, including 
children and cause all kinds of damage and 
destruction to all forms of life. It is very sad to see or 
hear that young children are strapped with hidden 
bombs under their clothes and sent to markets and 
crowded public places where they are exploded by 
remote controls. They may not even know what is 
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happening or they may be told that they are doing 
something good and that they are going straight to 
heaven. Just take a moment! Would anyone with a 
sane mind do this to his/her own children? Would 
anyone who believes in the Mercy of Allah and 
believes that Prophet Muhammad (S) was sent as a 
Mercy to the world accept such ideology? Where is 
Mercy? Where is love for Humanity? In addition, 
where is common sense? Are we not born to live - 
not die? Unfortunately, there is a lot of pain, 
injustice and despair in this world that cause people 
to do all kinds of crazy things. They lose their 
passion, and love for life when they see the latter 
worse than death. All the people from all faiths and 
nations should work together for Peace, Justice, 
human dignity, freedom and welfare of all the 
human family, without discrimination or favoritism. 
They should be sitting down and discussing all the 
root causes behind this insanity. The only way to 
defeat terrorism and crime is to unite our efforts in 
enjoining what is good, forbidding what is evil, and 
upholding justice for the latter is the bedrock of 
Peace. 
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B. Kidnapping & Execution of Captives 
We see video images of kidnapped journalists being 

slayed in Iraq, captives of war burnt alive in Syria, chopped off 
heads of kidnapped foreign workers in Libya, blood of 
besieged tourists on a museum wall in Tunisia, abducted 
frightened young schoolgirls in Nigeria, imprisoned diplomats 
for ransom in Philippines, 142 trapped school children who 
were mercilessly killed in Peshawar, Pakistan while their 
teachers were burnt alive…and the list goes on. These crimes 
are done to people in the name of Islam. These images will 
stick in our minds and remain engraved in people’s memories 
for decades. These coldblooded savage individuals and groups 
are devoid of mercy and compassion because they are willing 
to do anything for power and money to justify their goals. 
Some of them engage in these crimes to get the world’s 
attention, but they forget that while they get it, they tarnish 
the image of the religion of Islam. Some of them are weak-
minded and low-intelligence individuals, who were 
brainwashed with the idea that they are serving ‘Allah’s Will’. 
They have to obey the leaders and cannot question things that 
are hard to understand. They are taught the erroneous claim 
that reason and common sense could be the trick of the devil 
and one does not have to understand everything - just believe. 
It is true that we cannot understand everything, but God 
Almighty has given us the intellect and the basic understanding 
of what is right and what is wrong. We have a human nature 
and a common sense that guides us well to do the right things, 
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and a religion that reminds us of that we already have an innate 
disposition to do good and to stay away from evil (fiṭrah). 
 We have spoken earlier about the treatment of the 
captives of war in Islamic history and Islamic legislation. 
Muslims are not allowed to torture their prisoners or even 
starve them. Islam requires Muslims to be just towards the 
captives and treat them in a humane manner, granting them 
rights ordained in the Islamic law and for human dignity. For 
instance, we read Allah saying in the Qur’an,  

 اًرْيَخ ْمُكِبوُلُق يِف ُهَّللا ِمَلْعَي ْنِإ ىَرْسَألا َنِم ْمُكيِدْيَأ يِف ْنَمِل ْلُق ُّيِبَّنلا اَهُّيَأ اَي(
 )70:لافنألا( )ٌميِحَر ٌروُفَغ ُهَّللاَو ْمُكَل ْرِفْغَيَو ْمُكْنِم َذِخُأ اَّمِم اًرْيَخ ْمُكِتْؤُي

“O Prophet!  Say to those who are captives in your 
hands: “If Allah finds any good in your hearts, He will 
give you something better than what has been taken 
from you, and He will forgive you, for Allah is Oft-

forgiving, Most Merciful.” (8:70) 
 
In another ayah, Allah praises those who feed the poor, the 
orphan and the captive of war. He says, 

  ِهَّللٱ ِهجَوِل مُكُمِعطُن اَمَّنِإ اًريِسَأَو اًميِتَيَو اًنيِكْسِم ِۦهِّبُح ٰىَلَع َماَعَّطلٱ َنوُمِعطُيَو(
 )9-8 :ناسنإلا( )اًروُكُش َالَو ًءاَزَج مُكنِم ُديِرُن َال

“And they feed, for the love of Allah, the indigent, the 
orphan and the captive - (Saying) "We feed you for  

the sake of Allah alone: no reward do we desire  
from you, nor thanks.” (76:8-9) 
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A captive of war is an enemy. Yet in Islam, Muslims are 
not allowed to starve their enemies and deny them the basic 
dignity and necessities of life, even if the enemy combatant’s 
goal was to kill them at war. Therefore, this chapter is called 
humanity. It is about a bigger circle, where there are 
fundamental things related to human dignity that must be 
observed and honored. 

Briefly, these unprecedented executions of captives, 
prisoners and kidnapped people are the lowest level to where 
humanity could go. While I am writing these words, I cannot 
erase from my mind the images of that Jordanian pilot who 
was burnt to death in 2015, by Daesh Khawārij and terrorist 
group. They had the audacity to film it and post it on social 
media. It was the first time ever that hundreds of millions of 
people from around the world saw someone dying in that 
manner. Those barbaric Khawārij even quoted some fatwah 
(religious legal edict), from the middle ages, to justify their 
inhumane act. They are well aware that there is a consensus 
among all the Muslim scholars that burning is not allowed in 
Islam, even when you want to kill your enemy at war. Islam 
forbids cremation of a dead body, let alone burning someone 
alive. Even if it is a human being, an insect or an animal, one 
cannot punish or kill with fire. 
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C. Modern day Khawārij 
Many of us Muslims are frustrated and continuously 

concerned by the growing number of barbaric killing of 
innocent civilians in the name of our religion. The entire 
world is hearing and watching all kinds of perpetrated evil 
done by people who claim to be of the same faith as us. This 
growing phenomenon is distracting the entire world from the 
real issues and the many serious matters that need to be 
resolved, whether locally or internationally. It is indeed a 
Fitnah (tribulation) as Muslims like to call it! All Muslims, 
scholars, students, rulers, citizens, professors and professionals, 
farmers and laborers, parents and children have no choice but 
to disassociate themselves completely, in a  loud and clear 
voice, from ideologies of hate, division and terrorism, and to 
denounce the people who use them in the name of Islam.  

Why should we believe these modern groups, that 
appeared out of nowhere, in a very short period, to be the 
modern day Khawārij? Khawārij/Kharijites (Secessionists), 
were those who chose to break away from the Ummah and 
rebel against the Caliph Imam Ali b. Abī Tāleb (May God 
Honor his face and shower his blessings on him) in the year 
657 CE, opposed his decision to accept arbitration with his 
opponent Mu‛āwiya b. Abī Sufyān over the Caliphate. They 
repeated their famous statement that was wrongfully used: “Lā 

ḥukma illa lillah! هللا الإ مكح ال  ” which means، “there is no rule 
but for God!” to which Imam Ali responded saying: “kalimatu 

haqqin urīda bihā Bāṭil!  ,which means ”  لطاب اÆ ديرأ قح ةملك 
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“A word of truth through which falsehood is intended.” 
Rather, they believed that God is the only one who can judge 
and decide who would be the Caliph, by giving him victory 
in the war and not by arbitration, which is based on human 
decision. They made Takfīr  excommunicating people)  ريفكت
out of Islam) even for someone who commits a sin.  For them, 
sinning was equivalent to disbelief, which was a strange 
innovation after the Prophet (S) and his companions. They 
considered Imam Ali a sinner and they assassinated him, as well 
as many other Muslim leaders. They also believed that citizens 
have the right to revolt against any ruler or government who 
does not agree with their interpretation of Islam and the 
concept of Bay‛ah  ةعيب (pledge of allegiance to the ruler).  By 
using the Qur’an and the counter narrative arguments, Imam 
Ali’s cousin, Abdullah b. ‛Abbas (May Allah be pleased with 
him), brought many of them back to the fold of Islam through 
his knowledge and ability to debate with them and convince 
them. 

Essentially, they were the first group who made Takfīr, 
the first to break away from the Ummah, through rebellion 
and assassination of rulers, and also the first to justify killing 
Muslims and innocent people. They had no regard for the 
sanctity of life. Prophet Muhammad (Peace be upon him) 
prophesized about their advent and warned his companions 
about such dangerous perversion of Islam and its teachings. A 
follower once asked Sahl bin Hunaif (a companion of the 
Prophet); “Did you hear the Prophet saying anything about 
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al-Khawārij?” He said, “I heard him saying this while pointing 
his hand towards Iraq: “There will appear in it (i.e. Iraq) 
some people who will recite the Quran but it will not go 
beyond their throats, and they will leave Islam as an 
arrow darts through the game’s body.” (Bukhari)  

In another narration the Prophet (Peace be upon him) said, 
“There will come a time when a group of people will 
leave our ranks. They will recite the Quran with 
eagerness and passion, but its spirit will not go beyond 
their throats. They will leave our ranks in the manner of 
an arrow when it shoots from its bow.”(Bukhari)  
He described them in some other narrations saying, “In the 
last days, there will be young people with 
irrational/unrealistic dreams. They will say the best of 
words in creation, but they will pass through Islam just 
as an arrow passes through its game. Their faith will not 
go beyond their throats.” Agreed upon by Bukhari & Muslim  
He also said, “They are the worst of the creation.” 
           
          Modern day Khawārij are doing the same things that 
their predecessors did:                                          
(1) They break the laws of the countries where they live or 
visit, and they rebel and fight against legitimate governments, 
which are chosen by the people.              
(2) They kill innocent Muslims as well as non-Muslims, and 
according to them, “goals justify the means”. The latter is a 
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Satanic Machiavellian rule which was discussed earlier in this 
book, showing how Islam can never accept it or condone it.  

(3) They consider many Muslims disbelievers if they are 
sinners and they call people who have faith in God disbelievers 
or Kuffār. They ignore the fact that they, themselves, are 
committing the worse sins on earth. They have no regard for 
the sanctity of life; places of worship, graves, homes, hospitals 
and schools. They betray their own countries and obtain visas 
to enter other countries, but break the conditions of those 
visas, which are, in the eyes of God and Islam, covenants of 
peace. Entering another country with a visa or a document is 
a treaty where a person is committed to abide with the laws of 
that country, otherwise, it is considered an infringement and 
breach of trust. In fact, Our Prophet (S) said, “Whosoever 
kills those with whom we have a treaty will never smell 
the fragrance of Jannah.”54 Conflicts and wars must not 
involve other countries and people who are not related to 
them.  

These are three main features that I have identified in 
modern day terrorism, although there are other particularities, 
given the modern means and ways of killing and destruction. 
These include chemicals, bombs, vehicles, planes, boats, heavy 
machinery and deadly weapons that cause far more damage 
                                                
54 Related by al-Bukhari in al-Jizya # 2930 –An-Nassā’ī in al-Qisāma # 
4669 – Ibn Mājah in al-Diyāt # 2676 – Ahmad #6457. Also, see “al-
Mu‛āhada” entry in the major books of Fiqh – Islamic jurisprudence- for 
more information. 
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than the weapons used in the past. I have already expressed my 
opinion, earlier in this book, on the ruling of using bombs and 
weapons that not only disfigure and mutilate people but they 
can transform them into ashes or nothing at all, as if they never 
existed or walked on this earth. Terrorists are using what is 
available to them in technology and weaponry. Very often, 
they are the product of a system, and suddenly, they snap and 
become the enemy against it. Other new kinds of terrorism 
include cyberterrorism, state terrorism, food safety terrorism, 
water safety terrorism, air terrorism, street gangs’ terrorism and 
anything that terrorizes people in their homes, communities 
and countries. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



142



143

 

 

Chapter 7 
Muslim Response to Terrorism 

 
 

A. The Counter-Narrative 
Having worked in the last seventeen years in different 

rehabilitation and de-radicalization programs in Canada, as a 
Muslim counselor for youth at risk and as an adviser on 
national security matters, as well as a resource person for 
academic research bodies, I have had the opportunity to study 
different cases related to violent extremism, especially in the 
post 9/11 era. My involvement has always been motivated by 
my conviction that Islam is part of the solution - not the 
problem. Although our religion is blamed for the rise of 
violent extremism, I strongly believe that the solution to 
modern day terrorism and violence in the name of Islam can 
only be addressed with a counter narrative arising from our 
Islamic values and tradition. By the grace of the Almighty 
God, I have had considerable success in persuading some 
youth, who were on the brink of embracing the ideology of 
violence, to think differently and to see the world through 
different lenses. Many of these individuals rely heavily on 
either the internet or radical literature that they receive from 
their peers. I have also counseled some youths who were 
misled, mainly due to misinformation and ignorance, 
especially in the absence of a united religious leadership and 
authority regarding how to respond to different issues of 
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concern to Muslims. Since 9/11, I have conducted many 
workshops and seminars, where, with law enforcement and 
intelligence officers in Canada and abroad, I analyzed violent 
religious extremism from an Islamic perspective. As a Muslim 
leader and community developer, I believe that community 
leaders and citizens should be concerned about keeping peace 
and security in the countries in which we live. We should do 
our utmost in condemning wrong actions in all forms, 
especially when it comes to causing harm to innocent people 
and disrupting peace and security. This is the least we can do 
to contribute to the general good. It is our duty to defend our 
religion from individuals and groups that tarnish its image and 
defame its name.  

Therefore, I believe in dialogue and open discussion 
with those who have questions, especially among the youth. 
Unless we reach them, listen to them and engage with them 
in dialogue, we will indirectly contribute to their 
marginalization. The counter-narrative is done, not only by 
words and texts, but also by shaking hands and approaching 
those who are confused, as Ibn ‘Abbas (May Allah be pleased 
with him) did to bring back to Islam many misguided 
secessionists (Khawarij). The discussion of ideas, with patience 
and proper arguments, does work in most cases if it is done 
with wisdom. 

In parallel to the above, Muslim leaders should totally, 
and not selectively, continue to condemn acts of violence 
against innocent lives. Whether it be in terrorist acts that occur 
in Muslim or non-Muslim countries, all lives are priceless and 
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sacred. Thus, scholars must educate the masses on this critical 
issue. I am very thankful to God Almighty that, when I was 
the chairman of the Canadian Council of Imams, we issued a 
declaration in 2010, on different relevant issues such as 
extremism and violence, to educate Canadian Muslims and 
make them understand what their religious leadership stance 
was. That historical declaration was unprecedented, and it was 
summarized in seven items. Concerning Terrorism, it says in 
item 2, 

We believe in peaceful coexistence, dialogue, bridge building, 
and cooperation among all faiths and people for the common 
good of humanity. Islam does not permit the killing of innocent 
people, regardless of their creed, ethnicity, race, or nationality. 
The sanctity of human life overrides the sanctity of religious laws. 
Islamic rulings do not – and should not – contradict natural laws. 
Islam is a religion that promotes peace, justice, equality, dignity, 
and freedom for all human beings.  

And in Item 4, 

We believe that the well-being of our fellow citizens is the well-
being of Muslims, and that the well-being of Muslims is the well-
being of our fellow citizens. Being law-abiding people is part of 
the Islamic practice and following the pristine teachings of Islam 
leads to good citizenship. 

The religious leadership in every country and every 
community must improve internal communication among its 
people, be organized and united and must stand together on 
interpretations of Islamic values and laws.  
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 In my assessment, and without delving into details, 
sketchy self-taught Islam, in addition to other social and 
mental health factors, are the main culprits that contribute to 
the rise of radical beliefs and wrong approaches on how to 
bring about change in society, as well as how to address the 
various ills of today’s global conflicts affecting Muslims and 
justice issues.  

Modern day Muslims should take back their religion, 
refute and reject all claims of insanities which are done in the 
name of Islam. They should educate themselves on their Dīn 
and be careful about extremism and rigidity that have become 
like a cancer that is spreading fast, especially through the 
internet and social media. Genuine Muslims do not believe in 
killing, injuring or harming innocent people. They are law-
abiding citizens following the laws of their legitimate 
governments and contributing to the societies in which they 
live. Muslims should be vigilant, patient and calm. They do 
not lose faith and do not act hastily. The Prophet (S) said:55  

 ،يِشاَمْلا ْنِم ٌرْيَخ اَهيِف ُمِئاَقْلاَو ،ِمِئاَقْلا ْنِم ٌرْيَخ اَهيِف ُدِعاَقْلا ،ٌنَتِف ُنوُكَتَس"
 ًأَجْلَم َدَجَو ْنَمَو ،ُهْفِرْشَتْسَت اَهَل ْفِرْشُي ْنَمَو ،يِعاَّسلا ْنِم ٌرْيَخ اَهيِف يِشاَمْلاَو

 ملسمو يراخبلا هاور  ".ِهِب ْذُعَيْلَف اًذاَعَم ْوَأ

“There will be tribulations during which a sitting 
person will be better than the one standing. The one 

standing will be better than the one walking. The one 

                                                
55 Bukhari (3601) and Muslim (2886) 
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walking will be better than the one running. Whoever 
exposes himself to these tribulations will be destroyed,  
so whoever finds a place of protection or refuge should 

take shelter in it.” Agreed upon 

Religious leaders and followers, government and 
citizens, teachers and students must work together to protect 
their citizens, especially the youth and the most vulnerable. 
They must denounce and counter the narrative and the work 
of terrorist groups. The Qur’an denounced and condemned 
such acts and vehemently condemned killing of innocent 
people, corruption on earth, looting and committing crimes 
and destabilizing peace and the lives of people.56 This is known 
in Islam as Hirabah ةبارح , which is also a kind of terrorism like 
plundering, piracy, highway robbery and unlawful warfare 
initiated by bandits or criminals. They cause fear, chaos, 
disorder and panic as well as provoke and weaken the state and 
the citizens. The punishment was severe to deter such acts and 
magnify the sin of causing turmoil and disturbing peace. 

Today, due to the advancement of technology and 
communication, corruption and terrorism come in different 
forms. The internet has given access to the good and the bad 
of this world, but evil outweighs the good. It has also created 
an imaginary world for many and this has been successful in 
secluding millions of people from society, hidden in their 
basements and private rooms. In the name of freedom and 

                                                
56  See chapter 5 (The Table), Verses 33-34. 
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acquiring knowledge, the internet has opened doors that 
should not be open. This has put authorities and law 
enforcement agencies in a state where they do not have much 
control because the wild world web has no jurisdiction and it 
is out of their reach. Sadly, to say, we live in a reality of many 
extreme behaviors that we witness, not only in religion and 
politics, but in all other aspects of life, including the ways we 
eat, drink, sleep…etc., 
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B. Reality of Terrorism 
Terrorism is what brings terror to innocent people. This 

is a violation of the laws and principles of Islam. It includes any 
illegitimate action or violence meant to cause disorder and to 
threaten the necessities of life. It is a fatal virus caused by either 
(1) greed, (2) power hunger, (3) love of anarchy, (4) despair 
and hopelessness (5) dissatisfaction and thirst for change. For 
the first three motives, the only cure is deterrence and 
application of the rule of law and order. As for the last two 
motives, the wisest course of action is to examine the root 
causes and to find out why a person would risk his/her life to 
do these things. In most cases, we find that it is not the religious 
motives that are behind a terrorist act, although it is claimed in 
the name of the religion. Rather, there are always hidden 
motives, which could be emotional reactions to injustice and 
aggression in some places in the world. There are many old 
and unsolved conflicts around the world where injustices are 
committed by rulers against their people. There are cases 
where majorities are fighting against minorities in the same 
country, or powerful countries against weaker ones. Many of 
these conflicts, unfortunately, are met with inattention; 
passivity and neglect by those who can help bring about 
change and put pressure to resolve these issues. Sometimes, 
prosperity, peace and justice in those places are not in the 
economic interest of some nations.   

Unless the international community comes together and 
addresses these issues seriously, there will regrettably, always 
be people who will take up arms and do whatever is needed to 
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reach their goals. Violence and terror could be a manifestation 
of despair caused by a feeling of deception. Once despair 
overcomes an individual, his/her emotions prevail over his/her 
reason, blindness acts. Terrorist groups often look – especially 
through the internet – for people who are frustrated, 
depressed, or want to bring change to a situation as in the case 
of Syria. Not all of those who went to Syria were bad people, 
but they were people who made a bad judgement after they 
were lured by the terrorists, who use the religious platform and 
the apocalyptic message in addition to the promise of Khilafah 
(Caliphate) as prophesized in some hadith literature. 

Therefore, prevention at a very early stage, is the cure 
for this second kind of motive for terrorism. Otherwise, once 
the virus spreads, the cancer aggravates and the situation 
exacerbates. It then becomes almost impossible to control like 
in the cases of many contemporary organizations that have 
chosen terrorism to be their raison d’être. Terrorism today is a 
global phenomenon. It acts like a virus, or a disease, and it has 
already affected many countries and nations, and continues to 
spread.      

Hence, since the world has become a small village, as it 
is often referred to, it really needs a dedicated doctor and a 
competent staff. All nations should come together for the sake 
of this global village and hire the best and most practical – not 
theoretical – people who believe in the universal values and 
humanity. The task is to diagnose the situation, identify the 
causes, address the real issues, write the prescription and 
enforce the medication, if needed. Syrian people were left 
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alone to fight a powerful, oppressive and merciless regime and 
their army while the world watched. Therefore, what could 
one expect to happen other than madness, chaos and one of 
the worse humanitarian crises since the Second World War? 
Unless a consensus is built by all nations to address, seriously 
and swiftly, all the ills of the world, we cannot expect any 
solution to these ongoing problems. Moreover, powerful 
states should stop supporting oppressive regimes around the 
world and demand the establishment of an independent 
judiciary system. Justice and dignity come first, before any talk 
about democracy is initiated. Unless pressure is exerted on 
leaders who commit injustices and oppress their people, or 
discriminate against the minorities, one cannot just talk about 
democracy. 

We must also be careful not to fall in the traps and 
deception of some powerful media and oppressive regimes 
who want to define for us what terrorism is or is not. They are 
selective on whom they call terrorist and whom they call 
freedom fighter. Instead of educating the world on the 
oppression that millions around the world experience every 
day - those who may be rightfully uprising and struggling - 
their self-defense is blatantly termed “violence” and 
“terrorism”. 

Terrorism is indeed a disease whose medicine is 
sometimes close to the hands of those who are watching with 
their arms crossed. Terrorism is also what we see in the streets 
of the modern world today. Children in schools are terrorized 
by their own classmates, women are raped and attacked in 
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parks, streets and workplaces even in daylight hours, and 
gunmen are bursting into hospitals, restaurants, banks, post 
offices, churches, mosques, synagogues and other places, 
which should normally be considered safe. Shooting at 
random and killing and maiming innocent people are no more 
the front-page news. Fires are ignited to engulf thousands of 
acres of property, homesteads, wild life and the flora and fauna 
which are lost in the flames. Most of these crimes are taking 
place every second. Why do we close our eyes to these; 
shootings, bombings, rapes, modern slavery and arsons which 
are taking place daily, by the hour, by the minute and by the 
second - overwhelming crimes influenced by violent movies, 
video games and other means of commercialization of 
violence?57  These are also acts of terrorism because they do 
terrorize people. 

Human life cannot be normal without peace and justice. 
How could we have peace while we are competing in 
inventing weapons of mass-destruction, harmful drugs and 
poisons, and polluting and destroying nature? 

 
 

                                                
57  There have been many university studies, which suggested that these 
things make children very aggressive such as the study conducted by 
Stanford University at the end of the year 2000, which was reported by the 
American media. In fact, many parents admit that their children become 
very excited and aggressive in their behavior immediately after watching 
televised violence. 
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57  There have been many university studies, which suggested that these 
things make children very aggressive such as the study conducted by 
Stanford University at the end of the year 2000, which was reported by the 
American media. In fact, many parents admit that their children become 
very excited and aggressive in their behavior immediately after watching 
televised violence. 
 

 

 

C. Is Islam a global threat? 
         Terrorism is branded by many - including some media - 
as a Muslim problem. Islam is perceived as a threat to Western 
civilization and a menace to global peace. Those who see Islam 
as a threat to modern civilization have expressed that Islam is 
incompatible with Western values of freedom and human 
rights. Muslims are perceived as diametrically opposed to the 
West. The reason for this perception is because Islam seems to 
be very apparent and visible as a way of life, culture, with daily 
religious observances, diet, dress code, ideas, and behavior. 
Many may think or assume that the Western way of life is 
threatened by such manifestation of religious and cultural 
practices. Although diversity and accommodation of different 
religious and ethnic groups have come a long way in the 
Western world, there is still an underling prejudice that surges 
from time to time. Others start categorizing people based on 
their visible differences and dissimilarity to others. The latter 
“others” are viewed as “Civilized people” and symbols of 
Western civilization, even if they may not act in what would 
be considered “civility”. Therefore, those who claim to 
believe in diversity and say that it is a source of strength should 
not contradict themselves by dividing the world into two 
worlds or two kinds of people; one that is civilized and the 
other that is not.  

In addition, there are other factors that are related to the 
large number of the world’s Muslim population in general, 
which is around 1.8 Billion (24%) and the large migrations of 
people to Western countries, especially by refugees. These 
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factors make many people very uncomfortable and may give 
them a sense of overwhelming cultural and religious invasion. 

The question we should ask here is, “What indeed is 
civilization?” Islam, from the statement of Western scholars 
who studied it, is not only a religion, but also a way of life and 
a civilization. I do not need to give, in this context, all the 
proofs and arguments for that, but I confine by referring the 
reader to read the history of the Muslim world from the times 
of ignorance, darkness and chaos of the seventh century Arabia 
to the best-civilized world of the Middle Ages. The 
abundance of universities, laboratories, research and 
educational centers led thousands of scholars to excel in their 
inventions and achievements in all fields of science, medicine, 
engineering, architecture, art and education. It was a world 
that contributed in every field of life, with principles that stem 
from the Qur’an and directed the individual to focus on 
development and progress on different levels, including the 
spiritual, the intellectual, the economical, and the social 
aspects of life. It was a civilization that outrivaled the other 
contemporary ones, not by proliferation of weapons, but 
rather by sharing knowledge and appreciating wisdom. It was 
a civilization that continued in its economical and intellectual 
elements through its torch that it handed to Europe.  

Therefore, if Islam is a civilization and for civilization, 
with all its comprehensive elements, it is inconceivable to 
consider it a threat to today’s civilization and global peace. As 
Muslims, we should appreciate what the human intellect has 
achieved in terms of the valuable inventions and discoveries. 
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The Human intellect is a divine gift that could be a blessing if 
used in a constructive way and a curse if used in a destructive 
way. 

As I mentioned before, because of that diametrical 
approach that can be taken vis-à-vis Muslims, it becomes a 
matter of religion and religious motives when a perpetrator of 
a crime happens to be a Muslim by name or appearance. 
Muslims, specifically, have become 'easy pickings' in the media 
and movie industry. The media, for instance, except in some 
cases of objective journalism, in its almost totally blinked view 
of Arabs and Muslims, has a different set of rules when writing 
about issues related to them. Fairness and balance are absent 
whenever the discussion is about Muslims or Arabs. The 
impression that the public might get is that almost every 
Muslim, or Arab, is a terrorist, or has a sympathizing attitude 
for acts of terror. This is constantly repeated daily through the 
news, talk shows, TV shows, comedy shows, movies, and 
even the “educational books”. It appears as if it is done on 
purpose to make the public undergo a gradual process of 
growing hatred and mistrust. The great danger we face today 
is the over-generalization, as well as misinformation, and its 
continuous rehearsal. Islamophobia is real and dangerous, and 
it will only serve the extremists on both sides to justify either 
their hatred of the West or their hatred of Islam.  

Islam stands for the universal values we saw earlier in this 
book and promotes the very values that are fundamental to 
bring global peace. Islam promotes seeking knowledge and 
wisdom and appreciating people’s good values and respecting 
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differences. Islam is about building, learning and sharing. Islam 
can be practiced anywhere in the world where there is respect 
for humanity and dignity. What is being presented as Islam in 
the form of acts of terror and barbarism represents neither the 
religion nor those who sincerely adhere to it. Terrorists have 
no religion, even if they claim one, because God is just, God 
invites to peace and God is light upon light.  
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Conclusion 
 
We have seen in this humble work how Islam is a 

religion that stands for the very universal values that all human 
beings believe in, love and aspire to see in their lives. In the 
light of those values, we discussed what Islam’s view is 
regarding the concepts of war, Jihad and fighting. Through a 
detailed comparison between Jihad and terrorism, we found 
that the two are totally different from each other. We have also 
seen how important the sanctity of life in Islamic teachings is 
and that it is unimaginable that the religion would support or 
teach its adherents to kill innocent people and commit terrorist 
acts in its name, while the sacredness and preservation of life is 
one of its fundaments. We have also examined modern day 
terrorism, its practices and doctrines, and we have proposed 
ways to counter it by using the original and balanced 
understanding of Islam itself, common sense and human 
nature. Therefore, we have concluded that genuine Muslims 
would never allow themselves to transgress the limits and 
boundaries drawn by God in His teachings and Prophet 
Muhammad (S) in his example. Islam is a religion that spreads 
peace, respect, tolerance, justice, mercy and compassion. 
Doing, promoting and spreading anything contradictory to 
these important cornerstones of peace is definitely rejected and 
alien to Islamic teachings. 

Muslims may differ in their beliefs from other fellow 
human beings, but this does not mean that they would 
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disrespect them and treat them with injustice. Muslims must 
speak up against injustices including the ones done by fellow 
Muslims, including terrorism and the killing of innocent 
people, regardless of their religion, ethnicity or race. Muslims 
should be among the first people who promote and stand for 
peacemaking, global peace, justice, tolerance, and the honor 
and dignity of human life. Muslims are encouraged to interact 
with other people from different faiths and exchange with 
them many positive things and get to know them. Allah (swt) 
says, 

  اوُفَراَعَتِل َلِئاَبَقَو اًبوُعُش ْمُكاَنْلَعَجَو ىَثْنُأَو ٍرَكَذ ْنِم ْمُكاَنْقَلَخ اَّنِإ ُساَّنلا اَهُّيَأ اَي(
 )13 :تارجحلا( )ٌريِبَخ ٌميِلَع َهَّللا َّنِإ ْمُكاَقْتَأ ِهَّللا َدْنِع ْمُكَمَرْكَأ َّنِإ

“O mankind! We created you from a single (pair) 
of a male and a female, and made you into nations and 
tribes, that you may know each other (not that you may 
despise each other). Verily the most honored of you in 
the sight of Allah is (he who is) the most righteous of 
you. And Allah has full Knowledge and is well-
acquainted (with all things).”(49:13) 

  
There are many misconceptions being spread, whether 

intentionally or unintentionally, to sow the seeds of hatred and 
enmity to Islam and Muslims. Islamophobia is on a continuous 
rise, but we must keep doing what we can and leave the rest 
to Allah Almighty. If we have faith in Him, then we should 
only worry about our part. We cannot answer all of the 
allegations against Islam and Muslims, but we can always state 
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what we stand for and condemn all acts of wrong, as our 
religion commands us. The closest way to our fellow human 
beings is through the universal values we share with them, 
such as peace, justice, mercy, respect and service to humanity. 
The best Muslims are those who are the best human beings. 
One cannot become a good Muslim unless and until he/she 
becomes a good human being. 

In addition, global peace requires partnership and 
commitment. Therefore, the international community 
starting with the United Nations (UN), the organization of 
Islamic countries (OIC), the European Union (EU) and all the 
economically and militarily powerful nations must work much 
harder, and together, in trying to solve major global conflicts 
one by one, especially those inherited from the colonial age, 
as in the Middle east, Africa and Asia. With frankness, 
impartiality, integrity and no favoritism, everything can be 
solved, including the global problem of terrorism and 
violence. Peace is achievable only by peacemakers. 

Finally, we should never lose faith and hope because 
history has taught us that truth always prevails over falsehood.  

 )81:ءارسإلا( )ًاقوُهَز َناَك ِلِطاَبْلَا َّنِإ ُلِطاَبْلَا َقَهَزَو ُّقَحْلَا َءاَج ْلُقَو(
“And say: Truth has now arrived, and falsehood 

perished: For Falsehood is by its nature  
bound to perish.” (17:81) 
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 جراوخلا جهنم عابتا مث ةززقملا مهمالفأ وأ مهروص رشنو مهمادعإو نئاهرلا
 امو باهرإلا عقاو للحيل هلك كلذ دعب عباـــسلا لـــصفلا يتأيو .مهتقيرطو
 ضرملاو ريطخلا ركفلا اذه مواقت ةيروفو ةيلمع الولح حرتقيو هيلإ يدؤي دق
 ملظ نم اذه انملاع يف ريثكلا هيناعي ام رابتعإلا نيعب ذخألا عم لاـــــــضعلا
 مهنم ضعبب كلذ يدؤيو ةماركب شيعلل ةيــساــسألا قوقحلل مــضهو رقفو
 .ةسايسلا وأ نيدلا يف نيفرطتملا خف يف عوقولا ىلإ

 زع هللا لأـــــــــــــــسن راـج ر¥ يف ءاـم تارطق الإ هـلك لـمعلا اذـه اـمو
 حمــــــــسلا مالــــــــسإلا ىلإ ةيملاعلا انتوعد يف ا∂ مهاــــــــسأ اهيف كرابي نأ لجو
 ىتح سبللا ةلازإو ميهافملا حيحـصت ناكمإلا ردق تلواح ثيح فينحلاو
و( .قالخلا زيزعلا نذإــب قاــفآلا ىلإ ةــيمالــــــــــــــسإلا ةوعدــلا ذــفنت

َ
ــم
َ
 ْنَأ ُدــيِرُأ ا

ْمُكَفِلاَـخُأ
ـم َىلِإ 

َ
ـ¥َأ ا مُكَاْ

ْ
ــــــــــــــصِْإلا َّالِإ ُدـيِرُأ ْنِإ ُهـْنَع  حَالْ

َ
ـم 
َ
ــــــــــــــسا ا  اَمَو ُتْـعَطَتْ

وَـت
ْ
 )88:دوه( ).ُبيِنُأ ِهْيَلِإَو ُتْلَّكَوَـت ِهْيَلَع ِهَّللاِب َّالِإ يِقيِف

 
 يميلسلا ديمح روتكدلا :فلؤملا
 ةينيدلا تاساردلل يدنكلا زكرملا سيئرو رضاحم ذاتسأ
 ةيلود تاسسؤمو تاعماجب ةيمالسإلا تاساردلاو هلوصأو هقفلا ذاتسأ
 2018 سرام 09 ل قفاوملا 1439 ةيناثلا ىدامج 21 ،ادنك ،وتنورت
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 لاطبإو ةيـساـسألا عيرـشتلا رداـصم يف ةدراولا نيهاربلاو ججحلاب الإ مهلاوقأ
 ةــــضرغملا ةيمالعإلا تالمحلا اهلالخ نم ىعــــست يتلا تاءارتفالاو ليطابألا
 امك .سانلا بولق يف دقحلاو بعرلا ثبو نيملـــسملاو مالـــسإلا هيوـــشت ىلإ
 رربت ةياغلا" نأب لوقت يتلا ةيليفايكملا ةدعاقلا نم مالــــــسإلا فقوم تركذ
 ةرـشابم كلذ دعبو .فينحلا عرـشلا لوـصأل اهتفلاخم تنيب ثيح "ةليـسولا
 تنيبو هيعاودو داهجلا طباوــض تحرــشو باهرإلا نيبو داهجلا نيب تنراق
 ام عم ءارقلل هـتنراـقو هـيف )ملــــــــــــــسو هـيلع هللا ىلــــــــــــــص( يبنلا قلخو لادـتعا
 دعبلا لك ديعب هميلاعتب مالسإلا نأ حوضوب نيبتي ثيح باهرإلاب ىمسي
 بئذلا ةءاربك ءايربألا لتقي نمم ءيرب مالـــــسإلا نأو هنع عمـــــسنو هارن امع
 داهجلا نيب ةحـــــضاو ةنراقم تيطعأ كلذب .مالـــــسلا هيلع فـــــسوي مد نم
 يف ررقمو فورعم وه امك ةايحلا تايرورـــــــض نع عافدلل عورـــــــشملاو ليبنلا
 لاعــشإ ضرغب داهجلا مــساب رتــستي دق يذلا عينــشلا باهرإلا نيبو عرــشلا
 مهــــضعب شيرحتو نيملــــسملا تيتــــشتو رارقتــــسالاو نمألا ةعزعزو ةنتفلا ران
  .ضعب دض
 اصوصخو مالسإلا يف ةمرحلا موهفم نع تثدحت سماخلا لصفلا يف امأ
 امامتها نوريعي ال نييباهرإلا جراوخلا نأو سفنألا ىلع ظافحلاو ءامدلا ةمرح
 ظافحلل ةميظع دصاقم ىلإ فد¬ يتلا هتاعيرشتو مالسإلا فالخب كلذ ىلإ
 ام ءوض يفو سداسلا لصفلا يفو .ضارعألاو ءامدلا نوصو سفنلا ىلع
 ا∂ زيمتت ةقوبسم ريغ رهاظم ةثالث تللح هلبق يذلا لصفلا يف هتنيب
 فطخ تايلمع ،ةيراحتنالا تايلمعلا :يهو ةرصاعملا ةيباهرإلا تاعوم√ا
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 ليطعتو ريمدتل ال ةايحلا تايرورـــــــض نع عافدلاو ظافحلل ابجاو مالـــــــسإلا
 ةيمهأو ةروطخ ىلع تزكر يناثلا لـــــــــصفلا يفو .باهرإلا هلعفي امك اهرومأ
 يف ةينيدلا تابجاولا بجوأ نم هنأ انيبم مالــــــــسإلا يف طــــــــسقلا وأ لدعلا
 عيمجب هـــتقالعو لدـــعلا ىنعم ىلإ كـــلذ دـــعب تـــقرطتو .ءارغلا اـــنتعيرــــــــــــــش
 ءاطعإ يهو ملـــــــــسم لك دنع ةفورعم ةدعاق ررقي هنأل ةيعرـــــــــشلا ماكحألا
 فاـــــــــــــــصنإلاـب الإ اـققحتم كـلذ نوكي نأ نكمي الو .هـقح قح يذ لـك
 ةـــقالعلا ىلع زيكرتلا نع ةرقف لـــك يف لـــفغأ ملو .زيحتلا مدـــعو ةـــهازنلاو
 رخآلا نودــب اــمهدــحأ دوجو نكمي ال هــنأو مالــــــــــــــسلاو لدــعلا نيب ةــقيثولا
  .كاردإلا ةيهيدبو ةيعقاو ةلثمأ كلذل تيطعأو

 مالسإلا ةمحر نع مالكلا ىلع تزكر دقف ثلاثلا لصفلا يف امأ
 ةمحرلا يناعمل هتمجرتو ةلاسرلا لماح ِقُلُخو ةيدمحملا ةلاسرلا ىوحف نييبتب
 يف هيلإ نوملسملا لصو ام ىلإ لوصولا نكمي ال هنأ تركذو .ايعقاوو ايلمع
 زاجيإب اذهف .ءادتقإلاو عابتإلاو يسأتلاب الإ ةلضفملا ىلوألا نورقلا نمزو هنمز
 .باتكلا اذه نم ىلوألا ةثالثلا لوصفلا رادم هيلع وه ام

 نم مالسإلا فقوم عبارلا لصفلا يف تنيبف يناثلا بابلا يف امأ
 مالسإلا نع ةئطاخلا ميهافملا حيحصتب كلذو ءايربألا لتقو باهرإلا
 تايآلا نم لجو زع هللا ينمهلأ ام تيقتناف .هميلاعتو نآرقلاو نيملسملاو
 امو نيضرغملا ىواعدو ةاشولا معازم درل ةنسحلاو ةحيحصلا ثيداحألاو
 دينفت نكمي الف .ةريثكلا تنرتنإلا عقاومو ةريطخلا مالعإلا لئاسو هجورت
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 باتكلا ىوتحم
 لدـعلاـب مهرمأـيو ،مالــــــــــــــسلا راد ىلإ هداـبع وعدـي يذـلا هللا دـمحلا

 ،نازيملا يف فيفطتلا نع مهاـهنيو طــــــــــــــسقلاـب نزولا ةـماـقإو ،ناــــــــــــــسحإلاو
 هناحبـــس وهو ةمحرلا نيد وه هدابعل ىـــضترا يذلا هنيد نأ مهل نيب يذلاو
 ثوعبملا ،نيلـسرملا ديـسو نيقتملا مامإ ىلع مالـسلاو ةالـصلاو .نانملا نانحلا
 ،ميكحلا زيزعلا هللا باـتك يف ميظعلا ِقُلُخلاـب هـل دوهــــــــــــــشملاو ،نيملاـعلل ةـمحر
ب يذلاو

َ
 .الثمو ةوسأ كلذب سانلل ناكف ،المعو الوق نآرقلا يف ام ََّني
 نيد مالسإلا نأ ميكحلا انعرش يف ةرورضلاب مولعملا نم هنإف :دعبو

 نيدلا لوصأ يف ةحضاو ةثالثلا رصانعلا هذهو .ةمحرلاو لدعلاو مالسلا
ح نم الإ كلذ ركني الو اهيهاونو اهرماوأب ةعيرشلا ماكحأو

ُ
مِر
َ

مهفلا 
َ

 نسحو 
 بلجل ا¥أ ءارقتسالا دعب تبث يتلا ميكحلا عراشلا دصاقم كاردإو عالطإلا
 ةدسفم باهرإلاف  .ايورخأو ايويند مهنع دسافملا ءردو قلخلل حلاصملا
 مالسإلا ىلع لب حاورألاو ءامدلا ىلع طقف سيل ةريطخ هرارضاو ةميظع
  .مهتمالسو نيملسملا ةعمس ىلعو هيلإ ةوعدلاو

 باتكلا اذه نم لوألا بابلا نم لوألا لصفلا يف تزكر كلذل
 رواحم ةعبرأ ىلع مالسلا ميقل مالسإلا ميظعت لئالد نيبأ انأو عضاوتملا
 ىوتسملا ىلع مالسلا مث يحورلاو يسفنلا ىوتسملا ىلع مالسلا :ةيساسأ
 ملسلاو برحلا يموهفم تشقان مث يمكحلا يسايسلاو يعامتجالاو يدرفلا
 هلعج فيكو مالسإلا يف داهجلا موهفم نع تثدحت كلذ دعب .مالسإلا يف
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 اـهيف لاـق يتلا ةـمحرلا يتأـت لدـعلا عمو .)90:لـحنلا( )َنو

 يذمرتلا هاور "يقـــش نم الإ ةمحرلا عزنت ال" :مالـــسلاو ةالـــصلا هيلع ىفطـــصملا
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 .ةحضاولا ةيماسلا هئدابم ضقانت يتلا ليطابألا نم هيلإ بسني امم ءيرب
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ءْيَش ِّلُك
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 نم هل صِلُخيو لمعي يذلاو هيلإ وعدي يذلا هََهلإو ملــــــسملا بر نإ
وُه( مالــــــــــــــسلا ىنــــــــــــــسحلا هـئاـمسأ

َ
 ُسوُّدُـقْلا ُكـِلَمْلا َوُه َّالِإ َهـَلِإ َال يِذَّـلا ُهَّـللا 
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مْلا 
ُ
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ُ
َحْب

ـشُي اَّمَع ِهَّللا َنا  )َنوُكِرْ
 مالــــسلاب هناحبــــس هللااب هلــــصت يتلا هتالــــص متخي ملــــسملا دبعلاو .)23:رــــشحلا(
 ءاقللا راعــــش ناك اموق فداــــص ام اذإو .لامــــشلاب نمو نيميلاب نم ىلع
مُتْلَخَد اَذِإَف( مالــــــسلا وه

ْ
ـب 
ُ
ي
ُ
ــــــسَف اًتو

َ
مِّل
ُ
ــــــسُفْـنَأ ىَلَع او مُكِ
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 ِهَّللا ِدْنِع ْنِم ًةَّيَِحت 
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ب
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 ناك كلذلو ةرخآلا مالــــــــــسب ةلوــــــــــصوم ةايحلا هذه .)61:رونلا( )ًةَبِّيَط ًةَك
 ُرُمْأَــي َهَّــللا َّنِإ( قئالخلا عيمج عمو ةاــيحلا نوؤــــــــــــــش عيمج يف ارومأــم لدــعلا
عْلاِب

َ
و ِلْد

َ
َسْحِإلا

و ِنا
َ
رُقْلا يِذ ِءاَتيِإ

ْ
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َ
ـي
َ
هْـن
َ
 ِيْغَـبْلاَو ِرَكْنُمْلاَو ِءاَشْحَفْلا ِنَع ى

ي
َ
مُكُظِع

ْ
عَل 
َ
مُكَّل

ْ
رَّكَذَـت 

ُ
 اـهيف لاـق يتلا ةـمحرلا يتأـت لدـعلا عمو .)90:لـحنلا( )َنو

 يذمرتلا هاور "يقـــش نم الإ ةمحرلا عزنت ال" :مالـــسلاو ةالـــصلا هيلع ىفطـــصملا
 ميقأ دق ا∂ نأل ميركلا لوــــــــــــسرلا ةثعب يف تلثمت دق ةمحرلا نإو .دمحأو دواد وبأو
 مالـــــسإلا ميلاعت ىلع مالـــــسلا عبرت ساـــــسألا كلذ ىلعو طـــــسقلاو لدعلا
 خيـشلا ءاج مهجهمبو نيقباـسلا ءامدب تجزتما يتلا ملاعملا هذه .ةحمـسلا
 مالــسإلا نيد نأ نيبيل ةقئال ةرابعو ةقداــص ةجهلب اهيلجيل اروكــشم ديمح
 .ةحضاولا ةيماسلا هئدابم ضقانت يتلا ليطابألا نم هيلإ بسني امم ءيرب
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 ،هتاكربو هللا ةمحرو مكيلع مالسلا
 

 عبتت ةيتآلا ةـــــــصالخلا ةءارق دعب كيلع لهـــــــسي ،يبرعلا ئراقلا اهيأ
 هاجتالا مغر سرهفلا لامعتـــساب كلذو ةلوهـــسب هرخآ ىلإ هلوأ نم باتكلا
 تلقن دق ثيداحألاو تايآلا لك نإ ثيح تاحفــــــصلل سكاعملا يمقرلا
 .اهجيرخت دعب ةيزيلجنإلا ىلإ اهتمجرت تََّمتو – ةيبرعلا يأ- ةيلصألا ةغللاب
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 رصاعملا باهرإلا
 ةيمالسإلا ميقلاو ئدابملاو صوصنلا ءوض يف ةشقانمو ليلحت
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